


Dialectic terms for "totem®

Tables showing inheritance of phratry and phratry totenm,
which is also exogamous.

Bird nawes - eaglehawk and cerow ~ how applied.

Connection or "blood tié" of native with his totem - example
of Balbuk,

Signification of actions of totem animals, in reference to
their totemkin - illustration of Joobaitech's death.,

Mpthods of increase of totems - examples, "singing", etec.
Abstinence from totem afier a death.
Nemes derived from hereditary totens.
Irees as totemsof the two phratries,

All Ngagarnooks are emu totem.

Relationship (moorurt) of animals tc partieulgr groups
Birds which were human in ancestral times. -
Woggal borungur and custonms

Gooral borungur.




o E M S
9 NEST i W USTRALIA

Much has been written relative to a supposed supernatural
agency for the origin of totemism. In Southeastern Australia
"Bunjiln" was, according to some writers, the name of the deity
who was the founder of the totems and totem laws, In New
South Wales, Baiame is the supernatural founder., In South-
western Australia, the eaglehawk (walja (S.W.), waliteh (S.))
appears from traditional evidence to have originally divided
the phratries and insiituted the totems. He is called "mamman-
gurran (father of all), but there is no evidence to show that
he was at any time venerated as a supernatural being.

Since the totemism of the South and Southwestern tribes
differs in some respects from thaf of the Arunta and other Cen-
tral and Southeastern tribes, it may be advisable to present
it as it has been obtained from the natives themselves,rrather
than to try to fit it in with the other Australian systems.

In Southern and Southwestern Ausiralia there is a general
equivalent for the animal, plant or other natural objeet, to
which the term "totem™ has been applied by European writers.
"Borungur”, meaning "elder brother" is the name given by the
tribes from about Jurien Bay to LEsperance, to the special ob-
Ject - animal, vegetable, etc.,-with which they are, so 1o speak,
spiritually associated or related, and this term is applied to
every "famillar™ or totem that a man or woman may possess.

In the Arthur River district, the natives call their totems
borungur and borogurt. "00barri" is also an alternative tem
amopsst the Bunbury, Vasse, Bridgetown, Pinjarra, Coilie. rerth,
Guildford, York, Beverley, Gingin, Northam and Toodyay, but
nporungur” is the general term, and is understooed by all the
tribes within the asreas mentioned. "iuk" is & termination some-
times added to the name of the anima]l or plant whieh is the totem
of the person or tribe, as wej-wuk or wejuk - we] or emu borungur

people, belonging to the emu totem, emu "elder brothersm,




At the outset it may be mentioned that the texm "kobong"
or "koobong", which Grey and others have interpreted as mean-
ing "totem"™ or Yerest" was an expression used to dencte a
special humapnfriendship existing between persons or families,
Two young men of opposite phratries or matrimonial ¢ lasses
will be koobong to each other, but their borungur will be dif-
ferent. The relatives of these young men, maele and female,
will call each other koovongur, or babbingur, these terms being
synonymous . Thiag humapn friendship or "mateship" exists
throughout the State under various dialectic equivalents, and
is found in all to be quite separate from the peculiar abd
pysterious kinship existing between the aborigines and gertain
natural objects which he-ealls his borungur (elder brothers).

in all the digtricts where the term borungur is used to
express this kinship, the equivalents koobong, kobong, babbin,
denote the humap friemdship only, and have never been applied
to the totem. Koobungur are human friends, totem kin or stock
are borungurmat, and in the native mind the distinction between
these 1s never counfused; a pledged friendship, ealled kobong-
guttuk, could never exist between s man and any objeet in the
animal or vegetable world.

The question ysually asked in the South and Southwest, when
a visitor who is not well-known arrives at a camp is, "Yinnok
naata naltel?" (yinnok = yomr; maata = leg, family, stoek;
naltbh = what?) "yordungmat™ or "Manitechmat® is the answer gen~
erally given, which will be the phratry of the person Juestioned.
The next question will probably be "yinnek borungur naiteh?®
(your totem what?) and the animal or plamt whieh is the borungur
of the person will be given.



1 have endeavoured to show in the chapter on Soeial Urgan-

isation, that the two phratry names appear to have been gpplied

from colour - that is, from the coalescence of two primarily

distinet races - a fair and a darker people.

Marriage is exogamous between these two phratries, and as

every Crow mamis ¢f the Crow phratry totem, and every White

Cockatoo man's phratry totem is the White Cockatoo, no marriages

ean take place within the phratry totem, since a Crow man of

the Crow totem and phratry can only marry & White Cockgtoo woman

of the White Cockatoo totem and phratry.

The children inherit

the phratry and phratry totem of their father amongst the

tribes having male descent, as for example

MALE FEMALE
£hratxy B
HgOOGARAN ‘Bijjeran
Manitchmat Wordungmat
phratry totem =
Manitech Hordung
hereditary totem =
ngau (mallee hen) weet (ant)
2nd _genexration
Manitchmat ' Hordungmat
phratry totem =
Maniteh dordung

hereditary totem =

ngan went (bandi-
coot)
Wordungmat lianitehmat
Fhratry totem =
Wordung Manitehn
Hereditary totem =
we] (emu) joengar
2nd _szenaration
Wordungmat Manitchmat
Fhratry totem =
Nordung Hai tch
Reredisary totem =
we} meale (swan)

OFFSPRING
LEbhratry A
Manitch

Maniteh

ngau

Maniteh
Manitch

ngeaa

Wordung
Wordung
weJ
Wordungmat

dordung

we
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The phratry totem also obtains awongst the tribes with

four matrimonial classes and femgle descent :-

Zhratry A
Manitehmat

Llass Tondarup

Manitch

Waljlsas (gaglshawk)

Zhratry B Lhratry B
fordungmat Hordungmat
Ballaruk Ballaruk
Wordung : Wordung

HMen (edible gum) Men (given bythﬁrJ

mothexr's bro

2nd generation
Zhratry B Zoratry A Lharatry 4
dordungmat Manitehmat Hanitchmat
Llass Ballaruk Didaruk Didaruk
Ehratry totem
Wordung Maniteh Maniteh
Heredifary totem -
men Teammgr (spe. of Tammar (given PY i
wallaby) (ﬁher., prothey)
2xd _generation
Manitchmat Wordvngmat Wordungmat
Llags Didaruk Ballaruk Ballaruk
Maniteh Wordung Wordung
Hereditary totem 2 by
' tammar Goomal rey opoussum) Goomal (give
EXAMPIE II (showing marriage of two classes)
Hanitehmat Wordungmat fordungmat
Llasges Tondarup Ballaruk Ballaruk
Ngagarnook Ngagernook
Kaniteh Hordung Hordung
Yongar Men (Ballaruk) Ken (falleruk)
We) (Ngagarnook) We) (Ngagarnook)
2nd _generation
Zhxatyy B Lhrsixy 4 hxatzy 4
Wordungmat Menitchmat lManl tchmat

Llasges Ballarruk, Ngagarnook Tonderupor Didaruk Tondarup er Didaruk

Zhratry teiem Wordung

Mea (Ballaruk)
Wej (Hgagarmoeox)

Baniteh Maniten

Wax War Tond
Gab (water, rain) Gab Blaa:::p




The phratry totem is therefore hereditary and exogamous, and is

obviously an outcome of the phratry name. The birds become
mporungur” - elder brothers - of the men who bear their name,

