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Heligion, in ite application to the beliefs of the native
races of the ﬁorld, nag had many definitions applied to it by
¢thnologieal students and writers on the subject. Some of
these writers maintain that the Serm "veligion" comprises a
belie¥ in spirituasl beings; others nold that it must contain
worshlpy and propitiation; others again defive it &8 a airtiin
reverence for, and responsibility to, & higher power, The
French socioclogists say that it must éontain cortn;n'obligutarw
beliefs comnected with ob;iaatony 8ctH, lndeed, any. spystem of

faith and worshlp, or of emotions experienced in connection with

matters of life and desth, is defined as religion, uhiio again,
to  other minds, religion is merely & form of superstition,

With all these definitions in view, it may be said that the

Western Australian aborigines have certuinly some form of re-
ligion suongset thew, To rrofessor Huxiey &ud Herbert Spencer
the religion of the aborigines is some vegue belief about une
attachod lglritsilnainly wischievous, who may be proplitiated
or searsd away.,

The indtiel difficulty in prosecuting injuiries anongst
the aborlsln::tz: to their religious beliefs, arises from tho.
desire ef.thndptuaont to aooomodate these beliefs to his own
preconceived ideas on the subjeet, and to take advantage of
any accidental resemblance betwsen the native forus and those
practised by civilised natlons, to press questions which ipe
sensibly lead the native wind ihto a certuin ordered direction.
The results of such & course are luteresting, but the 1n@n1rar
does not arrive at the gagive oonception of religiton, as the
true aboriginal system of belief cannot be ebtained by this
neans,

The meost satisfactory method of inyuiry ante the beliefs

and practice of the aborigines is to g0 in auongst them as &
Jearnexy, divesting onsself completely of vie's owe yersounal
beliefs, and t0 follow a8 clossly a8 possible the native line

-




of thought. By this procedure, the netive idea of religlon,
vague and contradlctory as bt sometimes appears to be, will be
obtained without the admixture of any forelgn element which

would tend to lessen its value tc the ethnoligist,
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The religion of the Western Australian aborigines is main-

1y one of superstition. There is no idea whatever of a Supreme

Being, yet the natives have a most declded bellef in the survi-
val of the spirit after death, and the after existence of such
gpirit. The Nalja of the Broome distriet might be sald to be
a Supreme god, but he is shown at the initiation.oerem0niea to
be & ecreation of the men to keep the women in subjeetion, for
the myth comcerning him is "explained away™ to the young men

at & certain period of their inltiation. The mamméngurra
{fatner of all) of the Southern district natives might alse be
tormed & deity, but the mame is in almost all cases applied to
the eaglehawk who took precedence of all the other birds "in
the da,8 when men were birds", The term “maumen®, now ayplied
to "father stock™ by all the Southwestern tribes, was origine-
ally the name given to the male gensrative organ, and all the
ceremonies in which the word wamman is used are apparently '
phallic in their interpreation. Meamman is also feared as a
god by the women amd ohildrsn. Keither Walja nop Memuan sre

worshipped in any way, but in the South, at every Mauman cere-

mony, the burial of mamman is performed at the close of the
Jalgoo or Feast of Licence.

Propitiatory offerings are, however, made to a huge myth-
ical snake which 18 supposed to inhabit certain deep gools,
hills, valleys and other spots throughout all the known parts
of Western Australia. Lvery known desy pyool throush;nm the
West holda one of these mythical snakes, whioh are doubtiess
gimilar %0 the "woliungua" of Messrs, Spencer and Gillen;
and certain hills efe,, are "winnaliteh" (forbidden or sacred)
through their being the howes of thess fabulousmakes., (It
would sees from this circumstance that the remote ancestors
of the aborigines had at ons time a form af suake worshiy, as
well as & semblanes of phallic worshiy, the few propitiatory
poreomonies schattered throughout the various dlstriets being
evidently vestiges of sueh worshiy. The "eult® may have been

brought ever with the Dravidian or indo-igyptian migration,




_.-:#I ;

\ ¥ 4
» < v &/ s JI(V L !'111'1

o T ro) ; 4 I .’ ‘!). ' i /

748 RS S0 O S -’/' LA, - :

Vo &—. e e AbArg i(',_ }\‘A.Luh

the remnants of these Dravidian migranta inhabitina the gotth ==
west cormer of the State, where the habitats of the serpent
are 80 pumerous, and where propitiatory services are the rule,
There is but slight variation in the names applied to the
huge mythical snake 1ln the wide range of eountry between Ea-
perance and Dongara, as will be seen frum the following :-
Esperance Woggeal
Bremer Bay | .
N.d, of JerramungupWaagul

Albany Woggal

Augusta "

¥t. Barker Waagul

Lendenup "

Williams Woggal

Vasse 4

Katauning faagul

Eriigetown »

Mandura Woggal ;
rerth " f

Swan distriot o

York "

Gingin Waagul (
Meokering Woggal

Arthur River deagul

Wagin "

Vietorie Flains Woggal

Berkshire Valley Woggardee

Dandarraga ”

Dongara .

in all these places the woggal eXorcises the sameé Tunctions

and the sawe propitiatory offerings are mule to him by the
various groups. He was alwq{: & Snake, He watehes over fued
end other laws, and puninhllﬂthﬁit whe transgress them, He

exacts & tribute of food in some places, and & bed of rushes

or leaves in others, The presiding woggal of the Bunbury

-
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distriet was blind, "but he could work evil Just the same,.”
In the Vietoria FPlains district the female woggal was the
borungur or totem of some families there, and the following
legend shows her healing one of her human totem kin, and
keeping the hostile woggal from harming him :=-

Bladwa was a Nyeerrgoo (Victoria Plains) yoongar and
was woggal borungur (snake totemist). One day he went out
hunting and killed two kangaroos with two spears and was
carrying them home when another blackfellow came out of the
bush and speared him, the spear goeing through his ribs, He
threw the kangaroos down, broke tne spear off and. ran to his
kala (fire), where his two women were. They tried to pull
the spearhead out, but could not, and so Bladwa said he would
go and get his woggal to cure him. He went down to the pool
where the woggal was and called out, "'N'ga" (mother).

