
11' f • ^Apparently ^ pteliminaiy draft of Part III of

The Migrations of a Pandanus Peonle.

Koj^: This part was never published.
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7v V • •' r of the or is-in of the Goconut, pandanus, and almond.
iL. S—

THE follo^Ting myth of the origin^'of the coconut, pandanus, aii^

aimohd trees nas collected on Baanaba (Ocean Island),^the "elevated"
sneaking cominunities. The general outlines of

uxOWi ^ ,

^v,e story, as recorded, are commonly kno'.TO througKout^he Gilbert Group;
at outside Baanaba, '.vhich alone is capable of supporting the almond

^j,0e mention is made only of the coconut and pandanus.
t.Tsi Tituaabi^ boni kaai-ni

....fJatt^XT^SmraT'naba kaai-ni
Matans temanna, are maane-na,ars
g^^^a-na Auriaria, ao bu-na Nei
^g^enei. Abon apri-ia n
^0;tcateka iao-ni Eatang te Koralci

„4. ao aro-ia, bon taian uea.aarei#

(2)
ewaa n.tamaaroa Auriaria, b'e

•ihatira, ni'e aintoa, ao e ta^naki
'̂ •iroui aine-n te aba aarei.

jiedconalco n tetaina Auriaria, ao
(3) E

0 bo tna Hei Tituaabine. Te aine
flkea n te tama;..roa neirei, b'e

ihaura naba, m'e Itiiti kanoa-ni
jnata-ua, ba ai aro-n te iti are i

. icarawa.

B nakoi-ua teuaarei, ao ngke e
/(4

e kaangai; "ileiko, ai bati-rai»oko '

irou". Ac n.faia, e

Icaeka ul kaangai; 'Hrao, llgai naba,

1 bon tangiri-ko *

(1) Hei Tftuaabine was indeed an
Ln. iluL.

inhabitant of MatangJ^^and there was

also a certain inhabitant of Matang,

her brother, whose name was Auriaria,

and his wife was Hei Tevenei. Thfiit

company went on living in Matang; and

the manner of them was that they wer

High Chiefs.

(l)Auriaria was of exceeding beaut-w,

he was red-skinned and of a giant's

stature, and he was courted by the

women of that land.

(3) Auriaria went abroad on a day,

and he met Nei Tituaabine. She was

a woman of unequalled beauty, for

she also 7ms red-skinned, and the

pupils of her eyes flashed, even as

it were the lightning in heaven.

(4) 'rhat^an went towards her, and

when he came to her he said thus;

"Woman, how great in me is the love

of thee". As for her, she'answer'et

saying thus: "Sir, I also .indeed

love thee", ^

(5) And behold.' Auriaria committed... bs. e kanHciraa Auriaria

' ,n . .

-.1
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ma maane-na ane Nei Tituaabine

anne.

(6) Ao e un Nei Tevenei, are "bu-n

Auriaria,Tigke e ongo, ba kanga

e koko; mangala are e kanaengi

ma bu-na, E toka n waa-na, e

waerake, e roko i Tarawa. E maan

•fceutana i Tarawa, ao e a manga

mananga nako Maiana: e tekateka

n te aba anne, ao e aranna te

tabo are e tekateka iai ba

Arinnanona,

' • ,* k> • , V-

•A-' ' • •• :•

.;. 'Ti
• .'n'

incest witii that sister of his, Nei ^ ^

Tituaabine.

(6) And Nei Tevenei, the wife of

Auriaria, was angry when she heard, for

she was jealous; and so she ran away

from her husband. She mounted on her

aanoe, she travelled eastwards, she

came to Tarawa. She stayed a while

at Tarawa, and again she set forth

to Maiana: she settled on that land,

and she named the place where she

settled Arinnanona.

Footnote^^ Note the sudden transition, in this paragraph,
from myth to history. The native chronicler
uses the dramatic opportunity offered by the
quarrel of Nei Tevenei with her husband to
introduce the sketch of a migration out of
Matang into the Gilbert Group.

AO 0 toki Auriaria ni klnano

uia Nei Tituaabine, ma e aki

kariki mangaia. Ao akeaJ b'e

aoraki Nei Tituaabine: e

pgonakinna mate-na, ao e taetae

jiakon teuanne, ni kaangai: "Nao,
kaawa-ra nkai N nangi mate, ao

akea nati-u ae e na tlku iroum ba
nanoanga-mj Ma an,

t,aona nano-m, ba iai te bai are
•n-ikl ba kanuringa-u iroiam.

na -i
0

(0)

ko

I mate, ao ko na taon-ai,

na taninga te kai are e na

n: ao nkana iai are 0
niki

ko na kawakin-na.riia, ®° '

jjiate*
g,o e taon-na Auriaria.

teutana, ao e riki te kai

,n atu-na, ba ai te nii.

(7) And Auriaria did not cease to

make love with Nei Tituaabine, but

he begot no children upon her. ' And

behold.' Nei Tituaabine fell ill: she

felt her death (approaching), and she

spoke to that man, saying thus; "Sir,

how sad it is now that I am about to

die, and there is no child of mine to

remain with thee as the comforter of

thy sorrow.' But come, still thy heart,

for there is a thing which shall grow

as a memorial of me with thee. When

I die, thou shalt bury m.e, and thou

Shalt await the tree which shall grow

over me; and if any (Iree^ grow, thou

Shalt care for it.

(8) She died, and Auriaria buried her.

A while passed, and a tree grew from

the top of her head, even the oooosaut



AO te kaua-kai e riki mal buto-na,

"ba te ntarine; ao e riki te

kateni-kai mai buki-n waena, ba te

Icaina. Ai ngaia akanne batkana a

x»iki nanon rabata-n Nei

Tituaabine, raa a tiku Imwi-na ba

motlka-n nanoanga-n Auriaria; ba

e nima te moiT^ioto, ao e aro-

bairi mangaia; ao rke e niraki ni

Aod a second tree grew from her

navel, the almond; and the third

grew from her heels, the pandanus.

These were the things that grew

from within the body of Nei

Tituaabine, and they remained after

her as the comforters of Auriaria's

sorrow; for when he drank a coconut
i/07

he rubbed noses with her; and when

Footnote S. The allusion is to the "face" of the coconut,
(\o-i) which is believed to be the face of Nei

Tituaabine, and from which a man (though not
a woman) is obliged to drink. The rubbing
of noses - or, rather, nostrils - is the
love-greeting in the Gilbert Isletnds.

y^Q^risi, ao 6 ^o ma rabata-na; ao

icana-na, are raoa-n uaa-n te kaina

te ntarine, bon rabata-n neirei

he was wrapped in his sleeping-mat,

he met her body; and his food, the

first-fruits of the pandanus and

the almond; was also the body of

that .woman.

ma

naba

Footnote 3, All Gilbertese sleeping-mats are manufactured,
,,^of pandanus leaf.

Footnote 4. The offering of pandanus first-fruits to
Auriaria (in company with the Sun and Moon)
will be described in Section 15 post. The
first-fruits of the almond on Baanaba were
offered not to Auriaria, but to Nei Tituaabine*
nevertheless, they were indeed the "food" of '
Auriaria, in the sense that one of his totem-
creatures, the Rat, invariably consumed the
offering left at the boua (stone pillar) of
Nei Tituaabine,

kaai akanne, bon uota-n
(9) ^

n taabo nako nke e borau,

kanuringa-n Nei Tituaabine

(9) And those trees, indeed, were

carried by Auriaria wherever he

voyaged, as a memorial of Nei

Tituaabine forever.jrou-na, n aki toki.

Ipr ia?a»<^^tely recognise the western land of Matang pictured

jyi this ^ pep^kated by the betel-chewing, fair^skinned
g,„oestral deities of the renga-Paradise traditions '̂wmufen;f«iJe'«^^

and^ the ancient fatherland of the head«huntlng
^^@©-folk - the tawny-skinned Breed of Matang - idejitifred^ with their '

^ t if 'h'i; g S" - cj



(jeities Auriaria and llei Tituaabine. A1>-4?

Aooordig to oli|̂ £4Lp3sW, o^oetaed.,
'''atang is a Joui-aquare island, peopled

ty "old gods (anti nIkawap", unattainable by Human beings because when
•oached, it either "flies to heaven" or "sinks beneath the sea". This

is believed by some chroniclers to lie near Samoa, but is placedj^TatanS ... •• • v.

+vif>rs next to the Land of Eouru in the xvest - an association Yfiiichl^y ot-nt^j. o

j^ave already seen confirmed in the renga-Paradise traditions. The
I Id gods" who rule the land are Tangaroa with his brothers

Footnote 5.Compare w.^^this account of Matan^the
Polynesian account of Motu Tapu, tl^ magic
floating and sinking island, .
the fish-god Timirau. S.Percy Smiuh, .^awaiki,
1910 edition, page ....

^ vAuoa Rabaraba, Teborata, and Bwebwe-n-renga. All these are the
,^j,ers" of the heroine, IJei Tituaabine, whose picture t^eb4f€9Lr%e€Uarr^

^ beautiful red-skinned girl

S.V. Aves as bright as lightning.yjjth ''J

app^

., t 'r-"»»?•> "

w-

This association of Wei Tituaabine with lightning is not merely
:;q have already seen hovf the red lightning of the^ westerly

f* T ^ If^ •

«olouds is sometimes called"the^reng^of llei Tituaabine ; both in
stort

th®

iS

rrat ive,

yatang-stories and in general tradition her appearance upon the scene
oomTnonly pictured as being heralded by a lightning flashj and the
X is said by some to take vengeance upon those who disturb her

1ightnirb 1 ^
at sea, the Giant Eay^ while - on the other hand - any
Footnote 6. See Section 11(b) ante.

Footnote ^?A11 kinds of Ray are_assooiated^with ^
" ^ Tituaabine, but the Giant Ray is txie variety

used as a totem by the olan-of Fe^i, whose
other totem is the Tropic Bird (vide Section
12(d) ante)

Aon totem%r©P^ may be) who GGi>ad:«tte»tiy '̂-'SSs%a-i^
p•>17 ttlis o^r'eatx.ire .is believed to be safe from the lightning flash

i-i*nd of Ray apnear in his vicinity during a storm. These, facts,
'' ...»ther leave us with little doubt that, although Lei Tituaabine

Tonsjer recognised as a deity of lightning, she onoe
ad

i®

1c| i"!»• y j
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occupied that position of the Gilbertese forefathers; and '

this serves to stress her family likeness to all those other gods sprung

f-porn the Ancestral Tree - the red-skinned eaters of renga in the land of

T'tatang - "'Those astronomical and meteorological associations are so plainly

rparked:- bei Tevenei, the heteor; Riiki, the Milloy Way; Tabi^ariki, the
Thunderer; and, above all, her brother-'̂ '̂ r^S '̂̂ ;^, the presiding spirit of

the Tree, Auriaria, -s!?h3ffirPih6A&vddreiib-e'--Sbhr^y'̂ tP^bLB-n?eLaordedMriT3r^^

The tradition of redness, or fairness of skin, which has been

seen to cling so closely to the people and gods of Matang, is well
supported in '̂P-ars^r€C^hsn£,.-ajc4_3_.of>:0i2^yddh-,^4^^S^^j[^^

•v,-cT tv70 useful nieces of social evidence hathBhto^-uhr^obrd^dt The first-
^ H3

•c that the bleaching process called te ko, to which Gilbertesejo, ——iw—

•r-ls of high rank vrere once suhjeoted, was undertaken with the

Footnote /8. I have described the bleaching process
in a paper entitled Prom Birth to Death
in the Gilbert Islands, J.R.A.I,, Jan-June, 1921.

intention of reproducing the ancient fairness of the Matar^g people; and

seoo^'^ is, that when Europeans first appeared in the Gilbert Group,
• *

they were immediately called, because of their fair complexion, I-Matang ' ^
^ inhabitants-of-Matang), a name which they bear today.

ithe name of Matang is

found attached to the 'weapon known as te koro-matang, a heavy cigar-

giiaped throwing stick, pointed at both ends, formerly niuch'used in war, *

a land-name, it is ut^i^udtrous, there being no Gilbert Island without

its Matang. As a plant-name,it belongs to a variety of pandanus tree,
Il^j-

^ Ara-matang, still cultivated in the Gilbert GroupV It is such small
Footnote y, Bouru, that other renga-Paradise associated

with Matang, has also given its name to a
pandanus tree, te Ara-bouru. A third variety
of the plant to be called after a western

^ >- fatherland is te ^n-nabanaba. ^The name of
rJabanaba haa.,.-'sS^s^-^Mbee4r^1E0i¥.attached to a
form of cooking oven (^eStl0h>4), and also to
a variety of Malay custard-apple _(^geqtloh

^oiicrete facts which, linlcing themselves with the evidence of tradition,

help the original Matang., asa^ijjajt^__ohs-e^veCparlisr.,^
g^egpry ..r-ta

33
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A comparison of our myth with the text of the Kealci tradition • '

examined in Section 12(d) throws further light upon the manner in which

niyth-material can sviffer mutilation at the hands of the native historian.