Legends of eaglehawk gnd crow are current in many Southern
and Southwestern tribes, and eagelhawk and white cockatooc also
form the suBhject of legendary tales. In some of these legends
(Vasse, Capel) the marriage of eagédéhawk and crow takes place;
in Beverley and York, the eaglehawk is the kongan (mother's
brother) of the crow; in the Perth district the eaglehawk dies
and leaves two sons - caglehawks also - behind him, The Perth
distriet local groups had three legends of the eaglehawk, one
showing him at enmity with the crow, snother typifying him as
the playmate of the white cockatoo, and a third in which he is
" depicted as having brought fire to the tribes. In the Bunbury
and Vasse districts and also in the Murray and Perth areas, '
the eaglehawk is the mammangurra (father ef all - mamman =father;
gurra = many) of &1l the natives both Maniichmat and Wordungmat,
and is traditionally supposed to have instituted the matrimon-
ial classes,

These bird hames may have been first applied (1) from colour
and (2) to form exogemous intermarrying groups, so that a group
bearing ene name could only marry into a group bearing the
other bird neme, and in process of time, each group becoming
eonscious of its designations, began to think of a possible
rel&gionship existing between itself and the bird whose name
it bore. The community of names would doubtless, in sueccessive
generations, help %o develop the "elder brother”™ connection
between man and bird, and would become the "foundation" for the
legends and myths in which eaglehawk, crow and white eoekatoo
so frequently figure. These birds were "human"™ in demma goom~
per (greatgrandfathers, ancestors) times.

It is evident from the legends that the ghrsiry names were
not applied to the primary groups by thesselves, but were bes-
towed upon them from outside - by theeaglehawk. No magie could
be worked upon these names to injure the phratyy or any member

of it, sinee the pames were familiar to all,




In all tribes of the South and Southwest, manitch and walja
or walitch (white cockatoo and eglehawk) are "the same". Waliteh
is manitch-mukkin, maniteh is walitchrmﬁk%in (like, or the same),
and both are found only as totems in the Hénitehmatmoiaty.

Amongst the tribes bearing the two bird names, some had
male and some had female descent. In those tribes with male
descent, the phratry totem descended from father to son for ever;
and in female descent the phratry totem descended frem mother's
brother to sister's children for ever,. This however wWas only
bossible where, as in the S,W., neighbouring groups intermarried
and where intercommunication was constant, as amongst the Nga-
garnooks, etc.

The phratry totem of Tondsrup and Didaruk is manitch
(white cockatoo) and that of the Ballarruk and Ngagarnook,
wordung (crow). ‘

In:thereasg of a male member of.one of the Ffour classes,
who marrie» invo both the clacses in the opposite phratry, the
children take the respective hereditary totems of their own
local family - their mother's brother's totem, which is alse
that of their mother, For instance, a Ngagarnook and emu totem
man marries a Tondarup and male kangaroo woman; he alsSo marries
a Didaruk and water or rain totem woman. His children by the
Tondarup woman will be Tondarup and kangaroo totem, and the
offspring of the Didaruk woman will have theétotem of their mo-
ther*s brother and their mother - water or rain (gab = rain,
water) .

In all tribes of the South and Southwest, whether the des-
cent of the totsn be through the father's or through the mother's
people, as regards the totem which is not inherited, that is,
the totem of the father ih the distriets where female descent:
obtalns, and that of the mother where the desecent is agnatie,
the children are indireetly assoclated with the non-inherited
totem, or as they say, it is %"a little bit" theirs, through their
fathers'or their wethers' people according as their deseent is

paternal or maternal.




This inheritance "a little bit" probably indicates nascent
transiticn to male descent in those groups where descent is mat-
ernal, and may be a survival of female descent in the groups
‘where male descent obtains., Thesze signs of transition are nat-
ural where tribes or groups have the same phratries but different
lines of descent,

The mysterious connection or "blood tie® existing between
the aborigine and his totem was demonstrated at one of the nat-
ive camps where I was sojourning. Balbuk, the ﬂaat Perth dist-
riet native, lay dying outside her hut at the liaamba camp. She
had been ailing for many days, and the end was not far, I had
been sitting with her and had returned to my tent, wihen I sawaa
warra (female kangaroo - Perth dialeet) run across the paddock,
Bot twenty yards from where Balbuk was lying. As the warra canme
in front of Balbuk, it suddenly stopped, sat up and looked to-
wards her for the space of a few seconis. Just then the camp
dogs, of which there were some forty or fifty, apparently winded
the warra, and ran towards it, but in a short time all returned
without either having seen the warra or been able to cateh it,
for in the moment of its departure it seemed to disappear.

Observing some commotion at Balbuk's hut after the warra had
vanished, I went over amd found everyone discussing the significance
¢f the visit, The warra was Balbuk's hereditary totem, and all
agreed that it had beem sent either to fetech Balbuk or to tell her
that she was soon to go to Kooranmiap (the home of the dead). As
the dogs returned from their fruitleas hunt, the natives said,
n0f course they could net cateh it, for it was a janga (spirit)
warra,” |

Balbuk lay streteched upon her rug without motion of any kind,
her eyes wide open, staring at the spot where her borungur had sat
and looked at hewr., From that moment she knew that her death was
pneary "she was warra borungur, and the janga warra had been sent
to tell her." Affer her death the members in the camp refrained

from eating warra for several menths,



Some totems, such as those of poisonous snakes etc,, could
be made o work mischief by the older male mempers of the totem,
who must however be mulgargutiuk, or bulyaguttuk (sorecerers or
medicine men). With these the snake totem became in & sense &
nfapiliar® which could be sent to any tribe 40 work snake magic
on fhe eneny. The mulgargutituk members ¢f these totems were
- often asked by some other memper of the loecal group to seund
nporn bulya" (black snake mggic) into such and such a person of
another tribe who had offended, payment being made to the sor-
cerer for his magic services. The magic is sent and the victim
duly succumbs, the time the magic takes to effect its evil
being immaterial.

When however, a man is dying from what he believesa 0 be
magic projected from a member of a snake or other poisonous
totem, if Le desires vengeance upoun the local group of that totem
of aﬁy member of i%, he wiil, when asked whom he suspects, mention
the totem of his injurer, and his relatives will then consult
anmongst themselves as to the identity of the individual who had
caused the magic to be sent.

It must always be remembered that every individual member of
a local group within certain tribal areas im generally kmown, and
any quarrel, disagreement or emmity of any kind petween persons
will be ksown and discussed with all the gossiping and scandal-
nouging surmises and inueundos that wsually accompany bthe recital
of such matters, Hence, when a man is dying from the effeets of
gome evil magic and has named the totem of his murderer, his Tre-
latives sit together ani consider which memper of such totem has
been injured by, or has injured the dying man, no other naume
than that of the totem or yerhaps the kinship terms, being used.
The kiunship term is howsver rarely used, as geunerally every mem-
ber of the group is aware of the cause of the emmity; and the
identity of the person who caused the magic is disclesed early
in the diseussioen.

A striking example of this ecustom of locating & persen by
either meantioning oy imitating his totem was witnessed by me
during the last days of Jeobaiteh, the lest Guildferd native.

One afterncen, a few days before Joocbaiten's devth, I was geated




with the members of his family beside the spot where he lay.