Presently a great whirlpool stirred theauater, and another
and another, and then the woggal's head and part of its body
rose out of the water. It had feathers growing down its pack.
It looked about to see who had calied it., Bladwa walked down
to the spot where the woggal had come up and as he went along
the water rose highér and higher. When the water had reacheqd
nis chest, he was close up to the woggal, and he stepped on
its back, and two more whirlpools came as the woggal sank with
pim to the bottom of the pool. He told his wives, who were
watching him from the bank, that he would be back in three
days, and he pointed with his hand to the Place where the sun
would be when he returned.

The woggal took him to her maia, and he lay on a feather
ped made of the feathers which she cast every year. 'N'ga
took the spear out of his wound, put her tongue into the
wound, cleaned it, and lay round and round Bladwa,

There were other woggal down there and they tried to bite
pladwa put his mother woggal prevented them,

At the end of three days, Bladwa said to the woggal, WiNvge
1 want to 80 back to my kala and my women,” and so on the after-

n of the third day while the women watched the water, the
noo
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whirlpools came again, and after a little Bladwa's head came
up, and then he looked and saw his wives, and came to them
over the log, and went to his kala, and his wound was guite
healed.
The pool where Bladwa went down is winnaitech, and no

strange natives can go there, The kalleepgur (home people)
always strew rushes at a certain spot on their Journey past

the pool. If they neglected to do this, they would very
soon get ill and die.

.




‘the woggal and so he went away. The woggal cams up for his

In the Minjelungin Swamp (Swan district) there is a deep
waterhole which is the home pf a woggal.,

Oné day a yoongar had killed some goomal (grey opossum)
and he came to the waterhole where the woggal was, As soon
as he reached the water the woggal came up and swallowed him,
but he disturbed 1ts stomach S0 muoh that it vomited him wp
again, Then the woggel llicked the yoongar and made him
gwatbe - all right - and told him that he would have to pro-
vide daaja - meat food - for it always. S0 the yoongar went
out daily and brought in werra (femele kangaroeo), yonggar (male)
kangaroo), goomal (opossum) and weja (smu) end fed the woggal
with ail the daaja he eaught. |

After a time, the yoongar gob tired of catehing dasja for |

danja, but there was none, and he cameé up the next day, and the
next day, and then he jput "bulya" (magic) 1ﬁto‘tho yoongaxr

and covered him all over with kooloo (lice), and the yoougar
soratched his breast and made a hole there, and he seratched y
his side and made a hole, and everywhere he scratched, he :

made a hole, and he died very scon. j
The Minjelungin woggal has halr on its bLack, and has wings i
like flays: FNo one ean drink out of the poeol if, when he 1
throws a stons in, bubbles rise to the surface, If the stone
sinks guletly, he oan drink, Mo maia (hut) can be ulln at
this place either, for the saplings won't hold, and the woggal
forbids the kalleepgur to touch the yoombuk (paperbark) near
his pool, as that is his booka or cleak, Swan district pec-
ple avolded the vieinity of MinJelungin fearing that they
gshould be c¢ompelled to suyply the woggal with dasja, hence
there were no propltiatory offerings muede to the wogganl at this
plase, Balbuk stated thet & white man named Beiley went to
dig in the winnalteh place at kinjelungin, but svmething
resisted his spade, andl giving wp the attempyt he went home,
but locking out of his housu he saw & Dig snake "like e tree",
He ran Tor his gun and shot and shot at the huge gpake but

eouldn't kill 1t and he was 80 frightened, he left the district,
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A woggel lived in & deep waterhole nsar lork, and some-
times when he went away he took all the¢ water with hiwm, leav-
ing the pool dry, 4in the afterncon the water and the woggal
usually ceame back agoin, The woggal's excreta is like lime

or "moving chalk",



The following lsgend of the'waggal a8 "punisgher in chiefn
for.n breach of the food laws was current from the-Swan dist-
riet to Esyeranoq S _

Onﬂ day all the men went out kangaroo hunting, leaving
thair.little boys in camp. Une of these said, "Let us catch -
some mies and pretend they are kangaroo and skin them and cook
them and cut them up &s our fathsrs cut up.tﬁa yonggar "

They ceught some little mice and killed them and cocked tham
and cut them up, dividing thew smongst themselves se they had
seon their fathers divido the kangaroo, & head to_this one,
8 leg to another, e yortionm of the back to another, and so on,
Por this is the food law, that a eertain Lart of the gaie
caught must be given to the relatives of the hunters, The
boys made merry over thelr feast and thén went to play .
rresently the mother miee returned to thelr eamps but
could not see théir e¢hildren, Thuy tracked them and tracked
them, until at length they came upon their bones where the
little boys had left them. The mother mice were very angry
and rushed to ths cave wheve the janga (spirit) kangerco dwelt, ..