Setting aside the almond tree (which is peculiar to Baanaba, and has thus

naturally disappeared from the annals of other Gilbertese-speaking
A.

oornmunities), the myth with which we are dealing is plain tale of the

owth of coconut and pandanus from the head and heels of Nei Tituaabine,

gLS the result of her incestuous union with Auriaria. Certain essentials

of this story are obviously alluded to in the Keaki tradition, but in

Turhat garbled form.' \s far as the pandanus is concerned, the chief reasons

for such mutilation have been explained: the pandanus has special geneal#. '
Qcrical 3-rd religious associations, which iniiibit its free discussion-. N.o

g-aah limitations, however, apply to the coconut; nevertheless, we find
historian Juggling with his material in an amazing manner. He

aus®s the coconut to grow, not from the head of the goddess, but from
(T-rave of her totem-creature. He thro^'7s a sop to accuracy by recording,

"til® ^

that it was at the head of the Tropic Bii'd that the tree grew; and

jjeeps tP® goddess personally in the picture by making her the planter

f ths seed-nut; bvit this he does merely because it fits, in conveniently
.+vi his tale. The rest of the myth, the brother-s ister love of Auriaria

yjd Tituaabine, -he completely ignores, because it does not fit in.
-viall observe examples cf such licence in other traditions that will

y/e

Q0e up analysis. The native historian likes to use the. earlier
-es of his clan's pedigree as a vehicle for conveying, not only a series

- cenealogical and geographical facts, but also a tincture of the- natural
of °
jjiiosophy peculiar to his social group. In other words, he takes a base

viistorioal material as the warp across which he may weave a weft of
of ^

>2iical strands. But in adopting this course, he never loses sight of

main object - the telling of history - and to this end he makes his \

j.'H^.matter subservient, taking often the colour rather than the form of d.

•ho embellisb or illustrate his account of facts, permitting himself the

qqX, freedom of selection, rejection or, if need be, distortion, and
'•

gferrirg at all times to be allusive rather than outspoken. It will b©

-ii to bear this in mind when other texts have to be analysed,
el

3^

pr®
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(MT/ (a) Te kaoanikai and te rabu»

.» .

14, Magio rituals oonneoted with growing food-plants,

Te kaoanilcal is the name of the magic ritual designed for the

proteotion of growing foodstuffs against thieves, while te rahu (the Coverin
•A»x-

is the teohnioal term indicating any object attached to a plant With the

eWjeat of denoting that the kaoanikai ritual has been performed upon it.

A rabu often consists of a piece of a woman's worn-out riri (leaf

kilt), but it is more generally made of oooonut leaf fresh-cut from the

tree. For this purpose, on the island of Faralrei (Northern Gilberts), a

green leaf is split down its midrib into two halves, which are then out up

into sections, each.one bearing four pinnules. Every section forms a rabu

for one tree, being tied round the trunk by its pinnules (two on either side

like a belt. Round the midrib of each rabu is knotted a s^pgle slip of

white leaf plucked from the topmost shoot of a yoting oooonut palm. The

method of tying this knot and of affixing the rabu to the tree is indicated
>o '

in Diagram B.

(((Insert here Diagram B)))

Footnote 10. Plate 13 illustrates another form of rabu
' seen at Tarawa, and probably elsewhere in

the Northern Gilberts. The number of fomns
still in use is indeed legion, and the
subject deserves a great deal more research
than I have been able to give it

Immediately before being tied to their respective trees, all the

rabu are collected in a heap before the owner, who holds in his right hand

onened drinking nut (moinoto: see Section 6 ante). Facing east, he
an

sprinkles the water of the nut, with a clockwise sweep of the arm, over the
Footnote 11. The clock is imagined as lying on the

rabu, facing upwards.

jieap^ intoning the following formula in a low singsong:-

takaakang, MatakaakangJ
wift

Matalcaakang, Matakaakangl

Mataoraora, Mataoraora.' ^„,taoraora, MataoraoraJ
Footnote 12.These are the names of the spiritual powers who

carry into effect the curse of the formula. It
will be noted that they are in no sense supplloi
ated or invoked, their obedience being enforced"*

^ by the declamation of the correct spell and
completion of the ritual. Kaakang means to eat
human fleshj oraora means to ©a^unoooke3T^^«
mata means face or eye. ~~ ———---—

tera, au rabu?

4.0 oomata ane e anaana uaa-nKahha te a
au \ trees.

Thou eatest what, say rabti?

Thou eatest the man wMo ^
takes the ••



kanna ra-na?

Ko kanna ra-na?

Ko karma ra-na?

j^o kanna ra-na?

Icanna ra-na?

8

Ko kanna bai-na,

Ko kanna wae-na,

Ko kanna rabata-na.

Ko kangi mata-na,

Ko kanna atu-na.

irn kanna ra-na? Ko a tiring-nga,
ko a boi-a, ko a kamate-a.

a mate o-o-o;

' . 'M ,

X

Thou eatest what part of him? Thou
eatest his hands.

Thou eatest what part of him? Thou
eatest his

Thou eatest what part of him? Thou
eatest his body.

Thou eatest what part of him? Thou
eatest his eyes.

Thou eatest what part of him? Thou
eatest his head.

Thou eatest what part of him? Thou
Shalt smite him, thou Shalt
beat him, thou shalt kill him.

So shall he die o-o-oj

This formula having been intoned three times, the rabu are tied in

lac® empty drinking nut used for the aspersion is planted, mouth
iward, iu the ground by any one of the trees: therein, as in a flower-pot.

up

iS
then stood the topmost leaf of the young oooonut tree from whioh were

Xuoked the pinnules for adding knots to the rabu. The leaf rests against

trunk of the ad^aoent tree, and remains as a kind of soareorow to thieves.
th®

tre®^

H®

"Vhen the owner himself desires to gather the fruit of a protected

lie is obliged to unde the magic, lest a curse fall upon his own head.

stands before the tree and unties the knot of white leaf attached to the
intoning at the same tirae;-

/)

atanaa, e matana au rabu aioi
K 100-

It is undone, it is undone, this
ray rabu.'

Footnote 13, hatana is the regular form. Kaatanaa
is a euphonic variant of a kind much
used in dancing chants and magic fortnulae.

atana bai-na, ao e matana wae-na,
^ ^ ao e matana un-na, ma tiritiri-na,

jna kaakangi-na, ma oraora-na.'

aatanaa,
g 0

e matana.

It hand is undone, and its foot la

•^ anger is undon<
wrtnits eating of human flesh

ith its eating of raw flesh.'

It is undone, it is undone.

Having slipped the knot and thrown the leaf upon the ground, the •

performer then takes the rest of the rabu from the tree, and proceeds with

food-gathering. There is no ritual burning or destruction of the

as t-off
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(b) Te bltanlkal, the magio staff.

On Marakei, a man desirous of stealing his neighbour's fruit in

despite of the rabu put upon it protests himself from evil by the aid of a

magio staff (or tree) called te bita-ni-kai. Bita means change or reverse;

the word bitanikai thus signifies reversal of the kaoanilcai (see opening

paragraph of the preceding sub-section), and applies not only to the magio

staff» but also to the whole ritual concerned with the desecration of a rabu.

The performer outs a straight wand, about six feet long and an

inch thick, from any convenient tree, and peels it. Holding this staff by

+tie middle in his right hand, he stands by the east side of his house, facing
jtej'' f

Easb, at time between sunrise and noon, but preferably on a day when
Footnote 14. From his rising imtil noon, the sun is

said to be marau (agile or active), which is to
say, helpful, for the purposes of magic rituals.
After his nooning, he becomes makanakana - soft
or unhelpful.

I^otb the sun and moon are seen together in the sky. '.Yaving the staff over
head in a circular sweep and looking up towards the sun, he chants in a

]_ow monotone

gitanikaai, Bitanikai ma Hanpnikai.' Bitanikaai, Bitanikai with Nanonika

Footnote 15. The name Bitanikai is here given to the spiritual
power believed to reside in the staff. Nanonikai
means Heart-of-staff, i.e., He-who-lives-within-
the-staff, Tlie attitude is purely animistic, and,
as such, sharply contrasted with that adopted a
little later, when the protection of Auriaria and
Tabu-ariki is invoked, A clear example of
syncretism.

j tiiti-a-, ba N na rairi-a.

-tek® karawa, e teke monej

I reverse it (i.e., the enemy's
magic) for I shall overturn it.

Heaven is pierced, the underworld ig
pierced (the performer stabs
with his "staff towards heaven

trOki te ba, e toki te nari, e toki
te aubunga.

The rook is struck, the hard coral .•
is stru^. the clam-shell is
struck.^''5-^

Footnote 16. The ropk;:that. forms highest heairenj the,hard;.
Bohal; that ih the foundatiton of:'the-underworld;
the clam-shell of Auriaria, King of heaven.

•FungOj bonota-i 1 tabo-n te bike
' tan-rio, tan-rake.

tei naJco marawaj e na uboi bai-naj-
^ 0 na tuatua , nga-a-a.'

Begin, and protect me (oh, Auriaria
of the clam-shell) at the
point of the beach turning
west, turning east.

It (i.e., my protection) shall stain.a
firm over the seaj it shall

, clap its handss it shall
ng»44?

0U
y-u ..... ba-a-a ..... ke-e-ej '



llgaia.' Ko kaakang i taari.'

NgaiaJ Ko kaakang i anna.'

gonobonota maai-n te anti temanna,
Aurianla ma Tabu-arlki-o-o-oi

Ba a ti bon airinalco toua-na

10

SoJ Thou eatest men at sea (o, my
staff)1

So.' Thou eatest men ashore.'

r.a

Close the way of any spirit, Auriaria
and Tabu-ariki-o-o-oJ

For they (the enemy spirits) shall
colleotively go whither they

Foobnote 17« Literally translated, this passage reads as
follows:-

^ a ^ bon airinako
For ^ihey only indeed aooompany away

toua-na

treading- its (i.e., the treading, or kicking, of
the performer's magic staff).

Ma aia anti n wawi, ma aia anti n
* aoraki, ma aia anti ni kanaka,'^

aia anti ni kaawa e-ejma

'.7ith their spirits of death magic, wit
their spirits of sickness, wJLth
+ VlO-?V» >l(aTitr 4 4-1.^ ^^their new-fangled spirits,^with
their spirits of misfortune ,,e-e

Footnote 18. An-y._ n_i_lmraka, translated new-fangled spirits,
means literally spirits to increase-number. The
word raka denotes always a surplus, an addition
either to number or knowledge: e.g., te bal-n
raka aei (the thing-of surplus this) signifies

"this is a new and unknown thing". A person who
invents an unheard-of story is said to indulge in
te taetae n raka - the talk which exceeds the limi
of things known and acceptti^ "

obonota maai-n te anti temanna,
Auriaria ma Tabu-ariki-o-o-o.'