He had been lying duietly for some little time and we fearad he
was becoming unconsciocus, but preseitly he opened his eyes, looked
at us all for a few seeonds, and then proceeded to scrateh his rids
in imitation of the male kangaroo. Opne of his relatives imme-
diately said, "™0ld man is telling us some Jongar borungur (kang-

aroo ftotem) member put bulya (evil magic) into him.” 1 leaned
over towards Joobaiteh and asked him if this wers so. "Yes,ﬁ
(kaia) he faintly replied. His relatives did not diseuss the
matier then, but shortly afterwards and just two days before
his death, when we were again assembled by his bedside, where
he was now lying in an almost death-like quiet and repuse, he
nadd agein the same sudden movement as on the previous occasibn.
This time however he lifted his hand, drew the finger tips to-
gether, and then, pressing them on the dusty floor, made a d1is-

_ tinet impyasaion of an opossum pad, His ateéson said, ﬁGQOmal
borungur send bulya too.™ I againasked Joobaitech if we had
interpreted him correctly, and a faint nod was his reply,

Later on, when we had gathered together to talk over the
matter, I was told that many years ago a yongar borungur from
Beemalung had married Joobaiteh's sister, bt shortly afterwards
she ran away from him and ultimately refused a&ltogether to live
with him. Joobaitch was by native law the proper person to
bring his sister back and restors her to her husband as their
father and father's brothers were dead and Joobaiteh was the
eldest brother, b#t he refused t¢ take any active measures to
eompel her to return to her allotted husband, and now the yon-
gar borungur was having his revenge, although twenty years or wore
had elapsed since the woman had run away, The bulya sent by
the goomal berungur was in comseguence of Joobaiteh's conduct
in eonnggtign wWith his stepdaughter's marriage, He snd the
gi¥l's mether had made Yimjeran "dajjeluk® (betrothed) to a
goomal berumgur of her proper marrying phratry, but before the
man had come to claim her, a second suiter had turmed up in the
person of a man of her brother stoek, that is, of the same
phratry and class as linjeran, ani both the girl and the parents,



being well fed and looked after by the young Tondarup, accepted
his advances,'regardless of their breach of native law. This
was however in the deys of white settlement when native justice
could not be presecuted without offence to white justice, and
therefore Joobaitch remained unmolested. Magic, however, had
been set in wotion by the rejected dajjeluk man, and in the
course of the discussion an the circumstances, one of Joobaitoh's
stepsous remembered a guestion that had besen asked him by a
gommal borungur shortly before Joobaifcn's iilness, "When the
old man dies you will bury him at Loondelup (Guildford), won't
your® "The old man is not sick," the stebsdn replisl, Not
many days afterwards, Joobaitcn, who was staying at the camp of
his stepdaughter and her new husband, suddenly ealled out, "Fulya
kool, buiya kool," (magic coming, magic coming) end fell down
beside the hut. His son-in-law asked him Qhat was the matter,
and he told him that a fire (kala) came towards him from the
northeast, and he felt the bulya go iuside him. The kala com-
ing from that direction meant that the goomal borungur had sent
it. Later information, obtained from the goomal borumgur, was
to the effeet that the kala bulya (fire_nagio) was meant for the
son-in-law, and that Joobaiteh had intercepted it,

Had this ineident occurred in the old native days, when
native laws were in foree, it would have been the duty of Joo-
baiteh's relatives to immediately dﬂﬂpateﬁ an evenglng party,
or ebtain ihe services of their own bulyagutiuk te work evil
magic upon a member of the kangeroo and grey opoasum itotens,

But in these days it would have been the son-in-law and finjeran
who Would have been killed for the offence of thelir mootechoo
(wrong, irregular, adulterous) marriage.

Certain bird, fish and animal totems were "sung" by the
elder members at certain seasons,

Lake Bawbarn (pear Glngin) was a favourite breeding ground
for the black swan end was the locallsel hereditary totem of a
group at Gingin, As the swans ceme to the Lake to build their
nests and 1y eggs, the elder kuljak borumgur (black swan totem)
members sang of swans and swans' eggs and a great increass of
these was supuesed to result from the songs,



Melok or ngarri (salmon or salmon trout - a local fish some-
what resembling the English salmon) borungur sang the salmon
song when the fisn came into the eatuaries to spawn.

Goomal borungur ensured & good supply of young goomal by'
the ceresmony of making opossum claw marks with their aose bones
on the gum and other irees upen wWhich the opossums fsed. This
must be done before the trees are in fiower, and it must alse
be performed neither too early nor too late in the geason.

The members of the mungaiich borungur (noney-bearing banksia)
marked thair'faces:and breagts with wilgi (red oechre) and gath—
ered leaves and smull branehés of the mungaiteh in early winter,
rolled tuem together and placed them in the forks of the uuk-
gaitchn trees, They must not pick the honey flowers too soon,
or great rain will coms and very 1ittle honey will be gathered.

Kwounert {jamwood seed) borungur obtained some shavinga and
leaves of the mungart (jamwood tree) and placed these in the
forks of the trees im the autumn (boornnrf andi plenty kwonnert
resulted.

lien (edible gum) borungur alse got s3ome leaves of the muangart
and kolyung (wattle tree) and placed them in the forks of these
trees, and dang-ngail (manna from gum trees) borungur used the
same formula, @unly initiated men performed these cersuonies.
These were the only magical cbservanees sractised by the Sodth-
western natives for iheir borungur. They may peossibly rap;esent
the beginnings of totemic practicss, although Drﬁ‘&ndrau lang
is of opinion that theyrather show the decline of totemism.

Food has however always been plentiful in the Southwsst, owing

to its8 rieh s0il,abundant rainfall and thickly timbered areas.
"Why shoull we dance for our borungur," the natives say, "Demma
goomber (ancestors, grapiparents; demma = grandparents, goombers
great, big) bdrings us plenty alweys, but we must not meck (ngoor-
anbi) our borumgur,"” They must not teuch the tree before the
fruit is ripe, nor must they moek the bird or animals that are
their borungur and their dasj (meat food).



Dr. Fison has stated that all men of the same generation
who bear the same totem are tribal brothers, but this is not so
amongst some of the Iocal groups previously mentioned whose
hereditary borungur beleongs to both phratries; their hereditary
borungur are the same but their phratry borungur - Wordung or
Menitch - prevents them from being tribal brothers. In a tot-
emic sense, they are brothers, since the term borungur means
"elder brother" and kuljak etc. borungur men of both phratries
will be "swan" elder brothers, but in no other way can a Wordung-
mat be the tribal ﬁrother of a Manitchmat of the same generation.

In these areas, also mentioned, where a totem is confined
to one phratry, the members of these totems, of the same gener-
ation will be tribal brothers, such as the lgagarnocok of the
Bunbury district, who are wej boruagur.

It will be noted that the phratry names Wordungmat and Man-
itchmat are the actual everyday names of the crow and white cock-
atoo in all the smouthern and southwestern districts where these
phratries extend. Int his respect the tribes differ from those
mentioned by Dr. Howitt, Messrs Fison, Spencer and Gillen, the
Revs J. latthew and other writers, whose phratry bird names appear
to have long been obselete. Whether thisfact implies a greater
antiquity for the Southern and Southwestern aborigines must be
left to future scientists to determine. Tuken in conjunction
with the absence ofmany introduced rites (cirecumeision ete,.) the
uniformity of the diaslects and the homogeneit, of the tribes, it
may ﬁita point to the suggestion that these people are a remnant

of the older races that people the contineut.