The nioo.tola ﬁha Janga sangarco what the boys had done, |
that they had not only killed their children, but had made u
mockery (murrenning) of him by pretending the mice were kangar-
ooss, This made the Jjunga kangaroo very angry, and he went
to bis friend the woggal and asked him to punish the boys for
having wade & meck of him, '

he woggal and the Junca'kincnroo, acconyanied by the mice,
went towards the Loys' camp and when the woggal eaune up to the
eamp, he lifted it up and turned it upside down and made the
whole place into a lake, called by the white people Lake Ban-
nister, and the boys were drowned in the lake,

Then the janga ksngarce and the woggal turned homewsrds
together, "singing theomselves" as they went, The pleace where

the boya' camp was situated was called Dowingerup, and the
wogeel apnd the kangeree sang §-




1)

~Dowingerup geaa Dowingerup gaa,
Woggalilla baggineree kasngana gaa,
Kaanganup woggalilla basggineree gaa,

Dowingerup gan,

They sang the woggal's name to show what he could do,

(This legend has some sigunificance in view of the recent. -

discovery of some bones of the stherurus or giant kKangareo,

shich were dug up in the Mammoth Cave, Margaret Eiver, once

the home of the janga kananrou})




In the Larbomonup or Beeresgup (Clarewont) legend, the
woggal swallowed all the men, women end children, exceyt ons
woman who was gobbul-guttuk (pregnant), and wiom he left on
a little island or hillock. The place where the woman was
left was winnaitchung ever afterwards, and when the home peo-
ple pessed the vieinity they had to strew rushes over it,
othsfwiaa the woggal caught their shadow (molla) and killed
them.

At this winnaitoh place, no spears must be sharpened at J
night, nor must any green wood be burnt, nor any desja cut or
broken in the wrong way, Bimbee, a yoongar, proko & orow's
wing in the wrong mamner, aund the same evening, Bimbee's dog's

|
|
back was broken, 1
|

At Perry's limekiln, near Fromantle, there was alsc u

"poogur" (sulky) winnaiteh place, the woggel which inhabited v
it punishing anyon: who cut up an emu Or an opossum in the '
wrong wenner, by breaking their dogs' backs, Hushes were

also strewn at a certain spot in this place.

in the Williams district verslon of the sdory of ths
children and the miee, the inability of the junga kangaroo
to yunish his mookers is alsc shown, e must apyeal to the
Jangs woggal, Ut is yrobable that, as many of the people in
the district were kangaroo totem yeopls, the janga kangaroo
eould not hurt these, but was obliged to call in the aid of the
woggal to punish them for thelir wmoekery. Hushes were also
strewn in the viecinity of the lake or swamp.

A% Wemdinup (Augusta Kiver distriet), there is a boogur
(sulky) woggal., If he smells the meat, and the yoongar

leave some for him, he will not hurt them,
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In the Wandaring district there is, in the kaut (hill)
at Borkil, a wogsgal who "sits down there®™,  No strange
noongar osn go¢ there. At Daalangup is a winnaitchung gully
whers 8 woggal site down; - he will not hurt kalleepgur, but
will hurt booyungur (strangers) and at Kebupain, there is
another gully which hee a wogsal who refrains from hurting
xalleepgur,  Kushes ara.strewn at all these places,

in certain other pools containing a woggal, if any game
is killed or cooked in the vieinity, the wogegal must be given
& share of the cooked food, or the hunter will fall ill and
dies In almost nil the winnaitceh spots, which were, or are,
the habdbltats of the woggal, propitiatory offerings must be
made when passing its "home",

Woggalung was the name given to any illnois whioch came
upon & person who had knowingly committed an offence agminst
& woggal, elther by neglecting to strew rushes, or by a breach
of some law,

When Karbowunup Hill became the site of a hotel, the pro-
prietor desired at the opening ceremony to add & native dance
to the other atiractions, but not one of the natives of the
distiriet could be inducel to take part in it, notwithstanding
liberal offers of monmey and food, Some Nor' West natives
were collected to perform the dance, but two of these died
during the week following the celebrations, their death
being attributed by the Southern matives to the vengeance
of the woggal. f,uﬁu 08, Madi Arpneio & &WPW“?‘“*{{I‘G&#@‘
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In the early days of Ferih setﬁlemont, & boat's anchor
was lost in a woggal w%nnaitoh hole at a spot somewhere near:
Muunt uliaq t%h;.nat£§;5.w:;;{offored food, tobacco and mone
ey to dive for the anchor, but noae would accept the offer.
Again the services of a booyungur (étranger native) were re-
quisitioned, who dived for the angher. "He never came up
again," #ald Balbuk and Joobaiten who told me the séory, "the

woggal caught him and ate him,"

ln sonme diairiats, no food must be cooked ;n'tho vieinity
of a woggal waterhole, or the wégéal will come out and Qat
both food nnd'yoanga:. if a pative passed one of these wine
naiteh plages withouﬁ strewing rushes, he became 1ll and died
very soom, Mo one can tell why the rﬁaﬁos were strewn, ex-
cept that id un:."}oongar law", and was done in dommg goomber
times (the days of their grandftthors}s |

The woggal way be in the loa. in some rocks, treea. in a

sandhill, swamp, ota., but he is always in the deep waterholes.

He frequently ce:ries the swamps and bulrushes on his back when
uovxng about, He is of enormous size, The great Indian
python in the Zoological Gardens is said to be a woggal which
the white pecple caught, lNatives when taken te the Zoo, avoid
the vieinity of the woggal as they eall it. |

Nornalup, the place of the black snake, was the name
given to a white gum tree, growing somewhers near the end of
the Koombanup estusry (3nnbnxw); The tree was gocbar-winnaiteh
(strictly forbidden) and was boogur or sulky, anld hence al-
ways aveided. Fo propitiatory offerings were made to the
snake which was sup,osed to have 1ts home in or near the tree,
The black snake required no offering.

f.‘}
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A tuart tree was growing near Ballarat (Mr, Locke's place)
and was also winualteh, Jome littlie time ago, the tree was
struck by lightning, but notwithstanding this, the natives
avoided the place, and atill feared the Janga who dwelt there,

No propitiatory offerings were made,
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Roclgurvup was part of the bank of the Vaasa'ﬁiver near
Busselton, where the woggal was supposed (o "sit down" when
it came out of the water. |