XnatiO •ni kaawa nakoaiaki, nalcoiang.

.^no-a-o-o, e mate te anti, e mate
eomata!

jpobono-o-o-6;.
-^0 te kua, e mate te aomata, e

^ tei iaontari, e uouota riba-n:
mate-na, te ikanangananga.

•kt na taebadi-a, ba a tae bai-na
^ n au itera,

icam
B®' ^""rpa-bu-ariki.

-,<Tfl-ni manaTi''"iobSto-na;

' Bitanikaai, Bltanikaii

aki tarai-a, Auriaria ma

,^j3ga-ni manawa-na - oroi-a ni

Close the way of any aplrit, A\ariaria
and Tabu-arlki-o-o-o.'

In villages towards the south, towards
the north.

How now.' The spirit is dead, the man
is dead.'

(I am) proteoted-o-o-oj

The porpoise is dead, the man is
dead, he stands in the sea, he
carries the colour of his death
(upon him), the peeling of skin
(i.e., putrefaction).

For I shall rend off his arms, for
his arms are rent off on my
behalf.

For ye look not upon him, Auriaria
and Tabu-ariki,

Smiting of his breast - strike it
at its vitals.'

Drip-(blood)-e-e.' Bitanikaai,
Bitanikai.

This formula having been repeated three times, the performer

a^y»pen3 the staff at both ends, and carries it with him to the land whereQj
^ ^06if'®® steal the fruitj there, he plants it in the ground, whil® h

^ggeorates the legitimate owner's rabu. Having done hla #111^
8
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staff home with the stolen fruit, and again plants it in the ground, up

against the eastern side of his house, where he performed the bitanikai

i.itual. There it must remain until used again: it may on no aooo\int be

either used as an implement or brought into the house, the belief being that

sudden death will visit the man who fails to observe these avoidanoes.

If a thief go to the owner of a tree, and oonfess to having

^gg0cr.ated a rabu, the owner may, if he will, save him from the ourse by

waving over him a magio staff prepared according to the above ritual. In

such ®- only the staff of the legitimate owner is held to be effective.

•put even this is held to be of no avail when once the curse has begun to
upon its victim. / (a .'<f -/f, c/e-... ^

y .
* t \ »f. -N, y it ^

* ' / 'iJ"
v..», : i'.. U'x K*- . . »U- \ c ^ /

A ritual of fructifioation. : • a i,

An invocation that is much more like a blessing than a magic

fonmuls- is used in the Horthern Gilberts for the purpose of making land
fx'uitful* Th® example chosen is from the island of 'viarakei. The landowner

•aits his land alone, in the dark before dawn, at any season of the year.VlSi
r-r # •^^^ijgeding to the eastern boundary,' he watches for sunrise. Just as" the

j^j^ary's upper limb appears above the horizon he begins his ritual. Turning
iZ U

Footnote 19. The ordinary land-holding in the Gilbert
Xslands consists of a section of the island
running from the ocean beach (east) to the
lagoon beach (west). A good horizon is

•i therefore, as a rule, obtainable from the
eastern boundary.

•f^aok to the sunrise, he extends his right hand, palm down, before him,
h-i

ti'S-verses his land from east to west, intoning at the same time -

A-ai, aba-u, ba I roko, ilgai. f Behold me, my land, for I come,(JfiLl*®" "»1 myself.

^^^g_j.5jnari, ma kitabaa - kimarimari-e-e.'

a baka mari-n aba-u aio; te ari,
^ te maritabaa.

virc.arim.ari-e-e, kimaamau-e-e.'
0* jrimarimariJ

Be abundant, be rich in pandanua
bloom - be abundant-e-ej

They shall fall, the riches of this
my land; the coconut blossom
the abundant young pandanus
bloom.

0, be abundant-0-e, be full of
life-e-ei Be abundantJ

Footnote _.2Q. Kj- is an intensive prefix| marj means plenty
or richness of crops j maarnau I¥~T euphonic'^—

.m i . . • -n"» .1^1 -1ul' jurirf^myn ^ ^

variant of the word maluTalive, vigorous) in
its intensive formi raaamaiu, 'wE'fch^mafTlgnlfy
either continually vTgor^s or extremelv v-'

The invocation is recited three times, the performer startlijg
anew
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from the eastern boundary of his land at each repetition. If the performer

belong to the Karongoa clan, he wears upon his head a fillet made of the

single pinnule of a young coconut leaf, knotted upon his forehead exactly

as that pictured in Diagram B, and called btma-n Taai, the fillet of the Sun:

but if "be of any other social group, he wears no fillet.

The ritual is held to be so effective that, unless the performer

keeps his eyes strictly confined within his holding, his blessing may become

operative on the neighbouring lands, as well as his own.

cLiLch

^^ fructification of the pandanus.

interestini ritual, in which the Sun and Moon play a
'J

leading part, is used for the purpose of ensuring a rich pandanus harvest.

Footnote ,21. The present tense is used in describing
the ritual, because solitary examples of its
practice do occur still, in spite of the
rapid decay of native custom

•past 40 years.

the members of three social groups - Karongoa, Ababou and Maerua - have

seoret of the ritual or the right to practice it. The Sun-Moon,

^ggociations of these groups ar^hfemarkable, and deman^a^ention in.oonnecti

^ith beremony to be desaribed. They will be found outlined in Appendix i.
The season at which the fructification-ritual takes place lies

•petween July and September, when the S.E.Trades are expected to give way to

ppe westerly rains. The seasonable arrival of these rains is anxiously
^^,;e,ited, because upon it depends the quantity and quality of the pandanus
j^gLpvest, which is gathered towards the beginning of October.

The days on which the ceremony is undertaken are two, the first

.g^ebeing completed on the 7th night of the lunar month, the second stage
13th night.

The time of commencement is the hour of sunset. For the first

-tag®» moon must be approaching the meridian just as the sun is over
^^0 ^estevn horizon. For the second stage, the moon must be just risen as
j^-^Q SUP point of setting. The essential point is that both

should be visible in the sky when the ritual la begun.
^e_£3£oe is a cleared space on the east side of the performer's

0llihS"^°"®®' ^ S'bPaight line with the middle rafter of the
F£otnote_^. All Gilbertese dwellings are built with

N. and S», and sides facing E. and W.

s
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The material prepared for the ritual consists of the parts of a

magic tree - a trunk and two branches. The branches are two round wanda

of pandanus wood, each a span long, and as thick as a man's thmb. The
/ ^i Footnote g3'. A span (te nga) is the full stretch of a man's

outspread arms, from tip to tip of the middle
fingers.^

trunk is a rounded and tapered shaft of coconut timber, two spans long and
about two inches thick at the base. The shaft is decorated at its point
with a tuft of five upstanding frigate-bird feathers, the string with which

this tuft is lashed on being made of alternate strands of coconut fibre and
buman hair. Both the feathers and the string have the same important

underlying sun-idea; the frigate-bird is believed to be the bird of the oui
/ \ Q, •<
/ Footnote 24« See Section 5 ante. The Frigate-bird, 4. .3^.^

' f / •

while the spiral pattern of black hair running through the string is believe
to be pleasing to the luminary. The tuft, when lashed in place, is said tc

"the Body of the Sun at the crest of the tree". At equal intervals
C'h;-. -

around the base of the.tuft are attached four strings of hair and fibre,
each a a half long, in the manner of maypole strings. Each string
is then garnished with frigate-bird feathers in the following arrangement;-

Near the top - a tuft of three;

In the middle - a tuft of two;

Near the free end - a single feather;

At the free end -• a tiift of five. i

ijjues® feather decorations are technically named buka; the strings which

carry them are destined to be draped over the branches of the tree, when the
jnorneri^ comes to lash these latter into position; the technical name of the
f^rarsohes is therefore maanga-nl-buka (branches-of-buka).

The decorated pole and the separate branches having been prepared

th^y taken to the space made ready for them on the east side of the
jnalceN's dwelling. a small hole for planting the magic treo is dug, and,
just ^ lo.7e.r limb is about to touch the western horizon, the
^j^rst part of the ritual begins*

^1. (hoon's seventh day),
The performer plants the trunk of the tree in the hole. Holding

shaft upright with both hands before him, as pictured in Plat© 14 he"
.^j^rows his head as far backwards as he can, and fixes his eyes upon the

above him. Having stood silent in this posture for about half
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m inute, he intones in a low voice the following formula:

\3>0 .30
Unika-n au bitanikai aio.

\'5^
Footnote Bitanikai, magio tree. Bita-ni-kai in this

context means to theperformer ohanging-of-trees.
with reference to the fruotificatl^ ^ his '
pandanus-trees, which would otherwise not be
productive.! ,

7-.^ ,
E bung meang, e bung maiaki, e bung The north gives birth, the south givej

maeao, ma mainiku-o-o-o- . . . .. o

|7!

Planting of this my magio tree,

birth, the west gives birth, and
the east-o-o-oi

Footnote 26. Bi^g, gives birth. This is the usual meaning
of Dting, but the word is also used to denote
the setting of sun or moon. Those who use
the ritual state that the birth-meaning is
here intended, the idea being that north, south,
east, and west are made fruitful by the oeremony.
The fact that the sim is setting at the same
moment gives a punning effect to the word. Puns
are not infrequent in Gilbertese magic, their
force to the native mind being always strongly
esoteric.

E bung Taai raa riamaI:aiT;.a,' The Sun gives birth, and the Moon!

5a I namanamati-a iaon Taai, For I prepare it (the tree) on the
overside of the Sun.-^7'3'^-

•!2--

Footnote .2*/. On the overs ide of the Sun. The performer
*" believes th^t, as tHe" Sun sinks below the horizon

the roots of his magic tree become planted
upon his overside.

ij-era uota-n Taai? E uota te maiu.

5 uoti-a tera? Te taoaa mai bualcon
ro-n te iti-ma-te-ro. i33

.'i/hat is the burden of the Sun? He
bears life.

•lliat bears he? The young pandanus
bloom from the blackness of the
rain-0 3 Olid.

Footnote ^36. Te iti-ma-te-ro, the rain-cloud. The -word means
literally the "lighitning -with-the-darkness. and
refers to the alTernaTte 'flickering of lightning
and blackness ?rhioh is seen in the rain-clouds
of the westerly winds.

jrirnarhKar au ouakonlkai o-o-oj I abundant, my plantat ions-o-o-o!

The formula is recited three times, after which the performer turns

face to the grcuna and reiaains iUMsev-arbi#, holding the shaft upright

him, for perhaps another half minute. He then proceeds to push loose

with his feet into the hole at the tree's root, and to stamp it firm.
31
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Only y/hen the tree can stand alone does he release his hold •upon

the speva, and seat himself at its base, still facing east, Hi^ attitude
vilien seated is as picture^k in Plate 15, the position of his legs being of

great ritual importance. Fis right leg lies doubled before him, knee to
crround, tailor-.-/ise; biit his left thigh is thrust foruard, and the lower

leg doubled back beside his hip, so that the sole of his foot is presented

to the sunset. Be believes that, unless the left foot be thus "given to

the sun", he will incur the luminary's displeasure by having the appearance

of wholly turning his back upon hin.

The performer's first business when seated is to finish with hia

liands the practical v/ork of making the tree firm in its hole. ".lien that

tS done,he hol."^.s the base of the stem in the manner pictured, and throwing,

back-his hes-d to regard the sun-tuft on high, intones

Kanenea-n au bitanilcai aei

laan Taai ma Kauaijairia.