The melok or ngarri (native salmon trout) song is sung by
the elder ngarri borungur the night before the first bis catch
is made, _Erieudly vigitors from all the camps with Whose oc-
cupants the ngarri borunzgur are asscciated either by marriage
or bleood kin, come to thse fishing. Everyone knows when the
salmon season is at hand, ‘and comtingents generally arrived
within a few days of each other, Iianga (native weirs) are
placed where they are most likely To catch the salmon on their
return from thelr spawning grounds, and wheu all the camps are
pitched in the direction from which the occupants have come,
the Yabbaroo people to the north, the Koorin to the aast, the
Minung to the south, of the kalleepgur (home pecple), the oliest
member of the ngarri.borungur begins the "ngarri maia® {salmon
song) the words of wanich are as follows 1=

Ngaarl bl ngaari-i

( salmon)

ligana moogaa

(my 2)

Koort beet beet~al-wes
(heart ¢ ?)

Kalbara yaa waddarn (sea) _
As the old man chants these words he makes many motions with his
hands in imitation of the woveéments of the salmon. He shows
the fish rushing through the incoming waters, glilding ouward to
its kalleep (spawning ground). Then the varigus motions of
spearing it, hitting it with kaili (boomerang) or driving it in-
to the shallow waters of the estuary with the aid of boughs, are
gone thoroughly through by the siuger, who now and then utters a
kind of kissing sound, or a "brrrrx¥ to represent the rushing of
the fish through the narrow waters of the rivers on its way dp
stream. liow he is ssated Dy the small opening left im the weir,
and makes the motion of catehing and killing the fish as it forees
its way through the marrow gap, pretending te make a great heap
of the fish as the song goes on. He is joined in the song and
movements by the other elders present, until presently every in-
itiated ngarri borungur is singing and imitating the actions of
the fish. All round the singers the visitors are seated listening
to the seng and watehing this or that singer amongst the group




applauding their "koobongur® now and again as & pausge occurs

in the chanting, but although they know the song from constant
repetition, none of the visitors take any part in it, nor will
they take any.acﬁive part in the actual fishing, or rather catch-
ing of the fish at the small weir openings the next day, for only
kalleepgur can catech ngarri; should s man from another distriet
enter the river, the strange smell would frighten the ngarri,
who would then lgavq.that district. Hence -the kalleepgur estech
all the fish which their visitors can eat, and ses them well
supplied daily with salmon food, of which they themselves will
eat but sparingly at this time. The daaj (meat) of the ngarri
borungur continues plentiful for some time, or until the salmon
have finished spawning. The weir is kept full during the whole
time of tﬁe visit, since only one or twe fish cean pass throush
the small opening in the centre of the weir, and thus a consiant
and unfailing supply 4is secured Ffor the visitors, who subsisgt

ma Pish diet until théy become surfelted. Durlng their visit,
the members of the visiting camps go out daily with their XKoo=
bongur hunting, and all bush spoils dare brought home to the kal-
leepgur, wheo will divide the food in the proper manner.

Dancing, singing, dajjeluk giving and babbin making ceremonies
are carried on by all the assembled tribes while ths‘visit.lasts,
and many friendships and some new emmities may be formed amongst
the young men. It may be that a beedaws ceremony will be eo-
ineident with the visit to the fishing ground, but it 1s/§::es-
sarily cohnected with ike gathering. When the sum tree has
flowered, the ngarri aoﬁcs in shore, and the various tribes who
year by year visit the ngarri borungur watch eagerly for the
flowering which will tell them the time of the visit has come.
When the visitors have been satiated with the fish, they prepare
for thelr return Journey %o, their own kalleep, and in thislﬂ;y
may be accompanied by seme o0ld and new kobensur who will sojourn
with them for weeks or months according to the popularity of the
young kobong in the camps.




The karder borungur {(long tailed iguana) sang the karder
mais when the izuanss begén to appesr in the late spring, or.
just befors beervk (summer) time. There was né action accompan-
imeﬁt for this sens, which was sung by:ﬁi_initiateﬁ karder bortan-
gur, end the song ifself contairs ro mention of the iguena; it
merely refers tc "below” (ngarisa) or.underneath the ground where
the karder had lain in ifs longwinter sleep. |
The words of the song =yre &s follows :-

Warralee bee-sn{gee (digeing)
Moorgulee billi billi

Negarda goorum woonda goorum |
below shiéla

Yarraloo bes-an-goo warrslco billi,
Tha words "karrgo, karrgo," or "WoOrrgoo, Woorrgoo" mark the
close of all songs. ' :

The kuljak (swan) song was sung in the Giugin distriet by
the xuljaﬁ berungur of Lake Bambarn, ete, #hile they sang thoy
sat on thelir haunches and gathesred the grass anl brushwood near
them into & loose heap, in imitation of the swan preparing her
nest for the egga.

There were two refrains sung by the kuljaX borungur, all
of whose initiated members might sing the first one, which was
as follows =~

Booyoo warrbaa, booyoo warrbaa (smoke, plenty smoke)
Kala ngaaree dandara noo (fire sitting, walking)
Wau~-wal yaleo keru war-yi-jee (many nycongar coming, you

|
see thenm
Nyinna mungsla nyinpe keru war-;i-dee (sitting, eggs
sitting (on) you see them)

Two old kuljak borunghr were the last t0 sing the borungur song;
Moorgin and Boongeordi, now long deadl, owned the ground of which
Lake Bambarn forms a part, '

Deongoordi was wmulgarguttuk knulgar = thunder; guituk - having
possessing thubhder magic) and sang for the increase of the kul;;x_.

»

He sang at a spot some little distance from the lake, abd while
he sang hé sat on the ground and made motions with his hands of
elearing the place for the nest, similar to the movements of the
swanli® feet and legs as they prepare their nests and cover the

eggs. He sent his borumgur swans two and two te Besbarn to lay



plenty eggs, and as he sang you could Ses the kuljak coming:
and covering the lake.®
Beoongoordi's song was as under -

Wommuloo karde jJigara jee
Swans down middle don*t touch

Nyoorrga jee ngaaree
egss lying or sitting all around

Wommbvloc karda jigera jJee

dommuloo kardd esedalya ngamree
swans down middle feathers lying

Wommuloo karde bhulgara ngaaree
swans down middle cover up lying.,

When Boongoordi had finished this song, which he sang by him-
gself, Moorgin went to thé different eamps of their moorurt
(relatives) to bring all the nyoongar to the kuljek feast, and
Boengoordi sent north south and sast for the people to come and
eat the kuljak.

When the visitors ecame there were many, many (boolla,.boolln)
swans and swans' eggs, and young swans readiy for them. _licoran
(grandparents) came and Jammin (brothers-in-law) and ngangan
(mothers) and mamman (fathers) and koolongur (children) and
gveryone had koota ngoobzrm (bags full). When all had tired
of eating swan food, they returned to their own distriets, If
there were a localised edible totem food in the visitors' dist-
riets, the kuljak horungur accompanied the visitors to thelir
xallesp and ate the new food until they were sktisfied.

Each locallsed group which possesgsed hereditary edlble to-
tems such as the swan, salmon etc., exchanged visits with athex
groups in the seasons when the edible totem of those groups,
warrain (roots) ete., was most plentiful, and henece a constant
round of visits might be made in the course of the year by
friendly tribes into each other's torri@nir.