Weenimup was the name applied to that part of the Vasse
River now lying between the two bdridges at Busselton, The
woggal had its home 1n the river, dut oeouaionallg came out
and sat down on Kalgoormup., It waﬁ only hoogur-(sulkyJ to
strange natives, but its vicinlity was avoided by the home peo-
ple. No rushes were strewn,

jarrjeenuy or Kookolup was a winnaitch place in the Capel |
district, a big hill, with a tres growing on it. The woggal é
of this place was & guiet one, and hence the kalleepgur eould f
hunt neaxr it, LT the hunters approached the tree, they stroked f
1% gontl,, but mo rushes or other offering were made to the %
tree or hill,

in the case of other trees that are winnaiteh, the natives
when paseing, g0 up to the trees and stroke them gently, or i
mark them by cutting off a small plece of bark wita koJja (axe) j
or dabba (knife), which they drop on the ground near the tree. '
Zach native follows the other in exact order in performing '
these ceremonies, If they did not do this, they would sudden-
ly fall 111 and die. There is a sheoak (kwela) tree at Rosa-
mel, near Dunbury, which wust be avoided tltoscthor, for the
wogsal of the vieinity is boegur, Jakkeemirra's mother-ine-law |
wont olose to the tree and dled shortly afterwards,

Gabbeslung woggal is the neme given to the mythical water i
anake . _

Exeept in thoi;;ocrruoo district before mentioned, the
woggal's power aypears to be ctniralxy directed teﬂirln evil,

When kalleepgur perform propitiatory services, he is Quisseant,
but sny strangers who way ignorantly travel over the winnaiteh
ground, pay for their ignorance with their lives,
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One large pool in the vieinity of New lNorcia h.C. Mission
- was, according to Bishop Salvado, haunted by a fearsome spirit
¢alled a "wawgul", which killed any mative who ayyroached the

pool at night to drink. "One evening," Bishop Salvado writes,

"a great nuwber of natives came 0 me asking me for water, 1

gave them all I had, and when it was finished, about 15 of them

8till remained unsatiafiad,oand codly requested me to feteh
gome more from naurzfggﬁif;*jﬂﬂsru is the vessel," I said, "go
yourselves.”  All were silent and none dared to take the ves-
sel, nor say a word to me about their fear, At last, after
about an hour's interval, one of them said to me, "If we go to
take the water, we shall be Xilled immediately, but if you go,
- nothing will harm you.," I unlerstood that they held a super-
stition, and so determined to make them accompany me to the
pool, 4in order that I might be able to undeceive them. They
made me precede them to the water, following me in single £ile
and cbserving striot silence. If 1 advanced ratber gquickly
they shouted, "NKanmip, nannup," (stop, stop) fearing that they
would lose sight of me, We recached the pool and 1 filled the
vessels and we started to return., This time they preceded me,
running t0 get in front of me, though still keeping in single
file, so that I was left last, 1 reproved them for their
ridiculous belief, and they answered me with contempt, "Noonda

dwonge burt." (You don't understand.) They asserted that the
woggal is there, ami fear him equally in the daylight."
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The wogsal of somevpgrta of the Southwest appears from
tredition t¢ have sravelied th}ough.cortain districts, leaving
traces of iis journey at certain places, The places where it
cenped in aﬁﬁka travels were always winualten. ALl those
plaies in the South where it rested were made known by the
presence of lime, whioh was its excreta, and coitain galt pans
noi found in the inland districts wers formed from its urine, .
Iullarbor Elain, north and sast of EKucla, is, according |
to native tradition, suppesed Yo be inhablted by ome huge 9%14. w
<!9aga%} which devoured nutives, eninals and all living things, :
8¢ that nothing now lives on the rlain. The absence of grass,
troes and stones on the greater part of the rialn is atirib-
“uted to the same cause, NO nativa::ixleroasukha plain
$1ll led across by an Englishman.«b%@”ﬁw R enDanlv; |
A Joondee (nythioal_anlko) once inhabited Beoreealba |
(Mt, Ragged), and no natives could ¢limdb the hill fer food, :
A mobburngustuk (soreerer) went up the hill, esught the joon- 'J
dee, Xilled end ate it, ani after that, the natives could go
anywhere om the hill.
: Dandarraga Spring (about lat. 51%) was wogzalgutiuk - !
( possessing a woggal) . :
Yeolbanbarup, near Pinjarra Bridge, about lat, 52° 301,
was 8l80 wogsalgubbux., | Hrd
The travels of the woggal were not gconfined %o any parte |
icular route; 1t went north, south or east, asccording t¢ the
various traditions, '
The strewing of rushes in the vicinity of the woggal's |
home was propitiatory, but the foed pgrovided for and offered
to the woggal was compulsory and was only bestowed at the
command of the woggel. The refusal of the native %o contine.

ue the supply of food ordered, and his sonsegquent punishment
by the wogual, did not afford a precedent for other natives

te provide supplies, They were simply more careful in their
avoidange of that particular woggel ground,
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The wozgal seems to be the only mythical animal which has
gurvived the advent of the white man. The Jjanga kangaroo
has vanished, also the Janga or spirit natives, and the pres-
eni dsy natives will walk freely about the one time janga
haunted shaies, bdut they will not walk over woggal winnaitch
ground, nor swim in woggal winnaiteh pools, They are as
careful in their avoidance of these places at the present

day as they were in their fathers'! time,

Exeept in the Mt, Ragged distriet, where the Jjoondee
(woggal) was killed and eaten by the sorcerer, the woggal
was never eaten, but the ordinary carpet snoke and 1ts eggs
were the favourite food of the elders only in the camps,
girls and boys being strietly forbidden to eat these, It
they broke the law, and concealed the fact, 1t would become

known by its effemts upon them, for the boys would become
boyar {(lmmoral) and their hair would turn grey, and & sim-
ilar fate, or worse, would befall the girls,
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Amongst the Vasse, Capel and‘ﬁugusta districet natives,
there was strong belief in a magic plece of wood, called
weeragoo, vwhich had the pewer of killing people, 1lts owner
putting it into their livers which it cut to pleces,