TP tio-otoia, maanga-n au bita-bongi-
bong aei.'2^

Setting firm of this iiiy magic tree

Under Sun and Moon.

It flutters and bends, the branoh of
this my magic-tree-in-the-twiligh-^

Footnote -g-Q,.. Bita-hongibong, magic-tree- in-the-twilight. Bita-
is the first component of bitanikai, and stanHls—'
for the whole word; bongibong signifies growing
d ark. ^

E itij m'e ruo te baa ma te karau.

Ba
]^5-atabaaea-n au rnataburo. '

The lightning flashes, and the thunder
and rain descend.

Even the fruotifiers of my opening^*^
pandanus bloom.

Footnote gd. T-ataburo, opening pandanus bloom. A technical
term of the same family as tabaa, young ( i. e. .
unopened) pandanus bloom. '

temanna te ataei-n-aine, ba
kaina-n Abatang, ma Abatoa, ma
Abaiti-e-e-sJ

- , - En these words are
inapplioeble to any other kind of flower.

0, thou certain maiden, even the
pandanus tree of Abatang, and
Abatoa, and Abaiti-e-e-eJ13b

Footnote ,2^, The allusion hore is obviously to the First
Pandanus of Abatoa and Abaiti, called the
Ancestress Sun in the Tabiteuea text exhibited
in Part II, appendix 2.

anti-i'J tabera-n au bita-bongibong;
Auriai^ia^ ma ITei Tevenei, ma
anti ni Bouru, Riiki, Biiki-e-e.'

^ bi obori-a, I td wetei Uei
Tituaabine ma Riiiii, ma
anti ni Bouru,

n ra kair;aura-i iaan au kai aei
Ba s- ^

I

rfe m auri ao te raoi. ;xiauri naba
Fn-ai iaan au Irai aiei.'

0, spirits of the crest of this my 1
magic tree in the twilight; AuriaJ
and Kei Tevenei, and spirits of
Bouru, Riiki, Riiki-e-e»

I only prepare the way, I only call
i:ei Tituaabine, and Riiki, and
the spirits of Bouru,

That they may prosper me beneath thio
my tree.

Prosperity and peace. The oraHv.
am I beneath this my tree|

rJL. •UO
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1-^7 .
Wry •• T-Footnote 52. Mauri, rendered prosperity and prosperous is

dilTicult to interpret in a s ingle word. It
indicates -a condition of being free from the
influence of all evil magic and so in a state
of peace, health or general prosperity.

After reciting this fonaula three times, the performer turns his

face to7/ards the ground, remains still for a few seconds, and then arises,

Tiie branches of the tree are now fixed in position. They are first lashed

middle to middle with hair and fibre string, in the form of a symmetrical

cross. fhe cross is made fast by its middle to the trunl: of the tree.

shoulder high, so that its branches are parallel to earth, and point llorth.

South, Fast, and .'est, the orientation bein^ oontrolled by the position of

thiP 3^- setting. Over the ends of the branches are draped the four

strings of bulca (feathers) attached to the sun-crest, with their terminal^
tufts dangling earthwards. Diagram C indicates the main details of the

compl®"'̂ ®^ 'tnee, which is left standing until the moon's thirteenth night

u sh srs in the second stage of the ritual.
(((Insert here Diagram G)))

2 (boon's thii'teenth. day). •

Just before sunset, the performer aits on the grouiid at a distance

of about two paces from the tree, back to sun and face upturned, as before,

to guze at the oun-tufo. The sitting attitude already described is onoe

xao-re adopted, but, instead of holding the base of the trunk, the performer
arms forward, and lays his loosely opened hands, palms upward.

, x .. - Ca r <

r'.vi < •- u V <

C-t. •!

^pon "the ground beside his thighs (see Plate 16). He intones -

AU
pxta~'bougibong aiei, au bita-mataro,

-nHO
Taai rio,

This my magic tree in the twilight,
my magic tree in the dusk.

Darkness of Sun going west.

n bung 1 raaeao-u, e bung i mainiku-u,
e bung i tabera-n au bitanlkai aio,

He gives birth to west of me, he
gives birth to east of me, h©
gives birth at the crest of tl
my magic tree, -f;

a

uota-n Taai ma Namakaina.

oboria te tabaa ma t© mataburo,

X anti-rang, a batetenako i
tabera-n au bitanlkai aiei.

^ ti roarimari-e-e, I ti martuiarl-o-
^ iJ. '

=n au kai ni katabaa aielJ^B.lDer6.
L'l

u

•J- • ^ '

And he prepares the way for the
young pandanus bloom and the
opening pandanus bloom.

For (these are) the burden of Sun
and Moon.

I Spirits of darkness, spirits of
I they tumble down
i from -Dhe crest of this mv
! magio tree. ^ .

I am fruitful-e-0, j am fruitful--q.
Crest of this my tree of fnif?*!-.

S. - 4
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Footnote bg. Ka-tabaa, finictifloation. The literal meaning is
caus in^young-pandanus -bloom.

ff:. After three recitations of this formula, the performer remains for

a short space in his attitude of supplioatipi, then drops his head forward

to look upon the ground, and finally rises to his feet. The ceremony is

oomplQ't'®*

The magic tree may be left where it stands for an indefinite time,

and may thereafter be used for other magioo-religious purposes. Barren

women are brought to the place', to be rendered fertile; and persons desiring
be blest with good-luck (especially in love), good health, and long life

may there receive ritual treatment at the hands of the owner' For such
Qorenionials, the persons receiving attention sit facingeastwards towards

the tree, while the performer sits before them in the position already
described. d:;;;:.-

Tlie tree may, be used to remove the curse of a desecrated rabu, and

th®^® cannot be much doubt that the magic staff described in Section 14(b),
.^vi was used for the same purpose, is but a simplified form of the tree.

Q^^einony of the staff being open for anyone to perform ( if he can leeirn

T^-ifual and formula), while that of the tree is strictly reserved to three
th®

.it is probable that the staff represents a popular

to achieve the benefits of the tree without too dangerously trenching

the form and substance of the Gun-Moon rituall^ .h--/

AFTnR the pandanus harvest, which, in a normal season,occurs during

^^^^Qj,^Ootober, it was for.merly forbidden to partake of any product of
orop'hihtil first-fruits had been offered up, and a ritual meal eaten.

ph®
houa, or stone pillar representing the "body" of the ancestral deity.

»• v..-«

16. The kabubu first-fruits ritual.

me ^ ,,

group. The clans of Karongoa, Ababou and Maerua made the
t/h© ^ I_} Y

Footnote 34' See Footnote 43, Section 12(e) ante.

jferU^S to the Suii and Moon, but included the names of Auriax'ia and other

+v>al del"ties in the dedicatory formula. Other social groups offered

.^e+-fruit3 direct to their ancestral deities.
tne

The bOTis of the "^farongoa group on '•larakei - now, like most of its

unhappily destroyed by Jhristiaii iGonocl&ats - was an upstanding

gsllth of coral rook hewn from the reef, and planted in the ground to

3(.
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-astward of the village of Ravvanaaui. As described by elders who, in
,,r.e-l^tristian days,actually porfornied the clan-rituals, it "stood as high

a -'•an's shoulderand was about as "broad and thick as a man"; it was,
..-rpu waisted like a man in the middle, though it seems to have had nor^QJ^SO v^-'- y

jnitely 'T.^arked head. This monolith stood in the centre of a circle of
^\qX stones set edgewise in the ground, so as to form a kerb about a hand's

eadth high. '"he diameter of the circle was, according to the account,
r^T' four paces": its exao'o size was not, as it would seera, a matter

"thf®® i-

-•^onr>o 'VnQ s'oacs witi'^n th'3 circle was dressed viith white shingle,of «xu^
.^^-pein were buried the skulls of successive generations of clan elders,

and

sipe crania c" the slojills remained uncovered by shingle, so that
11 mat®--

'ight be a.nointed with oil on occasions when the cult of the ancestral
aa

they
-hp-^np- observed. dare was taken to avoid burying any skulls

deity

+ of the boua, as this portion of the circle was reserved for food

Qpfer if?®•

the boua represented the body of an ancestral being namea Teveia

por all ever/iiay and overt purposes, including the normal cult of, ^he

afoestof.
•Pootnofce Teveia is reputed to have been the mother s
^ father of Taane-n-toa II, that Karongoa high

Chief of Beru najiied in the tale of Tewatu-of-Matang
(Part II, Appendix 4 and Section 12(e)). He .is
reputed to have been the builder of Taane-n-toa s
nianeaba and, as such, adopted by the Ohief as a
deity after his death

^ ^ .(ihe particular and secret purpose of the first-fruits ritual, it
rited no longer Teveia, but the spirit Auriaria, Upon its orest were

^ " j-ohed three red coral blocks, each about the size of two fists, one
^ +j^e other. This addition v/as known as the bax'a (hat)of Auriaria.

top

^ Tlie date of the first-fruits offering was the second day of the

3ioon after the pandanus harvest had been gathered. The hour of

-tual was that of sunset, when both luminaries were seen together in
^ 4-ue moon setting almost together with the sun, Tlie material of the

sl^^y' ' H
a ball of the sweet food called te korokoro made of boiled

Footnote See Section 7(o), Part I, for
description of te korokoro.

and that desiccated pandanus product called kabubu. The kabubu
lut toaaj - .

riUTPOse was, of course, manufactured from the newly harvested k
l-or ^ • i

4
0^^' ' ball of korokoro was carried to the boua by the senior male

clan, all the other men and women of his group following him.

tn®
C'
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The leader wore 11003:1 his head a fillet of coconut leaf such as that describee

in Section 14(o), and called the "fillet of the sun". Arrived at the place

of offering, the whole company assumed the sitting posture adopted by the

perfoivner of the fmictifioation ritual (Plates 15 and 16), with backs to the

sunset and faces to the stone. The leader took his place a little in advanc

of the others, right up against the kerb of the circular enclosure. Being

seated in the ritual posture, he leaned forward and set the ball of korokoro

at arm's length before hirn on the shingle near the base of the stone, Throwir

back his head to gaze into the sky immediately above the boua, and laying

open hands, palms upward, on the ground by his knees, he intoned -

ITana-mi aei, Taai ma HamsLkaina,

ga ana inoan nati Nei Kaina-bongibong.

e
This^your food. Sun and Moon,

Even the first child of the Woman
Pandanus-in-the-twilight.

Auriaria, ma Nei Teveiiei, ma Riiki,
ma anti-n rabaraba-ni karawa,

m-

Auriaria, and Nei Tevenei, and Riilci^
and spirits of the hidden places
of heaven,.

Footnote Rabaraba-ni karawa, hidden places of heaven. Thi
phrase ds' pornmonly used to indicate,..'not_the
zenith, but the sides of heaven hidden below the
horizon. In this context, it obviously refers fo
the far lands of the ancestral deities.

This is your food.

ga moan tabaa-n te bita-bongibong.

mauri ao te raoi. Te mauri naba
^ Ngaira-o-o-oJ

Even the first young bloom of the
magic tree in the twilight.

Prosperity and peace. The prosperous
indeed are we-o-o-o.'

The formula was recited three times. Through the entire ritual

followed, the leader never for a moment ceased to look up into the sky

•J^ovs the stone. Leaning forward, he first groped for the ball of korokoro
having taken It upon the palm of his left hand, returned to an upright

^gture. Still sitting, he plucked out with his right finger-tips a piece
the sticker ball and moulded it into a pellet, which he then laid on the

oi

. Ar^sle before the stone as "the portion of the Siui, and Moon, and Auriaria"

XQ was called the taarika. The first portion having thus been given, he
Footnote 58. See the ceremony of te taarika Derformed

~ ^ by a guest, when invited to eat with a
Gilbertese household; Fart I, Section 9.