Eslda (sea mullet) songs were sung in the sutumn (beornor)
the ngoon~jook (a species of i%re érass which is interwoven
roughly, and answers the purpose of a fishing net; it was alse
ufed in the coustruetion of the nenga or welr) being placed
beside the singer or éins#ra whe handled it es they sang. The
kelda singers "ealled™ to the demma goomber (ancestors) who sat
on the Capel Sand Pateh watohing the kalds and melsk odwe in



towards the shore. When he saw thew he put his books (skin
cloak) down on the hill (a dark looking growth that came on the
Sand Hill in the autumn ﬁﬁnths was called "demma goomberung
booka™) and went towards the sea where the kalds were and he
turned them inshove for the kalda boru ngur.  When the kalda
saw aemma goomhar.come they ealled out to their borﬁngur, "lgana
ngenmana Dau-sera yoolburt yool,™ (My mother's brother Dau-ser
come, come (and save us)); "YU-on-gool yoolburi yool," (Yu-on-
gool, come, come), bui Dau-eer and Yu-on-gool, although they
were ¥alda borungur paid no heed to them, only speared them for
their vigitors. The fire (phosphorescence) which the kaldsg
and melok carry with them is "put ocut" bsfore they reach the
shore, 50 that they shall not be seen. |

Such is the burden of the kalda song, the ngoou-jook being
stroked during the singing. Sometimes a einger will pick up
a kalda and stroke it while he is singing, giving it to the
visitors when the song is finished., Kalda éat sparingly of
their borungur during the stay of the frieundly visitors, but
xoobongur go oul daily and bring in other meat food which is
given %o the kallesepgur, No visitor must go cui hunting unless
accompanied by a koobong, as if fhe visitors tried to huut by
themselves, the janga'yengar (spirit kengaroo) would becoue
sulky, and take all the kangaroco food away frdm the kalleepgur.

The nyirimbe or bootalung (pelican) freguented the Swan
River end the island atove the preszent causeway in great numbers,
and was the hereditery totem of the local group whose territory
inclu@ed the islends., As female descent obtained, the cuildren
of & Ballaruk man were altﬁer Toniarug or Didaruk, and the ny-
1rimba borungur descenied to these, thus passing from one phratry
to anothcr in each gemeration,

There was no song for the nyirimba, but it was distinguished
from other Southwestern borumgur by having a danee eonnected
with it. Some lopg desd member of the borangur had dreaued a
nyirimba kening (peliecan qamee) whichbecawe pupular as time
went ons In the dance the movemenis of the gg&iean vere lmjita-
ted and head dresses royresenting the lon¢ biil of the bird were



worn, the mask of the nyirimba being sometimes worn by one or .
more of the elders asmongst the nyirimba boruangur. There was
no special song attached to the nyirimba kXening, nor was the
dance performed at any particular tiase, but was frequently
danced by'ngirimba borungur'at a beedawa ceremony, Or at any
other gatnering, when requested.
| In all districis, members of hereditary borungur are men-
tioned by Thelr borungur title, and the aniwals and birds which
were herediiary totems wers often alluded to b&Ithe xelatianahip
of the borungur to the person speaking. For instance, yongar
{kangarco) wers called fhe "kongan™ (mother‘slbrcther) of Tond-
arup local groups in the Vasse and Capel districts;.hecausa-their
mothers' people were yongar borungur. .'Ynngar was mamman (father)
to the Iunbury district lgagarnooks, for thelr fatggrsfwara
Taniaruj and yongar boTungure. Ihé walja w;a "everybody's
moarurt“.(hlood reiatibn), _lembers of localised nereditary
borgngur in the southwest districis called the young of thelr.
borungur "nobba or nycoba" (children) asmd the full gﬁpwn animal
or bird "ngooendan" {brothei), yet they hunted and ate both ngoon-
dan and nyooba, A karder {(long-taiied iguana) borungur called
the karder his borungur, oobarri and aobba, alse his daaj (meat).
. To dream of a person's hersditary borungur weant an omen of
gome kinl, If the bormngur were seen coming towards the dreamer,
then a member of the borunsur would soon-arrive. If it came
elose to the drermer, the member arrived kale'rak (im the after-
noon) and to dream of a borungur falling dowa, or otherwise ine
“Jured or #annded, meant that some similar mlsforiune was abous
t0 befall vome momber of that boruugur. When & member of the
goonal borungur intended to visit his relatives, the goomal went
on in advanee to announce his coming, and appeared in a dream to
scme member, geﬁarally & rocboug, of the tribe about to be visitea,
*n the Southwesteran districta, on the death of & woman, her
ebildren refrained from eating the female of thelir hereditary
totem for a scason, their totem beiung the sawe as that of their
mother, though given to them by their mother's brother; the male
of tha tetzm might be eaten, but only in cases of hunger, and when
no other food was available. Ganerally however, beth male ang



female of the hereditary borungur were “ngooluk"™ (forbidden)
on the desth of a member.

The kweenda, Jwent, went (dialectiec teims.for bandiceot),
although a localised hereditary totem im some Southern end South-
western Qistriets, was forbidden to uninitiated boys, and %o
young girls until they were men ahd women, notwithstanding that
it was their hereditary borungur. If the boys eat their borun-
gur bsfore they have been heedawa, they will become boyar (lust-
ful, "blackguards®) and if the young girlseat of iﬁ before they
mre allotted to their dejjeluk (betrothed husbands) they will
have as many children as the bandicoot. .

Any departure from the usual'haﬁits of a bird or animal reni-
ered it "magic", and it was therefore left untouched by the hunter.
When a yongar honﬁugur followed up the tracks of a kangaroo
(yonzar ngarﬂongin'; hunting alone or-singly) and killed it, should
he be obliged %o sleep on hMis tracks, he mus:i cut off s paw from
the flre he has lighted. He then slesps between the fire and
the paw. The janga yongar (spirit kangaroo) takes eare of the
sleeping yongar borungur when thié rule has been complied with,

In the Southwestern distriets, if the male relatives of a
yongar borungur had been abstaining from the yongar owing to the
death of one of their members, and the abstinence was shont %o
be removsd, a yongar was eauvght, killed and skinned, and put une
derneath the ecals to couk. While it was being cooked, a boorn
(stiek) was used to stir or rake the coals together. Rach moo!ﬁ
cowarra (abstainer) helped to stir the Pire with the boern, which
wae passed on from one to enother until all the mooloowarra had
peld it and touched the fire with it, fhen the yongar was cooked,
all partook of it without any Pfurther ceremony, ihe mooloowarra
being now free to eat their borungur.

Another method of resuming the forbidden Pfood after abstinence
was similar to that of the Eunahlayi people. An older member will
obtain =ome of the fat of the Pforbidden totem srd will rub it sud-
denly aerossthe mouth of the abstainer. The fat wust however
have been obtained without the abstaimerts knowlsdge or the radbbing
will be imeffeetunal,




Sometimes the members of an edible borungur will refrain
from eating tleir totem on the death of one of their members
"ppom beeruk 4o beeruk" (sumaer to summer) and will then: resume
the eéting without any further ceremony except the application
of a lins of charcoal across nose and cheeks. The length of
time that has elapsed, apgears to otviate the necessity Tor
any further ceremony.