Dannee, a Wtchmat. oné tiwe living ln Wonnerup, was
mulgarguttok (sorcerer). He had a weeragoo and used to put
it in his nephews' legs without hurting them and draw it out
at the other side. Dannee apd Mijjooroe, his deenee (bro-
ther-in-law), a Wordungmat, speared a woggal, and before it
died, it caught hold of Dannee and Mijjooroo and swallowed
them, As soon as it swallowed them, Dannee turned into a
dondurn (fishhawk) end Mij)joorco into a turtle, and they
upset the woggal's stomach so that it ejected them in its
excrement, and they turned into yoonger again. This woggal
lived in a pool of the Collie Fiver and when it dled, it went

into the estuary near Kweealup. According t¢ the Southern
natives, th& woggal made all the big rivers of the Southwest,
Whersver it travelled it left a8 river behind, I1f a native
camped near the Collie pool, he had to give a hind guarter of
opossum, and the liver to the weggal, also a portion of any
other game he cooked there., J1f he 4id not share his gume
with the woggal, he died,

in some Southern districts a wild spirit dog frequents
certain spots, tributury offerings of rushes, ete., being made
to him also, Ir the same districts, a deep waterhole or a
hill or valley may contain & woggel. Bwais kond was & win-
naitoh cave at bBwalegutting where a dwerd yaggein (wild dog)
sat down., When a strange native passed this spot, blood
sometiwes ran down from the rock (bwhia), and when the stranger
saw the bleoed rumning he kuew he was going to die. The kal-
lsepgur (heme pecple) strewed rushes round the reck, and in _
the kond (eave) they put mahogmny leaves. They elways did this |
when passing the roeck or cave, They could net talk loudly |
when passing, or the "jemnuk" (spirit) talked leudly tcve and

hayw osmé 0 thes (eehe?). Kgan'sar burdeing (ngenger - stars)
was the name given %o the bwaia or reck mear the cave.




‘There were vague traditious extant amongst some of the
Southwestern tribes of a great flood which once covered all
th§ land except certain hillb. but as thess traqit;onn have
only come to mé through nat.ves who were more or less in
touch with eivilisation, their authenticity may be somewhat
doubtful, '

In the Gingin district, 1t is said that a leng time ago | ﬁ
there was & great flood which covered all the country except
Mindangup Hill, and on this hill, all the dsajas (game, eto.)
took refuge. The yoongar also went to the top of the hill, i
but they were afraid to kill the kangaroo until they became i
very hungry. After sovme days the water wemt down and then |
the kangarco and the yoongar spread themselves over the éoﬁn-
fary o ' | B =

ut, Saddleseck is another hill where natives and animals
took Tefuge during & big £lood, and in the Vasse district
there is aiso the legend of a flood which came and drowngd
all the people except two, a man and a tonaﬁ; These two
went up the hill and were saved, They did not have to hunt
for food, for the animals were there on the hill beslde them,
From these two pesople, all the yoongar came, |

At Borongerup, east of Mt, Barker, a similar legend was
related, two Borongerup people, a man and a woman, being the
only survivoers,

Dr, Seott Ninl stated (Jour, Geog. Soc. VOl L, D7, 1631)
that smongst the King Ceorge's Sound natives there was a be.
1ief in a future state, Vhen asked where thelir fathers haq
gone, they invariably pointed weatward. "They believe in
ghosts, and mome will assert they have seen them, I once

showed a boy an anatomionl drawing of a full figure, upen
which he fmmediately cxnl;incd that it was & gnoit (ghost),
(Noyteh or ngoyteh - dead, Southern dialects,)

The natives along the whole line of western coast beliesve
that when the body dies, the spirit goes away westward through
the sea t¢ some country far away, ani that there the spirit
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lives in much the same meanner asg it had lived when in the
#lesli, The Southern name for the spirit or soul of a re-
cently dead native was kaanya, kasjeen, and other minor ver-
iations, Janga, Jenga, ete., was the name given to the
spirit of a long dend native who instead of taking his final
Journey throughlthg,sen, returned for some reason %o his own
boojeor (ground) and haunted certain ylaces therein, being
generally evil-disposed.

In the Swan district, Joobaiteh stated that when his geo-
ple died;_thoir kaanya or spirit went away over the sea to
another country, called Kooranmup or wocordanuns, which was
far, far beyond the sea, a country where there was slenty of
game for the men to hunt, and joolal (edible bu¢b) and all
other roots and fruits for the women to gather. ;

The kaanya of a dead native wiil sonetimes remain awhile
amongst the trees, and ﬁhon at nighttime, a bird's veice is
heard, the neerest relative of the deceased will go ani say
to the bird, "Where are you?", and the kaanya of the dead will
answer, "1 am going Bway now,"™ When this happens it is known
that the kaanya has "gone for good" to Kooranmup and will not
comeé back to disturb them.

"The dead all go over the sea to the same plage," said
Joobaiteh and Balbuk, the twe last Swan natives, "bad people
and good, all must go tie same truck, and although the bLodies
of law breaking women were sometimes burnt, and those of enem-
iés also, thelr kanya still travelled along the only way.

Seme times the dead natives came back to their own boejoer,
and then they were jengan, and haunted caves and shady places,
hills and valle,s, or some part of their own boojoor."