^X>ooeeded to mould a series of similar pellets, passing each one as it was ^
gii over his right shoulder, where it was taken by the man behind him, and

9.10ns ths sitting oeople, until every member of the company
nad a Absolute silence was observed until the distribution w

pa

1
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complete, ^vhen the man behind the leader whispered, "A toa haj-ja (Their

nandg are all full). Thereupon the leader made for himself a pellet of the

food, and raised it in his right hand above his still upturned face. At

once, the whole company threw their heads back to gaze at the sky above the

boua, and lifted their right arms in a similar attitude. Having allowed

time enough for everyone to adopt this posture, the performer dropped the

^gllet into his mouth and swallowed it v/hole, Tlie company followed suit,

was essential to the ritual that the bolus should not be. bitten.

After a short pause with arm still uplifted, the leader, imitated

by the whole assembly, dropped hand to ,side and turned his face to the
cr^ovL-nd. Tb.® "looking downward" lasted for a few seconds only. Finally,
o'*'

leader arose and, vrithout special ceremony, placed whatever remained

f the ball of koi'okoro up against the boua, beside the small taarika, for

was'TEe "portion of the Sun, the ''ioon, and Auriaria". In a lesser

legree also, this nilrira belonged to the other ancestral spirits,
TTei Tevenei, Hei Tituaabir.e, together with the ghosts of those clan

whose skulls were buried by the boaia.
@10--^-^

Before leaving the snot, the leader anointed with oil the crania

•Yie buried skulls, and, after he had performed this rite, any other
of

jnber of the group might do likewise, choosing at his pleasure any or all

o
P th® skulls for anointraent,

mr collected pandanus harvest to the senior male of the local Karongoa

before offering first-fruits to their own ancestral deities. On Tarawa,
siD

practice is aspociated pith An interesting local tradition concerning
tiii^

On all islands of the Nortliern Gilberts, and probably of the

Gilberts also, the various social groups sent a portion of their

r'V famous High Oliief named Kirataa the Eldest, a member of the Karongoa
a

,T>OUP>

of
senior living descendant of Kirataa in the male line. The fundamental

v^bo flourished between 25 and 30 generations ago. It is said that^ .̂1. 1J_ W9

+ an's favoiarite food was te kabubu, and that the pandanus tree was his
—

This is held to be the reason why, even nowadays, the first, portion

very local clan's pandanus harvest is set aside each year as a gift to

th®

qor, ®f course, is that the line of Kirataa represents the essence of

j5a,.ongoa on Tarawa.
No formalities were observed in submitting the first portion

Of
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the first-fruitB for Faronfxoa's aooeptance: it ¥/as enough to send the gift

(oonslstine of any product Thatever of the nevr pandanus harvest) in a

hashet, hy the hand of a small boy, to the house of the proper recipientj

hut the penalty for neglecting to make such an offering, before the private

clan-ritual was undertaken, was believed to be death by the lightning-flash,

or thunderbolt, or other visitation from heaven.

. X-

^ 17. A ritual meal in time of famine.

AS may be already apparent, each separate Gilbertese totem-group.

o ruDe. practised the cult of its own ancestral deities independently ofa XI'-j- f ^ ^ /

all others; but in time of fajnine, a form of a?ig^icua—ofeeervQ>>oe in which
ii sroups united, with the senior male of Karongoa-n-uea as the officiating

^^j_ggt,vnas practised at a stone pillar representing the body of a being

gjned Tabakea, within a maneaba of particular style called haunga-tabu. It
11

•j^.g remembered that the "'aunga-tabu name, meaning Sacred fountain, is also

ttaG^"®^ (a) to a variety of pandanus treef and (b) to a volcano, 'whereon
^ ^ ?->. J. T- T T-l _ _ J J. -rootnote oS., See Fart II, Footnote

od the Ancestral Pandanus of the head-hunting Gilbertese forefathers. Theg too^

- a-,-, apecial associations of the Ilaunga-tabu maneaba are outlined ingtfi©i ,

The being Tabakea, upon whom the ritual to be described was' centred.
1'

^^^ociated with fovu'^ totems; (1) a mythical beast called te kekenu,
i0 ^

jpibed as "a lizard as big as t?/o men" - no doubt a crocodile or alligator;
. comnon noddy; (3) a sr:all tree called te ibi, wliich bears a scarlet,

fruit; (4) the tui'-tle. Of these, the last is considerably the
a 1

jjnportant, the nair^e Tabakea itself meaning parrot-bill turtle. In a
rnoo'̂

^-nr'='ad series of tra-ditions Tabakea is represented as the Eldest of All
w i'

c the First of Tiiinos; and in all the tales which deal, with theP^gihSS, -

tm-es ai-'̂ voyages of A,uriaria, he appears as Auriaria's father* This

.-.peg explains ?/hy Auriai'la's name Is 1 inked with Tabalcea's in the

which will presently be exhibited.

.Tnen fa-nine threatensd the Gommunity, the elder of Karongoa-n-uea

. fix a day when food offerings and tataro {supplication) should be made #

to
^«Hakea, and a stone iPonolith about six feet high, representing the boiv

^ th® would be ereo.h?.,l for that p-arpoee up against the Karoiigoa
n

Footnot-j 4<^* 3uii~stone; see Appendix 1,
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in the maneaba. ^ The monoljtli v/as -ffreathed with Gooonut leaves by the

acolyte i-S-nongoa-i'aene^'.s. Just befone dav/n on the appointed day,

the oonimunity would enter the b\;ilding, bririging with them offerings of

food, and sit :n their respective clan-places. Exactly at sunrise, a watcher

posted to observe the eastern horizon would call_, "E oti Taai (The Sun appears'

and a portion of food wsis laid by the elder of Karongoa-n-uea before the

store of the god, to the aoooi);pani;Lent of the following tataro:-

Ao-ra te amaralre, nkoe, Tatakea.

A.o-ra te ararak nk.oe, furiaria,
t'ei Tevenei, Riiki.

Tautaua nauri-ra, toutoua-naho te
rongo, te baki, te mate.

Kakamaur i-- ia atae i a ikai,

Karerskea kara-ra.

Taai~o, Famaka ina-o

liarerekea kara-ra.'

Te mauri rna te raoi.

Our offering the food, thou, Tabakea.

Our offering the food, thoii, Auriaria,
Hsi Tevenei, Riiki.

Uphold our prosperity, tread away the
drought, the hunger, the death.

Continue to prosper these children.

Continue to get our food.

Sun-o, h!Oon-o,'

Continue to get our foodj

Prosperity and peace.

Durii.g i.nis ceretnony, all present, whether of the clan of Karongoa

,r not, wore the fillet of cooonut leaf known as "the fillet of the sun"o

f^nna-n taai). The formula having been recited three tirues, the fillets

weno pn.t Oif, and the reraaining food was eaten by the assemblage, which then
^papersea.

-T • V

• i'

2 h.
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,,i(i'!«»-'"App«nd 1

; a erua therejn.
arongoa, iVbabou and i

(,a) Jlerisral description.

(1.) A Gilbertese rcaneatic; ooi''-.. is;,s of fi. enormous thiasched x'oof, whereof

the eaves descend to within six feet or less of the ground, supported

upon studs of dressed coral. The largest of these buildings at present

in existence has an interior length of 120 feet, a breadth of 75 feet,

and a height from floor to ridge-pole of 45 feet. There are three

main types of maneaba: that called Tabiang, v/hereof the breadth is

equal to about La"i,f the length; that called Tabontebike, which is

fou-rsquare; and that called haung^tabu, whose breadth .is ,,to its length^:

in. the proportion of about 2:3. The building of which the^.dimensions

are .given above is of the "aung^tabu type. All styles have hipped

or gabled, not conicaj, roofs.

(2) The Gilbertese maiieaha in general is the centre of corimunalulife, the

c.ouncil charher, tho dance hall, the feasting place of the gathered

totem groups comprising any local population. ..s such, it is

sacrosanct; 1:0 bra'/ling or dispute may tai:e place under its roof, or

iipon the iriarac {opoij space) of which it is the centre; ' its supporting

pillars may not be strucd:; and only games {including, above all, the

danceh of a defiidt-ely religious or social significance may be played

t )

O

within its precincts. The building is auscepticle of offen.3e, and may

r.ot bu spolcen of iiu-jeat-;~-he v;bo offends it becomes maraia, and liable

iQO tnqte :':eanir.,-?.

•10 death or sickness.
totsm-grcup has its hereditary s itt ing-room in the rnaneaba, ajxl its

•JS. 0 ^ "• ' '—li'-n.-"

uili^^ f3jnct:"0'u» or privileges in connection with the building of•oeci

-f ice, or its rriaintenaj.ce, or tlie ceremonials which take place
tb'' •" • sucli"'.-

it'-

TO

i'hc n.3radito.ry riglits and obligations of the

^r.s9t'i account of the allocation of^a sitting-room, with
" trg
jvii'^T'^s, to the anc-3stor Tewatu-of- 'atang ras already been studied.
' -..i '

th.e s :dtix-,g^oo;:! (coti;, privilege or function of another .-roup

CO b born
iS

sOG^a: ::nouns cbhe i'dereb^ y in the three types of buijdi,,^
v.'
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( 6)
fjllet of coGonut leaf oai.lerl buna-n Taai, the fillet of the Sun. He

Karoiigoa and the I.Iautiga-tabu naneaba.

(4) Tiie Maunga/-tabu maneaba is called by the Karongoa group '"the enclosure
)

of the Sun and i'oon^, and the Sun is believed to take vengeance upon

any '-vho violate or offend its precincts. Supporting the roof-plate

in the middle of the eastern side of this building is a stud named "Sun",

,against which the people of Earongoa-n-uea (Karongoa-of-kings) have

their hereditary sitting place. Opposite the "Sun",- in the middle of

the western side, is the stud named. "Moon", against which the clans

of Ababou and haerua are seated. It will be remembered that Karongoa,

Ababou and "herua have the Sun-totem in common, and share the monopoly

of the Suri-doon pandanus fructification ritual,

^5) All ceremonial and all speech in the Maunga-tabu maneaba are subserv.i'ent
to the will of Karongoa-n-uea, as enunciated by the senior male of that

a-roup. This individual is called at Marakei, when taking part in any

ceremonial, "the Sun in the maneaba", an epithet more usually found

appliecl to the whole Karongoa group, collectively considered. It is,

liov/ever, a matter of general belief that the Sun "is over" the individual

head of the Karongoa spokesman, and will pierce the navel of any who

contradicts him, questions his judgment, expresses the least doubt about

his rendering of any tradition, or attempts to usurp any of his privil^es

v/ithin the sacred btiilding,

rgiae spokesman wears on his head, while officiating in the inaneaba, a

sits alone, sli.ghtly in advance of his f el low - clansmen, upon occasions

Qf a cerei-'ionious nature, and -opens proceedings by muttering the

xn(xgiao-relicj;ic\i^ formula called te taemataao, 'Whereof the object is

"to clean the path of his v/ords" and to protect him from interruption

Qr contradiction. The formula is recited wjth the head bowed, while

Viands are slowly rubbed together, palm on palmj after three
f

j^spetitions, the nerformer throws his hands forward, palms up, elbows

against body, and raising his head exclaims, oti Taaj (the Sun

ften which the debate or ceretuOnial pi-'ooeeds.