Koobongur who exchange totems, or rather give a share, 320
to speak, of their totems to each other, will opn the death of one
of them refrain from sating thé keobong'sbormmgur, According

tc the measure of his affection for his deald kocbong, will the

peried of abstinence extend.




In the Socuthern districis, nemes of individuals had refer-
egnce o, or some conneetion with the hereditary borunmsur, but
in the Southwestiern aredas, the names of persons had no connection
with thelr hersditary totems. I have Pfound seversl names given
~to individuals from soms incldent consceted with their birtn,
such ipcldent or circumstance being turned o account in giving
e name to the childs The child ie alse given the object, what-
ever it may be, as its persconal borungur; The hereditaﬁy totenm
of the child may be warr (femgle kangaroo}, yongar (male kangzaroeo)
ete., but ivs personel borupgur will be tne object that has -
‘been sesn and noticeld at 1ts Lirth. '
The following names show these personal dborungur, the
nereditary borungur also bheing givenm i -
dong-gorn - the ery of the kuljak (Hack swas) heard at the echildts
biride. ILs hereditary totem was warr, but itz own personal totem
was the kuljak. (There 4id not ssem Lo heve besn any functions |
attached to the perscenal horungtr, not 4id the memper whose pers-
onal bﬁrungﬁr i1t was, refrain from eating it if it were au edible
borungur nor from-mentioning its neme should occasion give rise
“t0 its utterance. It was the personal horungur of the child,
and aothing wore was thought of it. = The borungur was bestowed
. upon, or aivon to the child by granifathers cr grandmothers,
fathers, fathers' sisters, mothers' brothers, ete,
Cther names were :-
ANES UEEEDLTAIY TOTEX ZERSQAL, TOTEM
Winnel Kul Jak Emu, en emu having been observed
shaking its feathers (win-mok,
win-mok) at the $ime of the
child's barth.
Jangil - Kuljak Given by mother's brother, who
icking pieces of bark off a tree
faansoa Jangee = plcking bark}
when the ehild was born,
Banyap waj Banyabin = persplring, Chilasg
father returned from hunting in
& profugse perspiration.
Hgalyart Ngooga (edible dar = elonds. Her father observeq
fungi) some clouds (ngalyart wareen)
rashirg seross the eky, at the
time of the ehild's bdrth,

Nyabbal Kuljak Grease of fat (nyabbain = smear.
ing with greuse).
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Minnil Kuljak ‘Splinter, a s,linter having en-
tered her father's finger at the
time of the child's birth,

Kwanja Little (spirit) woman. A jangé
yogga (spirit woman) was seen WY
the child's grandfather at the
moment of her birth, and he gave
it to the child as her perso
borungur. It was a mulgar (magic)
borungur, and when the child &reV
up she possessed pagic from heT
borungur, which was her "familiar®.

Dolyup de d Delya - fog, mist, & dense {08
having occurred at the child's
birth.

The woggal (carpet snake) was the hereditary borungur of
some natlves in the Victoria distriect, and was credited by trad-
jtion with magic healing of its members' wounds, Its home was
in a deep pool &t Kallurnmung and when & wound received in battle
did not heal the wozgal borungur went to the pool, and were taken
beneath it Ly the woggal, who licked theiy wounds untilthey were
healed, when she = for it was a femalé wWoggel) tose with them
te the surface again.

¥ytn and tradition explain ui give reason for the rise of
many hereditary totems. The dog totem in the Vietoria distriet,
end the bird totem are suppoesed to have had thelir origin from
some named ancestors. '

The dog totem of the Hyserrgoo (Victoria Plains distriet) is
one of the few Jouthwestern hereditary borungur, which supplies
a name for its members, each name having some connection with the
porukgur . Jome examples are iI-

Dikki jan, female Dikki-dikk = erunching, the dog erunching
leaves as it walks along.

| Weeat, male Weeat = foam covering a dog's mouth.
Euddarn, male Puddarn eejan = lost, & lost dog.
Gabbaiteh,male Gabbaiteh, flood waters, two dogs drinking flood
waters.

sabberan, femnale Nabbain - seratening, dogs seratehing.
This berumgur was, like the weggal, the fenale of its speeies, and
was not eaten by its members.

(The myths end traditions relating to the woggal, dwerda and jerd
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Certain trees, shrubs, etc., in the timbered ‘areas of
the Southwest appear to have been divided amongst the phratries,
and were alluded to as the horungur of such phratry. Sex was
also applied to the trees, and many had alse relationship terms
attached to them. It was impossible to cenduei further in-
guiries into this subject, owingfzge death of all the native in-
nabitants of the district from which the information was first
obtained,

The following were Some of the trees sc classed :-

TREE SEX PERATRY RELATIONSHIP
¥arri (red gum)male LManitchmat
darnda (white

gun) female Wordungmat
Bulleet (blue

gum) female Wordungmat
Toourt, tuart male Manitchmat Deamangur {grand-
mother's gide)
Mee jarr
(cabbage tree) female wordungmat
Mungart (jamwood) * "
Mungeitch
(banksia) » - Wordung and manitich

Koolyung » Manlichmat Geeg-annagur and

demmagur = grand=
parents' side

Voedurt yorla

( paperbarik) " "

Egoondil

{broombush) 1 n

Beeburruk (wattle)m n

Kobba (stinkwood) v Wordungmat

Kalga (blackboy) = "

Yoolak © " L

Jerrail (jarvan) = " ;

Joora (spearwood) ™ Manitchmat Mothers and motherst |
breothers

Woo-1~um

{ seacorst shrubs) © "

Karaburd

{(bulrushes) n "

Eerinyung

(seaseadt shrubhs) w Wordunsmat



Kweela, kwela (sheoak) female Wordunzmat

Berung (prickly acaeia) " " Children's side
("koolongur®)

Dwal-gur ? . Kapi tchmat Deumapgur

}Mos becramltch ? n dordungmat

1t may be postulated that the above trees grew in the areas
oecupied by the local group to which my informant belonged, and
in the territories of tribes with which his own group was assSo-
ciated by marriage and relationships arising out of intermarriage.
Probably Baaburguri's (my informant's) mother's mother%s people
came from distriets where toourt amd koolyung (paparhafk) were
the distinctive timbers; his mother's .sople from the country
where joora (spearwood) grew most abundantly, his mother's father's
people from the she-gak area, and his father's geople, his own
gemeration and his children, belonged to the berunmg country.
Other old natives have corroborated ths phratyry of certain trees.
Ngilgi's grandfather was Manitehmat and toourt was the principal
timber in his territory. The kwela (shaoax) grew plentifully,
and was the chief timber of Duongunit's grandmothner. The joora
belonged to the mother's people of amother informant, The marri
(gum) is male, yet at certain acaaonﬁ of the year it exudes a
red gum which, according to the natives, resembles menstruation;
and at these times the tree is said to be "unclean”. It is
avoided by all natives during this period, and should a woman
or girl wilfully approach the marri at the periocd of exudation,
she will be boyar (wanton, lustful) from that tima. Even if
there were no other shady trees in the neighbourhood, ne native
will camp under the marri at that season.