G.F. Moore (Moore's Dictionery, p. 224) also stutes that
in the Southwestern portion of.Auatralia, the old men used to
say that "the forms or spirits of the dead went to the west-
ward, towards the setting sun. . . When therefore they saw
white men coming over the sea from that yuarter they at once
took them to be their deceased relatives re-incarnated, and
called them Djenga or ghogis as distinguished from yungar or
persons.,”

¥r., Chaunoy stated that before the arrivel of a ship z.em
rurope, the Swan River natives supposed that the spirits of
the deceased passed 1nt6 the cormorants which frequented the
Mewstone, a granite rock some miles out in the sea, opposite
the mouth of the Swan River, and because of this belief the
natives refrained from killing these birds lest they should
be slaying their ancestors. When, however, they saw soume
ghips coming from the same direetion and bringing white peoc-
ple, they called them Jjenga or ghosts, supposing them to be the
re-embodiments of their progenitors who had returned to the
1and of their birth, Nr. Chauncy was supiosed by them to be
a netive of Middle Swan named Bogan, who had been killed by
another native 1n 1059,

The first settler at Chittering, in the Bindoon district,
had a sear on his leg similar to one which had been on the leg
of a deceased native, The natives on seeing the scar immed-
jately asserted that the settler wes their decsased friend,
and the uidol claimed him as her husband.

These Australian beliefs are ilsentical with wany that
are world-wide. The late Dr, Howitt suggested itwe alterna-
tive expleanations with regard to this (Howitt's lat, Ir, of
S.B. Aus.441) n"Bearing in mind the long iseolation of the
Australians in this continent . . . the ancestors of the Aus-
tralians may have brought them from the primitive home of the
race, or their descendants may have evelved them independently

of any outside sourece."




Joobaiteh more than once dreamed of his dead relatives,
and mentioned them as being camped in much the same manner as
when they were alive, their bookas (cloeks), weapons, ete,,
and their surroundings being similar to those they had in Fheir
lifetime.

From the earliest arrival of the whites, the natives have
held the belief that these were the re-inecarnated spirits of
their ancestors and all the first settlers in Southérn Western
Australia were called janga, "one of the dead" as distinect from
kaanya, the spirit of a recently dead native.

In the Ferth Gazette of Uet., 29, 1036, F.F, Armstrong
contributed an article on the mative belief in the after life,
"They believe that the spirits of deceased persons pass, immed-
iately after death, through the bosom of the sea to some un-
known and distant lesd which becomes henceforth their eternal
residence . . , But the arrival of the whites led to a total
change of creed, for they very soon recognised, among their
ncw'vxaitora.many of their deooagod relatives , .'Ihe-nanes
they invariably apply to ths whites when talking of the latter
anongst thomselves is D)anga or "the dead®™, , ., They considery
the ﬁalqyl, Lascars ete,, . + to be equally with the whites,
returned spirits of some of their own ancestors, btut who, from
sowe unacsountable cause have returnsd still black, and are
regarded by them with evident dislike. They attribute the
change of complexion in the whites, to their ghosts having
passed through soc much water in their posthumous trip through
the ecean. . . They firmly believe in the existence of evil
spirits, or agents, or sorcerers, They particularly dread
a malignant spirit called Meetagong . . « They represent it
to be occasionally of human form - of immense size - and of
prodigious strength,”
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The Southern natives relate a legend concerning kMoolard,
an evil spirit, who one day caught the sun and put her away in
& hole, By and by the sun's sister caume with & long stick and
tried to get the sun ocut of the hole, but the stick was not long
encugh and sc she had to come away and leave her sistey tnere,
The sun's sister told the moon that Moolard had taken his wife
away, but the moon did not trouble himself about the matter et
all, and made no attempt.to get his wife out of the hole, con-
sequently, the natives like the sun, but do not like the moon.
(Drs Roth states, Eth.lﬁnald. Zthnography, Yulletin 5) that the
ratives of Cape Bedford («.) believe that "the moon is the hus-
band of the sun + . « There are really two suns, two sisters;
in the cold season it is the elder one who visits them, and 1#
the hot season it is the younger," The Cape Bedford blaecks.
also believed that the rirst bLuropeans were the spirits of their
deceased relatives, the same word for a Luropean and a deceased
aborigine's spirit or ghost being used from the Bloomfield to
the Tully River. (4.)
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Bishop Salvado mentions the following beliefs which were

held by the natives in the Victoria Plains district (all, ex-
cept one or two of whom are now dead.)  “They believe that
the goul is immortsl and that at the demth of a savage, it
passes to the body of another, or remains lamenting ani sigh-
ing amongst the traeﬁ} i have umany times 6bsarved at night
a women who, gome short time before, had lost her little
child, rise from her sleeping slace, upon hearing the cry of
some nightbird, which‘'she heliaved_infallib&y t0 be the soul
Ef her child, and running about through the trees ﬁttor the
most melancholy lamentations, calling her child by its nane,
addressing 1% with caressing words, and bosesching it to come
t0 her, weeping copiously the while., « « The sBavages on the
death of one of their number, having discoversd that his scul
is going from tree to tree, approach a tree one after the
other in order to try and induce it to descmnd. Should this
happen, the soul rests in the body of the Tirst savage if he
is alone, or in that of the last if there ara.mora than one.
Hence there are some Australlians who possess twoe souls in

this way, .

"Although they believe that the evil spirit Chinga
afflicts them with'sroat oalanitloi, severe illnessés and
aoaurqou of all kinds, yet they never offer him any pro-,
pitiatory sacrifices, I have never observed any indications
of an external worship amongst them, When & sudden tempest
surprises them, accompanled by great rains, thunder end light-
ning, they ory horribly, pound the earth with their feet,
gpit towards the sky and eall down death and destruetion upon
Chinga whom they bslieve to be the author of that evil, and
run for shelter to the nsarest trees." Dr, Salvado, who was
with them during one of these sulden storms, tolld them of the
danger of sheltering under tress during a thwider storm, but
they assured him that the tortuous trees under which they
sheltered, never attracted lightning, a statement which he

afterwards verified,




The evil spirit, they said, was very buay at night tice
wandering abeut the bush,.anﬂ had often been seen by uatives,
end thersfore they were very careful never %o move without a
iight,

Pogides the "Chinga®, the moon, which according to them
is of the masculine gender, is a wicked spirit. His consort
is the sun, who is as much their friend as the moon is their
enemny « ~ The moon, they state, traverses the heavens accompan-
jed by mapy dogs, which he sends to the earth to procure him
booty. sheén the moon himself comes down, he draws with him
the notive ohildren, whom, however, he is afterwards forced
to restore by his spouse, the sun, as they already have a
lerge femily. Hence they call the moon the most opprobrious
pames that can come to thelr mouths.