•jpie sib of T'-arongoa-raereke is the companion and acolyte of KaronTfie j.o u1xv.^,u emu. uc ui uarori'^Ga+n<w

^ ^ ^ or ' *^ikr3drgHreV-'''''l!kgAjRutl-y'^-frerTi^^ finger '
whicTT^s to say, servant)

^ea in the Vaunga tabu building: its members carry messages from the

gS- ;red clan to other groups and, in the liorthern Tiibents, it<
'Ider
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(8)

( o )

•i

"lifts the ifjord from, the mouth of Earongoa-n-uea", i.e., publishes

to the assembly the vfhispered oration or judgment of the Karongoa-n-uea

spokesman. The prix^ilege of Karongoa-raereka is to take a share of

the first portion of any feast, whioh is the perquisite of Karongoa-n-ue

Its duty is to supervise the layirig and maintenance of the coconut-leaf

mats ( inaai) v/ith which the floor of the maneaba is covered, and to

perform magico-religious rituals for,preventing dissension in the sacred

edifice. The tr'-e for such rituals is the hour when the Sun is

aonroaching his senjth; and among the material iised is a kuo-n-aine -

a cup made of half a coconut shell Tfherein oil has been boiled - which .

vessel is considered highly Important because it forn.'ed the magic boat

of the Sun-child naiued 3ue, the ancestor of the Ababou clan, when he

visited his burning sire in the East.

^ (0-)- Ababou and Maerua.

The Ababou and "'aerua groups claim both the Sim and the Moon as their

totems, and are seated . about the st\.id called "i'oon" in the middle of

the western side of tiie p-'aneaba. fhe ceremonial function of Ababou

is to separate the fr'rst portion of Zarongoarn-uea from any food broughi

to the maneaca for the purpose of a feast, and to hand it over to

Ilarorigoa-raerel^e, for conveyance to the sacred clan.

Outside the man "'jho. ,_bahou and e'aorua ciai:.' the power of nah iug and

upm5r.c eclinses of the Suii or Moon (as I have described elsewhere).

••h•cotnots 4; dljjcertese A3 >,ronor.:y a^vl
Observances. J.P.S., Sept-Dec., 1^31,
p y O X ^.V

of rain-p'aking, and of raising or stiiD.ing the wind. These.powers are

gaid to he inherited from the tro..litiojcal o3an-ano-stor, a hero named

Due, 'hiO, by a virgin mothor, was a child of the Sun together with his

sister Dei Te-raa-iti, Bus's chief exploit, according to the tradition,

was to visit his father in the East, and catch, him in a noose, for the

purpose of obtaining knowledge from him: it was then that the Sun gave

nim the rnagic rituals now used by the Ababou and "'herua groups, a

whole series of solar, lunar, and stellar myths are now grouped about

the name of Eue, and will cone under examination in a later Section.

(3.0) Sun's greatest gift to Eue was the craft of building maneabasi,
"The maneaba of Kings, which is called Te Hamakaina (Moon)| and that
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oalled Te Tabanin (The Foxirsquare); and the long maneaba called

'*-•• t.. : A.^ 'n t-
• I • #* . ••« 'S; •!

.'^y •

Maunga-tabuj and the maneaba whereof the breadth is greater than the
1^0length, oalled Te Ketoa".'"'" It is by virtue of this gift that the clans

Footnote h« The free translation of the tradition from
which this extract is quoted is exhibited
in Appendix 2: see paragraph 7. The styles
of construction called Te Mamakaina and
Te Ketoa are now unknownj that oalled
Te Tabanin (The Foiirsquare) may correspond
with the style now called Tabontebike (see •
the opening paragraph of this Appendix)j
that oalled Maunga-tabu is the only one of
the four in respect of which I have been
able to cqllect particulars.

•^yhat is%
of Ababou and Maerua lay claim toj^their pre-eminent function, namely.

that of being, on behalf of Karongoa-n-uea, the master-arohiteots of

the Maunga-taou building. Their duties in this direction are, to

find a suitable site for the edifice, to lay out its gro\ind-plan, to

order the position of all its timbers, and with their own hands to cap

its ridge with a covering of plaited leaf or matting. ' Their acolytes

in these works are the Eel-totem group of Nukumauea and the Grab-totem

group of Tabulcaokao. In all their building rituals, the names of Sun

and Moon are prominent; they believe that the Sun dwells in the

Maunga-1abu maneaba because he was the originator of that style of •
Cthe^t.. he>

building, ah^wili take vengeance upon any person who either offends

the edifice or attempts to usurp the functions or iiaitate the rituals
IS I

of the builder-clans.

FoQth:Qj,ij The present tense is used in jaeSoribing
^ these beliefs, because there'are still

living one or two old ^meif who cling to
t^iei^ It should, hpwever, be remembered
that^t!^ knowledg.e '̂of myth and ritual upon
which thq^ beliefs, as they stand recorded,
were based>tralonged, even before the decay
of cus^^tt; t&xa very narrovj- circle of '
initiates on e^h island.

(d) i.lamiga-tabu building ritual.g.

Ths fi.c'st timbers of the ^ftaneaba to be cut and dressed are the tatanga
(roof-pds-tss). The heavy work is done by the acolyte Eel and Crab

totgroups, but, before the dressing of the rough logs begins, they

heaped ih a pile for ritual treatinent by the master-arohiteot of

y^ljabou. Pefore noon, on a day when the sun and moon are seen together

irx the sky, this person ..lounts the pile and, facing east, taps one of

the logs lightly -71th an adao, intoning -

%s
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Ba N nangi tiba koroi-a, tatanga-ni
inaneaba-ia Taai, kaiaakainaj

Ba inaneaba-ia Auriaria, Nei Tevenei,
Riiki, kei Tituaabine.

B toki tena?

E toki tera?

E toki tera?

E toki tera?

E toki te balrarere,

E toki te kai-n-anti.

3 toki ta maraia.

3 toki te tirina:aki.

E toki-i-i, Q toki, e toki-e-e-e,
6 toki.

Te raanri ao te raoi.

For the tiine has oome for me to out •-
the roof-plate of the maneaba
of the Sun and Moon; ""

Even the maneaba of Auriaria, Hei
Tevenei, Riiki, uei Tituaabine.

.That ceases?

'iliat ceases?

•'liat ceases?

IThat ceases?

Violence ceases.

Evil magic ceases.

Being under a our.se

osasea
Being smitten ceases.

It ceases, it ceases, itceases,
it ceases.

Prosperity and peace.

(12) The cutting of the rafters and other scantlings is preluded by exactly

^^^^the same ritual and formula, the word tatanga (roof-plate) being
_ jiareplaced by the anpropriate term.

^'^(13) 'klien the thatch is complete, the ridge capping is laid in position, and,
.0

jfhT:
.y again before noon, both sun and moon being seen in the sky, the master-

V. ,

^Y»^ ridge, facing east, midway between the gable ends, he stabs the capping
h-

3'
architect mounts the roof, armed with a thatching awl. Sitting on the

r ^
i Pa N nangi tiba ewari-a.

with his awl on either side of him, and intones -

The time has come for me to pierce it,

Taubuki-n uma-ia Auriaria, Ilsi Tevenei,
Riiki, kei Tituaabine.

Ririka-n uma-u tera? Te karau.

Ririka-n uma-u te buaka;

Ririka-n uma-u karavra;

Ba rokiroki-n uma-ia Taai ma llamakaina.

Te ririka-e-e, te ririka-o-oi

The ridge of their dwelling, Auriaria,
kei Tevenei, Riiki, and kei
Tituaabine.

The covering of my dwelling from what?
Prom rain.

The covering of my dwelling from sto^^m
(or strife),

The covering of my dwelling from
heaven;

Even the screening in of the awelliiiff
of the Sun and the Moon,

The covering-e-e, the covering-o-o.'

^(14) This formula having been recited three times, the master architect
t

descends, and the'ridga-capping is sewn in place by workers of Ababou 1

and Maerua. This takes only a few minutes, 7men the work is complQt
the officiator again mounts to the ridge, carrying with him four

in their husks. For the purposes of the ceremony, these nuts are aei^

(secretly) ata, human heads. Straddling the Worth end of the ridge
Footnote'X See Footnote^^, Appendix 2, Part II

as to the meaning of ata, '

••

3t
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After a time Uei KomaJce said to her hushand, 'Ha Utonga,
there is hut one end to this child»s crying. AlasI we
must part with Uei Mata-noko, for thou shalt carry her to
the 8}m and the moon. That will he the end of her crying".

That night ITei Tituaahine, the spirit (fifiii) of
Ha TJtonga, came to him in a dream, saying, "Ka Utonga, thou
canst not (of thyself) carry thy child to Heaven; hut go
thou and tell the man named Hahanaha, who dwells in the
midst of the sea, and heg him to carry thy child". So he
set forth with Hei Mata-nolco to find that man, and when he
had found him, Hahanaha said, "It is good, .si will go speal:
with Te-anti-ma-aomata (The^half=spirit-half-man), for he
is a navigator". He went and spoke with Te»anti-ma-aomata,
and thus ^ that man, "It is good. Tell Ha Utonga to
huild his canoe. let him make seventeen sails, and one



ro (plaited anchor rope), and one tanai (adze with shell

hlade), and one kihena (dip net), and one ]gai-ni-hare3ce

(pole with lashed-on crook for pulling down tranches or

fruit), and one afi, (fish line of coconut fibre or ficus

bark), and one mane!k;a (climbing step cut in a tree trunk),

and one nokomaka (broken coconut riblet used in death-magic),

and one kai-ni-matamea (noosed pole or stick for catching

eels). When all these things are ready, he shall come to

me with his canoe".

So Ha Utonga returned to Aba-tiku and built a canoe

with seventeen sails, and made the things viiich Te-anti-

ma-aomata had said. When all things were ready he put

up one sail and voyaged back to the place where Te-anti-ma-

aomata awaited him. Then they set forth together, with

the child Hei Mata-noko, to visit the sun and moon in the

East, They sped Eastwards, When they were far from land

they met with a deep-sea octopus, which held their canoe

so that it could not go forward: Ha Utonga went down into

the sea with his adze and cut its tentacles to pieces so *

that it died. The canoe sped forward towards the East,

Again, they came to the land of large eared folk

which was called Tabo-n-noto, and Vteituru, and Katatake-i-ela,

HStL
SCn^



There they stayed for a long while, hut afterwards they

set out again to Eastward, and they voyaged until the

seventeen sails of their canoe were all worn out. They

cajne to the land that is at the side of heaven to Eastvjard,

heyond all lands, which was called Maiawa, There was no

end of that land to Eorth and no end to South: it spread

over the ITorth and the South and the Middle, as it were the

containing wall (honohono ) of the sea.

There was a rock in the sea v;hich vreis the place where

the sun rested when he came ahove the Eastern horizon.

They anchored their canoe to that rock and awaited the sun.

When he came, they said, "Thy grand-daughter Hei Mata-noko

loves thee (££ desires thee)". As for the sun, he

ansvrered, "G-ive her to the moon, for she will he humed

to death with me".

They sailed away until they came to another rock in

the sea - the place where the moon rested - and there they

anchored their canoe. When the moon came, they said,

"Moon, thy grand-daughter loves thee". As for the moon,

she took Eei Mata-noko and carried her away. And from

that time until now the work of Nei Mata-noko is to sit

in the moon and plait mats all night.

This (part of the tale) is finished.



Beholdl Te-antl-ma-aomata spoke to la Utonga,

saying, "Sir, shall we return or wilt thou go sight-seeing

in HeaTen?" la Utonga answered, "We shall indeed go

sight-seeing". So they mounted to Heaven, and came to

a great maneaha where people were gathered together.

V Those were cruel folk; they said to each other, "Let

us kill these strangers".