In the districts where msle desecent obtains, the phratries
of some of these trees are chanzed. The jerrail is Maniteh,
and other trees thet are in the Wordungmat ghratry are also man-
iteh. In ths Biﬁdgetewn district, where the descent is paternal,
various roots, ete., are the borungur of Menitehmat only, as :-
Maa) (white roets), kwerding (red root), Jinjung (like a small
panpkin), ngwammeclong (fungus), Jjoobok (wild petate), while men

(jamwood gum) is a Wordunmgmat borungur., Weet (white ants) ave




MHanitchmet borungur, as are also woggal (carpet snake), noorn
(black snake), waliteh (eaglehawk), joorr or jorrabirt (Snipe).
Anongst the animals the war (female kangarco) was a Manitehmat
borungur, and the following myth is told is connection with
this totem :- #addarngur (watilebird?) and Minniji{ (robin)
are demma goombar (aneés&crs) in the Bridgetown district. In
the days when these were men, Waddarngur used to let the yongar
go free, but kept all the war for himself, Hinnijit asked him
where all the war wers; but Waldarn said, "Ngan kuttitch durt,”
(I don't Xknow). "Bal koolyumitch,"™ (he lies) said Minnijit
toc himself, so one day he watched the Waddarngur and saw him
takxe a war out of the hols where he had hiddem them, and carry
the war to his kont (cave, camp). As soon as Waddarngur went
away, Minnijit went over to the hole ‘and let all tﬁe war out,
and that is why there are plenty war now, If it had not been
for Minnijit, there would have been no war , only yongar,

These two birds were not the totems of either individuvals or
of a lacal group, but they were the demma goomber of the Briige-
town district loecal groups.

In nany cases, local group hereditary borungur were alluded
to by their relatiomship term, although they were +the food of
the members.

In the Gingin distriet the yau-art (male kangaroeo) was the
manran (father) of some Ngagarnook people Whose mothers were
Ngagarnook, and came from the Bunbury distriet, The yau-art
like the emu of the ligagarnooks, could change itsel? into a
yoongar (msn) at will,

In the Bunbury and Vasse districts, the older ligagarnooks
called the emu their nyocba (children),the younger Ngagarnooks
called them their brothers (ngaénﬁanj, yet they hunted and ate
beth ngoondan and nyooba.

The presence of the Ngagarnmooks in the CGingin aistriet was
due %o a peaceable exchange of dajjeluk (betrothed) girls, a%
some ceremonial gathering of the tribes, He regular "1iﬁa"
or "road® fer any of these exchanges sould be discovered, as im nany
groups the neighbouring groups would be held at emmity while a




friendly interchange of women would take place with groups al-

m@st bédon& the "friendly boundaries™ of some of the groups.

.Tﬁa yongar a;pears to have been "ngunning" (bloocd relation)
to all Tondarups, whether it was their borunsur or net, ' In +he
Capel and Vasse districts it was oalled Xongan (mother!s brother)
and 1t was as the "yauart® the mamman (father) of the Gihgin
Kgagarnoaks because all their-fathers were Tondarups,

A menber of the xaraer (iguana)- borunsur culled the iguana
his borungur, oobaxri ani robba (ehild) also his daaj (meat).

The walja or waliteh (eaglehawa was "evezybody's mooruit"
(bloo& relation)

The kaanyinuk tkingfiuuer;, funmeluk (little grourd parrot),
xoorlbart (magpie) &nd Feeluk (sguesker crow) were the moorurt
o? Rortham group, and had been borungur at one time, dut sll the
menbers Weve long deal. These birds were never eaten.

‘ Theé kcobijet and nyittungit (ruhan and wactall) were everye
bedy's moouurt amongst the Vasse and Bundbury groups their moo=-
rulftship dating from the time they came %0 the rescue of the
tribes by killing all the cannibal dogs Wwho lived in the South-
western caves,

I% is dirfieult to distingulsh between ‘he boruncur and
what 1he natiyes call "dleumz goomber" as applied to apinals and
insects in g e tridves, faor gt Gingin, borungur, meorurt and
demms goumber appearsd to ba syponyacus.  Erobably the insectis,
etc., alludagy ﬁofzirtain rumutienshipqﬁerms may have been borun-
gur of other local groups with those members they intsrmarried.

The kalli] (sergeant ant) was demme (grandfather . mother's
father) to the Gingln patives, and was the moorurt of those
groups living eagtward of Bingin.

The bBirary (1ittle lizard) was moorurt te the Gingin men, and
the Jemerr (another species of little lizard) was the Cingin women's
moerurt,

T™he kaanyynue was & Yabbsroo {porthern) moorurt, The hesra-
boerallng (geld gigser bird) was an eestern acerurt, and the wor-
dung (erow) wag peth & Gifgin and sastsrn hoorurt, (Im the Cingin




-

district when the death of a Wordungmat who was elther Hgagarndok
or Bellaruk was announced, he was said to be "wurong gfool wordungn
(wurong = sea, gool = going or gone, wordung = GIrow).

The mannslt (white cockatoo) was a Southern moorurt. . The
weojee (emu) was Woolgerr's woorurt through his mbther who was
Ligagarnook and wej borungur or wejuk, The kuljak was tne hered-
itary lohal group borungur,

The woggalb elonged to those dmmma (grandparents) of the
Gingin people (local group) who ﬁere mulgarguttuk (possessors of
khunder magic).

Thése terms of relationship were spplied by ¥oolberr, the
last Gingln distriet native, 4o the birds and insects named.

They eerve to ‘show the mysterious Xinship existing between_meﬁ
and their borungur. | |

In all the animal myths of the South and Southwsst, a con-

nection between animals, birds and men is always apparent.

‘ Every tribe has its legends of birds, animals and reptiles who

were once human, never semi-humenf for I have not yet coms soress
the counterpart of the Arunta semi-bestiel - sami-human ancestorB.
but changed inte their present forms "in demma goom¥er timeg®,

The jerragurt (little lizard) and the kallal or koolong (ser-
geant ant) were said by the Perth district natives to have some
connection with the birth of children; the kallal destroying

and the jerragurt reforming the babies, but I could find no

trace of jerragurt borumgur amongst the Perth genealogles, and

the kallal was always "too sulky to want a human bomungur",

The following birds were specialised by the loeal groups
from rerth to the Vasse as having been human in demma goombex
times ;-

Kweelam (swamp hen), kumbegor (owl or mopoke), jidal (little
grey inmsect), ¥allal, Jerragurt, nganga wenee (nganga = mother
dead - the blue yigeon is so called), Jeeres) (smipe), eaglehawk,
erow, white evckatoo; and amongsi animals, the kangaroc and
opo3sum were once human, Dances were st one time held in Which
the actions, ete, of some of these biris and snimals were imitateq

»
but these dances and the songs conneeted with them were ireamed




by some member of the group in which the dance was initiated.
Keither the dreamer nor the dancers were necessarily members
of the borumgur or "demma goomber" which formed the dance.

Except amongst the Gingin natives, there was a certain dis-
tinction between the hereditary local group borungur and certain
insects which were supyosed to have been demmar goomber only,
and which must pot be killed as the person who kllied them might
be kiliing his or her own grandparent. ihethey these insects
held, or were ithe spirits of ancestral beings could not be def-
initely ascertained. There existed a vague belief that they
had Deen the ancestors of those local groups within which the
legends concerning them were to be found, but they were humap
ancestors, not insects, in those far off days.