Bishop SQ;vado mentioned a certain good spirit called
"uqtogon“, but investlgation revealed that Meetagong was a
spooiea_of luminant fungus growing in certain places in the
Victoria Zlains district, the luninnnt object being supposed
to be an evil spirit, whose vicinlly was always avolded by
the natives. '

They have no good spirits of any kind amongst them. King,
Wilson, Stokes, Grey, Father Garrido, Bishop Salvado's co-ad-
jutor, and others who same in contact with the Western abor-
igines, foﬁnd that when they spuke to them of a beneficent
deity they wers unable to comprehend ths idea of such a beling,
tut mention of the devii always found easy recognition, as
that ocvineided with their own ideas of the evil spirit,

The grave to them iz not the final resting place of their
dead, for all hold the belief in the survival of the soul or
spirit after desth, This spirit or soul iz associated with
kheir breath.




hen a man dies, his kaanya «t once leaves his body, and
hovers about the vicinity of the grave for some time befors
it takes its firal jJjournsy weatward, where all the dead Bib-
bulmun ratives go.

Those who have made a study of Egyptian mythology will
temember that the old myths of the AVIIith and XIXth dynast-
ies mention the Ka or double, or spirit of the dead, which
leaves its body after death, and wanders about for a tiwe un-
$il its body is finally placed in its proper tomb, Kow the
xaanya of the Southern Bibbulwmun natives also wanders about
for & time, the time being specified as the period which e-
lapses until the body has become "stale" or skeletonised,

A year or more may pass before the kaznya rinally departs
for the country beyond the séa, and 1f the dead jerson has
left a ohild of whom he or she may have been fond, the kaanya
will not infrequently come to take the child away. In the
Murray district a fathor'died, leaving & little child to whom
he had been greatly attached, His kaanys hovered near the
oamp, and "wished and wished" for the child until it died
and went to him, and after that the kaanya went awsy alto-
gether, Had the mulgarguttuk (sorcerer) been able %o light
& fire betwoen the keanya and the hut where the ehild was,
tie #pirit would not have been able to take the ehild,

4n 0ld Southwestern saying is, "its father wished for it,
and 1% went to him." The old Gaelic saying of "a wished
baby" meaning a baby who was #ining awey through :nn§ super-
natural ageuecy, ls iona-hst analogous to the Australlan say-
ing.

During my residence at the Mative Reserve at Muauba,
the keanya of & half-caste nemed Cooper, who was very fond of
one of his ehildren, returned again and agein until ths boy
died, DPalbuk said that the xannya's veice as he called to

his boy was not like a live person's volee, it sounded as
Pough it were "far away™.
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In antieipation of the return of the kaanya, o new
grave is left withsut & shelter and fire and scmetimes food
"for the apirit., Af these are not left, the ksanya will
come to the éamp of the living and willi probably harm thoag
who ﬁagiacted thelr yoongar law in'this'resyeot.

Bellef in spirite varies in different districts, Just
as sinlilar superstitions vary in European countries, The
ggrLy white settlers were auppéaad tb be the returred spira.
its of dend netives not dnlJ froum some'accidontal ressmblance.
in feature or gait, but 8isc because of the beliefl of! the
natives, that If the white people hed not‘béen previously
acguainted with the country they weuld never have fOunﬂ'thaif
way te 1t. | i |

Grey records in his Jourﬁa¢ how he was obliged to sub-
wit Yo the embreces of a hideous old woman who insisted that
he was her son ocome back from the land beyond the sea,

The kasnya, then, haunts the vicinity of its home for |
some time, before it begins 1ts.Joufnqy thr§ugn the sea to J
its final home, ' |

Laeh coastal district varies 1n:1tl nathois of enter- e A
ing the sea and reaching the weatern land of the dead, certain
formnlities requiring to be gone through by the kaanya before
the desired haven crn be reached, In some districte obstacles
are placed in the way c¢f a smooth passage for the kaanya

through the sea, and if thiao obstacles are not overcome,
the keanya ecannot prooeed o the land of the dead, but must _
return to his own distriot, which ho heunts for an unlimited
period, He does not return as keaanya, however, auother nane,
Jenga, being apylied to the splrits that could net finma theyr

way o Kooranmp.




bl

-
S

The various dlalectic names given to those spirits
which, instead of finally going to the country beyond the

sea, return to their own ground and haunt certain places are :-

J aanuk Esperance, Eremer Bay, Albany, Denmark,

hendenup, Bridgetown, ete.

Jannuk, jemnuk Williams, Wagin, Meckering, Rojonup, Cape
. Riche, Keatauning.

Janga Swan, rferth, Vietoria fleins, Xandura,
Vasse, bunbury, Augusia.

Jenga York, Peverley, ¥erth (partly)

Jinga, toheenga Gingin, Victoria Zlains (partly), Southern
' Cross fpurtly). Horseman (purtly).

Jinga, malleejee Berkshire nValley
Warnda, kanyongoo Dongara

Koorooxn, gooroon, masgooen, mocndung _
vorton, Duketon, Feak Hill distriet.