There stood heside the maneaha a single coconut tree,

in the trunk of which lived an enormous centipede. The

people told la Utonga to climh that tree, hut lei Tituaahine

his anti whispered in his ear, "Sir, there is a centipede

,• in the trunlc of the tree which will eat thee, Talce thy

adze with thee". He took his adze and climhed the tree,

and heholdl when the centipede came out to eat him, he

cut it to pieces, so that it died. The people were

afraid when they saw the work of his adze, and they trieu

no more to kill him. So he was safe, and retumea to

his house-place on Aha-tiku,

^ ^ Leave this; speak of the other child of la Ut4nga,
lei Mata-mona, who stayed on Aha-tiku when her sister was

carried to the moon, leilMata-mona remained hy the



tinmfc of the pandamis tree in which her mother had fallen

from Heaven, She lay with the tree and was pregnant: her

children were Biie,and Riirongo,and Hei Bun^i-n-taai (Snnset)

The work of Bue and Riirongo was to seek ont all

tahtmea (magic rituals). BeholdI they voyaged to their

^\K¥<?s\Vfather the Sun in their canoe, whereof one ena was callea
Bue-ma-rirongo and the other end Te Kai-ni-kamataj they

came to the Sun and they learned tahunea from him, When

the Sun*s tatniaea were all (learned), he said to them,

"Ye shall go to the Moon, and I will travel ahove you. But

do not meddle with (kuunea) your sister Hei Bungi-n-taai on

the vra,y." They left the Sun and sailed Westwards, hut on

their third day at sea they committed incest with their

sister. The Sun saw them: he cut their canoe in halves

and they were sundered. The woman Hei Bungi-n-taai drifted

West and the men Bue and Riirongo were stranded upon

Tarawa, at the place called Buariki, under the lee of

Te-tongo-huangii, "tlU^ ^

J6i«*=Ap4=, h
j °Z£3«- iCo-

A^eL. tCjZ^
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Leave the men at Tarawa. The woman Uel Bungl-n-taai
was stranded in the West. She married the man named Te-uha-
itoi (name of sp. Frigate Bird), and her child was Te-hil:e,
a man.

Uj^ Zj^otC<3^ - - - •f ^

£-

Te-hihe set forth to see the lands of _

and he came to the land of Nei Bahatu and Bei Earango. They

were eaters of human flesh, and when they saw Tilm arrive

they said to each other, "Here comes a canoe". They called

him and made him enter their lodge. He entered. AlasJ

they caused the roof of their lodge to fall upon him, so

that he diedI

Then Bei Bungi-n-taai hore another child, Miose name

was Kohure. When he was grown up, his mother told him of

his Brother. He made ready his canoe to go and seek Te-hlk©.

He set out, and he carried with him from his mother a hure



c, i>^ '1^ ^

^ f' ^•' -

Hct-y-- - • •'^. , „
U,:r1>~^^^ ifcov- tUy

'^7r ' ,-.t\^ iL»4-^
.-^.. • . ..... . .-.^:.ju—,./

L^l ^

—

ITel Batatu ancL Kei Rarango: they saw him and. said, to

each other, "Here comes a canoe, Onr food, is near".

They called him and. macLe him enter their lod.ge, hut when

they thou^t that he slept they causea the roof of their

lodge to fall. Bat Kohare had set up the staff that

his mother had given him so that it prevented the ridge

pole from falling upon him, so he was safe. Then he

arose and hurled the hure shell at the Eastern side of

the roof. The roof was pierced; he took the "body of

his "brother and ran out from under the roof where it was
pierced hy the shell,

I-



Those women thoii^ht that KoTmre was dead, and while

they were husied in lifting the roof to catch ^^1Tn he put

the hody of his brother upon his canoe and sailed away,

% They turned and saw him; they called after him, "Sir,
come hack", hut he fled. Then they raised a great wave

before him, so that his canoe should he swampea, hut

when he saw the wave he heltt his dead brother before him.

The wave broke and tore away his brother*s arms, but he

was safe. The wave carried his brothers arms to the

side of heaven: there they stayed, for they became the

stars that are called Baai (arms). The breast-bone of

Te-bike also became a star, even Babaa-ni-man (breast bone-

of-animal), and his bora-ni-ki (sacrum and coccyx)

became Kaama-te-kinaka (Kaama-the-spotted - the False Cross)

As for Kobure, he returned to his mother in Te-bongiroro,
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Hei TituaaTDine "boni Icaai-ni Matang,'

ao iai nalsa kaai-ni Matang temanna
^are'axa-na Auriaria, ao "bu-na Uei

Tevenei. A "bon aori-ia n tekateka

iao-ni Matang te Icoraki aarei; ao

aro-ia, "bon taian uea.

E evra-a n tamaroa Auriaria, b'e
ri'baura m'e aintoa, ao e taanaki

iroui aine-n te ata aarei.

j] ^^s^ako n te tai-na Auriaria,

ao e nora Hei Tituaalsine. Te aine

are akea n te tamaroa neirei, t'e

ri'baura naka m'e itiiti kanoa-ni

mata-na, "ba ai aro-n te iti are i

karav/a.

E nakoi-na teuarei, ao ngke e roko

e kaangai: "Seiko, ai hati-ra
tangira-m irou". Ao ngaia, e kaeka

ni kaangai: "hao, I "bon tangiri-ko

na'ba".

j^o akea I "ba e Iianona Auriaria ma
jjei Tituaa'bine.

^ tin IJei Tevenei, are "bu-n Auriaria,

ngke e ongo, "ba kanga e koko; ao e

]canaengi ma "bu-na. E toka n waa~na,

e waerake, e roko i Tarawa., E maan

-beutana, ao e a manga mananga nako

jjaiana; e tekateka n te aha aacrei,

17ei TituaaTaine was indeed an

inhabitant of Matang, and there was

also a certain inhahitant of Matang,

yWosenajne was Auriaria, ana his

vafe vra,s Hei Tevenei. That

company did nothing hut live on

Matang; aaid the manner of them

ms that they were High Chiefs,

Auriaria was of exceeaing heauty,

for he was fair(rea)-skinned and

of great stature, and he was

courted hy the women of that land.

Auriaria went abroad on a day,

end he saw Hei Tituaahine. She

VIQ.B a woman of unequalled heauty,

for she also was fair-skinned, and

the pupils of her eyes flashed,

even as it were the lightning in

heaven.

That man went towards her, ana

when he arrived he said thus:

"Woman, how great in me Is the love

of thee". As for her, she

answered, saying thus: "Sir, I

also love thee".

And heholdj Auriaria took Hoi

-for' his-paramour.

Hei Tevenei, the wife of Auriaria,

was angry when she heard, for, as

it were, she was (sexually) jealou^

she parted in anger with her

hushand. She embarked in her

canoe, she travelled eastwards,

she came to Tarawa, She stayed



ao e aranna te talDO are e telcatelca

iai "ba Arinnanona,

a namakinna mate^^na, ao e taetae

nakon tenarei Auriaria, ni kaangai:

a little v/Mle, and again set forth

to Maiana: she settled on that

land, and she named the place where

she settled Arinnanona,
•f

Ao aheal h'e aoraki ITeiMEituaaMne; And heholaj Mei Titnaahine fell ill:

she felt her death (coming), and

she spoke to Anriaria, saying thus:

"Nao, ai kaawa-ra nkai H nangi ma"te, "Sir, how sad it is now that I am

ao akea nati-u ae e na tiku ironm

ha motika-n nanoanga-ml Ma an,

taonna nano-m, ha iai te hai ae e

na riki ha kanuringa-u iroum,

Ngkana I mate, ao ko na taon-ai,

ma ko na taninga te kai ae e na

riki iao-u; ao ngkana iai ae e

riki, ao ko na kav/akinna.

E mate, ao e taon-na Auriaria. E

maan teutana, ao e riki te kai mai

eta-n atu-na, ha ai te nii, Ao

te kaua-kai e riki mai huto-na, ha

ahout to die, and there is no child

of mine who shall stay with thee

,as the comforter of thy sorrow!

Eut do thou still thy heart, for

there is a thing which shall grow

as a memorial of me with thee, V/hen

I die, thou shalt hury me, and thou

Shalt av/ait the tree which shall

grow over me; and if any (tree)

grov/s, thou Shalt care for it.

She died, and Auriaria "buried her,

A while passed, and a tree grew

from the top of her head, even the

coconut. And the second tree grew

te ntarine; ao e riki te kateni-koA from her navel, the almond; and

mai huki-n wae=na, ba te kaina, the third tree grew from her heels,

the pandanus,

Ai ngaia bai-ka tiku imwi-n ITei Those were the things which stayed

Tituaabine ba motika-n nanoanga-n in hei Tituaabine's place as the

Auriaria: ba ngke e nima te moimoto comforter's of Aurlaria!s sorrow:

ao e arobalri mangaia, ao ngke e for when he drank a coconut he

niraki ni kie-na ao e bo rabata-na

mangaia, ao kana-na moa-n uaa-n te

w""ntarlne~bon rabata-na naba.

rubbed noses with her; and when he

was wrapped in his sleeping mat his

body met h^s,- and his food^the

was alsofirst fruits o

her body.

aj



§73. Magio onnneGted, ivi th gi"o\vi.ng foodstu.ffa
Te raTju (tlie covering) is any olsject attaclied. to the tnuilc of

a coconut tree,to indicate that the magic ritual ]Qiom as te kaoanihai

has heen performed to prevent the intrusion of rohhers. A rahu

often consists^ of a piece of a woman's old riri (leaf kilt), hut

IjS more generally made of coconut leaf. For this purpose, on the

island of Marakei, a leaf tIs split down its midrih into two halves;

the' halves -*^5 then cut up into' sections, : of which each one hears
A

four pinnules. Every section forms a rahu for one tree, heing

tied round the trunk hy its pinnules.(two on either side) in the

manner of a helt. Round the midrih of each rahu. in the manner
VCs^tL IX

pictured in tho cko^oh, is knotted a single slip of white leaf

plucked from the topmost spray of a young coconut palm.

Before heing tied to their respective trees, all the rahu are

completed and collected in a heap before the owner, who stands

before them facing East and, with a circular motion of the arm

from right (away from body) to left^and hack (next to body) to



2ti

Tigh.-t again, sprinJcles oTer them the water of a drihfcing nut
rjn^TTnoto) whilst intoning the following formula, in a low singsong:-

Matahaahang, MatakaalcangJ

Mataoraora, Mataoraora I

Kg Icanna tera, au rahu?

Ko kanna te aomata ane e anaana
uaa-n au ni.

Ko kanna ra-na? Ko kanna hai-na.

Ko kanna ra-na? Ko kanna wae-na.

Ko kanna ra-na? Ko kanna rahata-na.

Ko kanna ra-na? Ko kangi mata—na.

Ko kanna ra-na? Ko kanna atu-na.

Ko kanna ra-na? Ko a tiring-i:^,
ko a ho^ia, ko a kamate-a.

^>0 a mate .,«, o—o—oj

Matakaahang, Matakaakangl

Mataoraora, Mataoraora!

These are the names
" of the spiritual powers who
carry into effect the curse

• contained in the formula. It
: will he noted that they are in
• no sense involcecL or supplicated,

in the course of the formula.
The declamation of the correct
words, accompanied hy the exact

: ritual, is held to enforce their
obedience. means to eat

I human fle^h: oraora means
I to eat uncooked food.

Wlgl

What eatest thou, my rahu?

Thou eatest the man who takes
the fruit of my coconut

trees,
Thou eatest what part of him?

Thou eatest his hand.,**

Thou eatest what
Thou eatest

Thou eatest what
Thou eatest

Thou eatest what
Thou eatest

Thou eatest what
Thou eatest

part of him?
his foot.

part of him?
his hody.

part of him?
his eyes.

part of him?
his head.

Thou eatest what part of him?
Thou Shalt smite him, thou
Shalt heat him, thou shalt
kill him.

So shall he die o-o-oj

This formula having heen intoned three times, the y.ajbu are

tied in place, and the empty drinking nut used for the aspersion is

planted mouth upwards in the ground, Ijy any one of the trees; in
this, as in a flower pot, is stood the topmost leaf of the young

coconut palm from which were plucked the pinnules for adding knots

to the rahu. The leaf rests against the trunk of the adjacent tree,

and ramekins as a kind of scarecrow to thieves.