In my sojourn amcngst the few remnants ¢f the Perth and
Guildford local groups, Ealbuk - the last Perth native - had
taken a walk with me in the bush, file came upon the nest of
the sergeant ant (kallal). wAre all these kallal damha goon~
ber?" 1 asked. YKaia," {yes) said Balbuk, "boorda balgup yoon-
gar kubbein,” (booria = by and by; balgup = they; yaonéar = men;
kubbain = perhaps - by and by they might be men again). I in-
advertently killed one of these vicious inseets in Balbuk's
presence, and for several days she kept aleof frow me, fearing
she knew not what, However, no evil feaults followed my rash act.

The blug pigeon (nganga wenee = mother dead) was called
Joogarung Qaiatai) by the rerth, Guildford, Northam msnd other
groups, and although I could not discover any trace of its hav-
ing been a borungur amongst these groups, it was tabu {winnaiteh)
and must never be killed or eaten, or all the wouwenm - hothars,
sisters, ete,, would die. 1t appeared 1o represent one sex only.

Ihe gunbir (centipede) and Boojeen (little black ant) ere not
borungur, but have ecertain speecial functious alletied to them,
in that they wmust always kill any man who marries his female
babbin or koobong, These are also demma goomber,




The jeoree] {(saipe) 15 another demma goomber who is sup;
posed to have dlwlided the land and the sea with his generative
orgen, He is moorurt to all the coest natives between the
Murray distriect and Gingin.

The jeerajain, another species of litile bird, was demma
goomber alsoj like the ngahga wenee, it must never ﬁe killed or
gaten, It 1s not improbable that these inseets, ﬁow called
demma goomber by the local groups of certain districts, may
have once been the hereditary borungur of sdmeﬁf fhase'local
graugé, all of whose members have long sinee passed away, ziv-
ing place to the borungur of the present day.  Their "demma
goomber-ghip™ only obtains amongzst the loeal groups above men-
gioned, anl by whom they are held sacred or “winnaitchupg".

Amongst many cof the local groups who possess an hereditary
local group borungur, there are legemds in qonnactian_with'the
rules concerning the killing, distridbubing end eating of the
hereditary borungur food,.and certain =pirit animals (Janga =
spirit) ean dripz punishment upon those who disobey the food
laws,

Amongst the members of the yonger (male kangaroc) borungur
the Jjanga woggal (carpet snake) was told off by the janga yongar
t6 punish those who mocked (muranning) the hereditary borungur.
The legend of the Woggal and the Mischievous Boys illustrates this,
- Although there were many yongar borungur in other parts of the
South apnd Seuthwest, no other legend eoculd be obtained of the
janga kangaroo. The spirit kangarco, however, was always sup-
posed to ho%er neay hig human berungur, en the occasions when
' the rules ralatingxtge eutting up and proper distribution of
kangarco meat, and the removal of the abstinence wers tobe
observed, The placing of the kangaroo paw between the yongar
boruszur, and the evils of the derkness, was obviously an 2jpjeal
to the janga yongar to take care of his "brother® while he slept;
and the observances copnected with the resumption of the meat
after the death of a yongar borungur, were alse watehéd by the
jannuk (spirit) yongar of Ngemalup and other scuthern districts.

The wegzal or mythical cerpet snake was the berungur of a
local group at Kallurmmung (Vietoria Plaims distriet), ail the



older members being mulgarguttuk from their borungur.  They
could call upon the woggal to punish their enemies by magiec,
notwithstanding that they thesmselves, being mulgarguttuk,lwera
able to project mulgar wagic into an enemu, but the wogzal was
swifier ln results.

Thelr borungur could also cure them of wounds received from
an eneny, &s the legend of Bladwa and the Woggal demonsirates,

The janga woggal was the spgecial friend of the Vasse and
Bunbury Ngagarnooks, and would not narﬁ them althoush it was
not their borungur. It could, however, change itiself inte“their
borungur (emu) at will, but the Ngagarnovks also could Qﬁange
bhewselves into thelr owﬁ borungur and so deceive their dnsmies,
and sometimes leed their Priends on a false hunt,

In sowe of the pools waich fhe magic wogsgal freyuent, they .
exact tribute in Yool from persons visiting the pools, whether
these persons are weggal boerungur or not, ﬁnd in certain places,
other than pools - a hili, a tree, a stone, etc. - which are in-
habited by magic wogzal, rushes must be strewn round the spot
where the woggel "sits down" or the persons passing will die.
Some spots have been avoided ahgggether by the local group living
on the same ground, as the wogsal is a boogur (sulky) one.

Some woggal borungur will not eat their totem, others ey
superstitlous respect to its home on thaii territory. it is
healer in some districts, punisier in others, caunibal in one
group, and wallignant reptile in many. In all the places whaich
it has made winunaiteh by its residence thers, it exacts certain
propitiatory services from all those passing its wianaitoh &rounds,
in the form of rushes or boughs which must be strewn on the rock,.
hill or ethar place which it has made winuaitch.

If a yongar is killed near a woggal's gool, andi the hunterg
eamp neur the water to cook their game, a portion must be set
agide for the woggelowner of the pool or harm will come to the
men, The woggal smells the feod while it is being cooked,

Goowd borungur (opossum btetemkins) when camping near a wogsal

pool, cook their ogossum food and then break off a quarter for the

woggal. If ithey left ne food, the wogsal put bulya (magie) iate




them, and they "get giddy and very soon die.”

If bubbles rise teo the surface of the water in a woggal pool,
wheu a woggal borungur stoops to drink, hé will soon die, for he
has offended the woggal in scme way.

The woggal will eoil round & native who ventures into his
pool and will kill him, but if a native is bullaiteh (cdever)
he can dive underneath the woggal and so escage. A Capel dist-
rict yoongar, who was karder (iguana) borunsur and mulgarguttnk
wasi ofie day caught by a woggal who swallowed him, The mulgar-
guttuk tﬁrned into a yakkan (turtle) and was vomited by the wog-
gal, and when the yskkan c ame eﬁt of the woggal it changed into
the mulgargutiuk again. :

The woggal is hewever the friend and healer of its human
borungur in some distriects, dbut it is boqgﬁr'(aulky} with ail
others unless it is coneciliated by some £ift of food, or by the
strewing of rushes fbr its ved. : _

In the Kaat (hill) at Bonkii (Wandering district), a woggal
has 1ts home (woggal nyinnain = woggal sits down), and no strange
noongar can go there, The mulgarguttuk of Bonkil who were woggal
borungur are all long dead,

At Daslungup, also,a woggal "sits down" in the gully. It
will not hurt kalleepgur, but booyungur (strangers) must never go
in the vieinity,

Kebugain gully isalso the home af a woggal, who guards the
kallaepgur. Winnimmp bridge, Nanilgup swamp, Wilbinyup, Doon-
gagup (Margaret River), Dwergalyup (a mile from Doongenup) were
all wogzal hoojoor, end were winnaiteh to all who were not woggal
borungur, lNeither fish nor birds can be caught near any of these
places. Kalleepgur can always pass tlie woggal beojoor in safety,
but they must net hunt near the woggal's home, and if the kangarog
or other game that is being hunted, tekes refuge within the win.
naitch boejoor (forbidden ground) the hunter must leave it, =s it
is then boylya (magic) and cannot be eaten, ALl the above wogga]
ere firiendly towards their kelleepgur, but at Wendimup there ig g
boogur woggal (sulky earpet snake) and if he smells meat that ig
being cocked neszr his home, and the ncongar leave rnons for him,
he punishes the offenders either by causing sickness anongst them,
. or in some ot