When the owner himself desires to gather the fruit of a

1
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protected tree, lie is otiliged. to -uncLo the magic, lest the curse fall

upon his own head. He stands "before the tree and unties the Jcnot

of ivhite leaf which he has tied to the rahUf intoning at the same

time -

E maatanaa, e matana au ra"bu aiol It is loosed, it is loosed,' this
my rahul

^EpAtnote, Maatanaa: the regular j
iform of this word is matana, every |

"being short. The form with |
lengthened a is a euphonic variant,!I.

formulae and dancing chants.
/of a kind much used in magic ^

E matana "bai-na, ao e matana wae-na, Its hand is loosed, and its foot
is loosed,

^o e matana un-na, ma tiritiri-na, Its anger is loosed, with its
ma kaakangi-na, ma oraora-na, violence, with its eating of

human flesh, with its eating
of raw flesh,

E maatanaa, e matana! It is loosed, it is loosed!

Having slipped off the untied leaf and thrown it upon the

ground, the performer then takes the rest of the rabu from the tree

and proceeds vdthb his clim'blng. There is no ritual "burning or

destruction of the cast-off ra"bu.

In this, as in all other departments of G-ilbertese magic,

protective rituals have "been invented or evolved, whereof the o'bject

IS to render the performer immune from the effects of the other man's

curse. Such rituals are called in general either honoboiuo or bonota^

•the root l3on,o- meaning closure, enclosure, or protection. On the
•I

island of Maralcel, a man desirous of stealing his neigh"bour's fruit |
in despite of the rabu put upon it protects himself from evil by the ^

aid of a magic staff, prepared in the following manner,

The performer cuts a straight wand, about six feet long ana an

inch thick, from any convenient tree, and peels It, Holding this

staff by the middle in his right hand, he stands by the East side of

his house, in line with the central rafter, facing East, at any time

between sunrise and noon, but preferably on a day when both the sun

and the moon are seen together in the sky. Waving the staff over '
his head in a circular sweep, and looking up towards the sun, j

J



^0

he chants in a low monotone:-

Bitanihaaii, Bitanikai ma UanonikalJ Bitanikai, Bitanikai with
hanonikai I

•pnntnote. Note again the euphonic
variation of the name Bitanikai.

means Reversal-of-weapons;
means Heart-of-weapons,

i.e. He-who-lives-within-the-magic-staff,
- These are the "beings o"bliged to ohey
; the words of power uttered "by the
: performer. The attitude is purely
i apinitstic and, as such, is strangely
I contrasted with that assumed a little
I later in the formula, when the protection
I of certain ancestral deities is invoked.
I The stratification of religious ideas
j in this formula makes it an extremely
I interesting example of syncretism.

I "bit-ia, "ba N na "buok-ial

E teke Karawa, e teke Mone;

E toki te "baa, e toki te nari,
e toki te au"bunga.

Bu"bunge, ma honot-ai i ta"bo-n te
"bike tanrio, tanrake.

I reverse it . (i.e. , the. enemy's
magic), for I shall help it
(i.e., the magic staff).'

Heaven is pierced, the Underv/orla
is piercedtfootnote. At these words, the
performer stahs with his staff
towards Heaven and the Under
world.

The rock is split, the hard
coral is split, the clam shell
is split.

The implication is
;that the staff is made so strong
that even the hardest su"bstances

>camiot withstand its sta'bhing.

Begin, and protect me at the
point of the "beach turning West,
turning East.

E tei nako marawaj e na u'boi "bai-na; It (i.e., my protection) stands
e na tuatua nga-a-al firm over the sea; it shall

clap its hands; it shall speak
warnings;:. nga-a-aj

Bu-u-u, haa-a-a, ke-e-el

Ngaial Ko ks.akang i taari. Mangaial
ko kaakang i anna.'

Bono"bonota maai-n te antl temanna,
Auriaria ma 2ahu-arikl-o-o-oI

Ba a ti hon airi-nako touas^na;

Bu-u-u, "baa-a-a^ ke-e-e,'

Sol thou eatest men at sea (my
staff). And sol thou eatest
men ashore!

Close the way of any spirit,
oh,Auriaria and Ta"buarikll

For they (the enemy spirits)
shall collectively go whither
they are kicked;

fFnntnnte. Literally translated,
this passage reads as follows:
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t t.<,C V

a ti "bpyi alri-nako
For they only inaeea aocompany-

I away
i toim-na
^kicking-its (i.e.,the kicking op
jthe performer's ritual or, perhaps,

fof his magic staff).

Ma aia anti-n-wawi, ma aia anti-n-
aoraki, ma aia anti-ni-karaka,
ma aia anti-ni-kaawa .... e-el

With their spirits of death magic,
with their spirits of sickness,
with their new-fangled spirits,
with their spirits of misfortune
• e—e'

Bonolonota maai-n te anti temanna, Close the way of any spirit, oh,
Auriaria ma Tahu-ariki-o-o-o I Auriaria and Tahu-ariki.'

Inano-ni kaawa nakoaiaki, nakoiang. In villages to Southward, to
ITorthward.

Kaangao, e mate te anti, e mate te As it were, the spirit is dead,
aoraata, the man is dead.

Bono'bono-o-o-o I

B mate te kua, e mate te aomata,
e tei iaontari, e uouota

(I am) protected-o-o-oJ

The porpoise is aead, the man is
dead, he stands in the sea, he

ril3a-ni-matena te ikanangananga,carries the colour of his aeath
(upon him) the peeling of slcln
(i.e., putrefaction).

Ba N na taehae-ia, ha a tae hal-na For I shall rend off his arms, for
n au itera, ' •his arms are rent off on my hehali;

Ma kara akl tara-ia,Auriaria ma
Tahu-ariki.

Tiringa-ni manawa-nal
hohoto-naJ

Tlmtimu - e-ej

Bitanikaai, BitanikaiJ

Oro-ia nl

Ana ye look not upon him, Auriaria
and Tahu-ariki.

I Footnote. Auriaria ana Tahu-ariki
I are ancestral deities of certain
j;patrilineal totem-sihs hut,
•though not the objects of any
well defined general cult, have

,acquired a national prestige far
j greater than that enjoyed hy the

1majority of sih-ancestors. As
pointed out in a previous note,
Tahu-ariki has certain character
istics of a "departmental" deity,
heing associated with thunder and
tempest. Of egual prestige with
this heing and Auriaria are two
others, Tahurimai and Nel
Tituaahlne, hoth of whose names
have already appeared in these
notes.

The smiting of his hreastj
it at its roots!

Drip-drip (hlood) - e-eJ

Bitanikaai, BitanikaiJ

Strike



This formula having "been repeated, three times, the performer

sharpens the st8.ff at "both ends, and carries it v/ith him to the

land whereof he desires to steal the fruit; there he plants it in

the ground while desecrating the legitimate owner^s rahu. Having

done his will, he carries it home vd.th the stolen fruit, and again

plants it in the ground, up against his house on the East side, in

the place where he performed the ritual. There it must remain

until used again; it may on no account he either used as an

implement or brought into the house, the belief being that suuuen

death will visit a man who fails to observe these avoidances.

If a thief go to the owner of a tree and confess to having

desecrated a rabu. the owner may, if he will, save him from the curse

by v/aving over him 'a magic staff prepared according to, the above

ritual. In such a case, only the staff of the owner himself is

held to be effective, but even this is held to be of no avail when

oiice the curse has begun to work upon its victim.

An invocation that is much more lihe a blessing than a magic

formula is often used in the Northern Gilberts, for the purpose of

making land fruitful. The example chosen is from the island of

Marakei. The landowner visits his holding alone, in the dark before

davjn, at any season of the year, and walks over it from East to West;
e

as he goes, he extends his right hand, palm aownwards, before him

and intones -

Tara-ai, aba-u, ba I a roko,HgaiJ Behold me, my land, for I have
come, I myselfI

Kimarimari, ma kitabaa - Be abundant, be riih^in^loom,
kimarimari-e-e-el be abundant-e-e-el

A na baka mari-n aba-u aio; They shall fall, the riches of
this my land;

Te ari, te maritabaa. The coconut blossom, the
abundance of pandanus bloom.

0, kimarimari-e-e-eI 0^ be abundant-e-e-ei

Kimaamau-e-e-el Be full of life-e-e-ej

Kimarimari! Be abundant!

Jdjaaamiaii •P
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j i - -

]Si- is an intensifying prefix;
mari means fruitfol: maamau is a
euphonic variant of the word
main (alive or vigorous) in its

i intensified form maamaiu.

The invocation is recited three times, the performer starting

anew from the Eastern honndary of his land at each repetition. There

is no other accompanying ritual, and no amulet is worn or used. The

formula is held to he so effective that, unless the performer Iceeps

his eyes strictly confined v/ithin his holding, his blessing may

become operative on the neighbouring lands, as v/ell as his own.
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coYCi-eci; !i±n Ti '̂XJroiAGljr. Tritli tho on1>o3?p gij3-ITa Arccm Iiacl tola Ii-or;

r.lie /aaev- not that lie v;ari (':coal, D.n the nioht o±" tlio fire.
• •• • • . I " • ' -

. 'lion a Ion:; tino Iiac'. nacooa, thc v-oncaA oar; ahv Arccoi conxnL

'.:\^^T. Sho v/opt hittcirl;'": -as for fa Arcau, fic" la7i';hcr?L, anci raoi
it-;- . • • . . ^ •.. •• .

» • - ^ • .

v,'-'^ '"tLo\Txi towo.n'^i

»v h^ tliY conpanion?'' Tic anav;croh, ipto/conoG" after no. Co thou ana

•or fro:v tho :;aGt; nlio naicl to Iiin, ''Sir, vlrcro i:

^ open the firo,- for-v/c v.dll cat ocforc hln corainp". SIic r.-ent ana
•f :<f •

' ^ •
openoct ilic fire.; ohic sr/v7 horhrorfiioncJ, cleo-l. in tho. niarjt of t'lo

• -. avnp. • , . • • ^

Vlion 'j~c. Arcati flea, ho car.c to ,„frC:oronpu of lalhtopxa.. - '•-•Ahu

. l-chollJa non canc to that Inlot fron tic nr.inlana, -fiocc na-oc txc

-•C. -, •

. '--y'

faranpa; ho %doitocl C.a Aroau, . Ka. Arcaii too:c that -.an^^ hoaci fron

L 1 . iiic shoulcloro and put l.t uipon'hin xim/ftno'ilderG: hie ovai hoad hc

put upon the Ohouldors of .'Aaronjo,,' . iUranda "aicTr not Tiiat'Pa Arcaii;
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. Sic uifc of Aa,rmpa,'w'cnt- to • draW; v«3,tor fron-licr ucll. Vlion .
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I V . '1 ••'

-vronan.^vao chlldlosa, to rhc tur; plad opiGn die foium tint child: • '•

Oho. isaid, "PcholdJ I have fomd a-child". She hicn not tJiat it

xrar> I'a Arcau. ' she .pichpd hin up.: hopcrioci, no. olio cmrrcd hin

to her liouao ,; and lap dovni, and Cat ,hin upon her .holloa: his ercuiiu-

ccascd, Phon nlpP-t 08710, I'lC rude frco p-ith- that v/onun, and so

it 08.10 to "oa-O'S ranjr nitp.'iijS ijjiciocn cor. At las<i, t..[iO' i,o..ia-.x m>j

^•^rc nant hp hin. As for hor hushaiid Sajunau, lahurl-nai ana his

conponionr:'. had hilled hin, for thcp thouplit h.c ma ho. .Arcau.
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