Kooroon, gooms Lake Mibbeean, Kgabberco, reak Hill distriet
Meoondung, moondoongoo, Jjangaera

urchison distriet, reak Hill, Murrum,

#eld Range. :
warra-warra Foak H1ll distriet
Jinga, woordum Scuthern Cross

Raangoeo, winjee,; moondung
Murrum

Moondung, Jingee, nyorleem
surchison district (Yeedeling)

Kanbong Gullswa
Moondungoo Sanferd River

Jangara, moondung beejll |
Warngun (sFeak Hill district) :

Jingaa, warda, joonga, moondung
Guseoyne distriet

Joous, bookarrs, wardeo, jingee

Ashburton distriect, ¥t. Cloates, Sherlook
Iiver,

HOTTOOga, worreuka, Joona
Heeburne

Koko, malboo, ngalba :
dullagine (contributed)

Fowerse, weéarano¢ Lsa Grange Bay

Jooarree (sisilar te "kaanya")
Fitarey , Broome
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Ngarree, ranjee Eroome, Beagle Eay

Moordung, Jangn, Jinge, ranjee, are all splirits of desd na-
tives, who have returned to haunt ceriain places within
their fathers' territory. Al]l these are white in apjear-
ance and gzenerally like skeletons in form and feature,

Other names for de;h spirits and evil gpirits are as
follows i~
feeurn, weern, moytch, nyorlim, nyorleem, nyooléem, mocbee~
luk, meetagong, wen gor gool (dead come back agein), ken,
warlogum, kekkuteh, moolart, balyet, meerarn, wajjum, ngoo-
yoower, moluke, biljil, mconarree, kunbung, bajja-booga, _
jinnercondco, mandoorse, becdoeclya, kardendha, wannajae,
dargara (white), Jjabbulya (cld).

All thege spirits may work evil, and all are generally
white or "like a fire." ©Socme take humwan shape, 2ome are
spirit aniwmals, or rather syirits that taks the shape of
animels to work evil, some, like "moluka" are shalows, or
are footyrints like Jinnaroondoo, or are simply "dead",
like noyteh. leetagong (phosphorescent fungus) haunt
shedy places and nyorlim and warlogum are distlnetly evil ;
and are feared by kalleepgur (home people) and booyungur |
(strangers). Each district has its special ghost, which
takes various shapes, but smongst all of these there is not
one beneficent spirit, In some distriets, when these |
spirits are seen, the native at once syits at them, and ir
he has the means will make a fire at once betwsen him and
them, The terms kaanya &n the South and Jooarree in the
north are not applied to anything but the spirit of a ree-
ently dead native, and while all other spiritual beings
have some bodily shape, or are deucribed as possessing some
form, kasnya are apparently without bodily form. No one
pas ever seen a kﬁ;nya, but many have heard it coming towerds
a oamp where a favourlte ehild has been left, and any un-

usual neise which may be heard after the death of a native,
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is attributed to his kaanya. The falling ¢f a bough or
.hrgnnh off a green tree, is caused by the kaanya stepping
on it on his way to Koorannup. Even if the death has not
happened in the vieinity, if the natives see¢ a bough fal-
1ing from & live tree, they know a reletive haé died, ei-
ther a mammenat (father stook) or ngangamat (mother stock).

Tho kaanya treads on the limb and breaks it. Soorna ge-

|
|
|
|
yena daggarn ginjee - the branch or tree being trodden |
_ |
(by the kaanya). The kagya way be noyyung or ngunning |
(relation=in-law or blood relation). i
Should a Vasse man be going out hunting, ;nd & limd
breaks off a green tres, he turns back, for he knows the ; i
koanya will hunt the game away, and prevent him from catoh-
ing eny. Next day when the bhunter goes out, he is care-
ful to light some blackboy tops as he passes, so thaﬁ is
the kaanys is %n the vieinity, the smoke will be effsctual

in kescping it back,

in two instances 1 was made aware of this belief amongst
then. Unce when 1 was seated with some natives in the
shade of a gum tree, a small bough, laden with blossoms, fell
from a luytsia floribunda near by, The natives were silent
a moment, ~Sresently a Mandura woman seid, "Keajin has
steppsion the mocjarr on its way, to Keerannup,.,"® "ihat kaa-
3in?" L asked. “"Oh, some Méenungur."” (that is, sone nom-
ber of a tribe east of Mandura.)
‘ The other instance oocurred on the lative Keserve uear

Canuington, a branch falling off a sheoak without any sppar-
ent reason, "Kaamya Koorannup goollig," said Balduk who |
was 8itting with me. (Spirit going te Keorannup) "From
wherei" 1 asked, "Hast somewhore®, she replied. “Ewela

porunguri™ (sheosk totem), I asked, "Kubbain" (perhaps),
gaid Balduk,
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Soreereré profess to see Xamnya, which they descride var-
iously, “;ika.;ight“; "like the sun's light, like a flame”,
and S0 on, %he kazanya nsver geeming t¢ take human shage, al-
though fha gorcerer will tell whose kaanya it'is, but ag all
know ths recently dead, this is not difficuit, Keanya are
pot sulky, unless the rules relating to their proper buréal
have not been obsarved, Their time on earth is mlso lin-
ited to a certain almest fixed pericd, after which they
cease to be kasnya, and either go to Kooranvup "for good"
or become janga by returning to their own ground and haunt-
ing certein places tharuin.‘ '

A shelter of seplings, bark or boughe, or & breakwind
of boughs or long grhss; is always erected nsar the grave for
the convenience ¢f the kaesnya; a fire is lighted befween the
camp of the reletives and the grave, and sometimes food and

weater will be placed nenr the grave. The two former cus- ‘

toms have survived the asdvent of the white man, but the plac-

ing of food and water beside the desd has fallen into disuse.
In the Swan district, the.nwme agplied to the country !
beyond the sen was Kooranmup, which name might probably be
derived frum the Swan dlalectic term "kooraa", meaning "a
long time ago™, anmd "up", meaning "place”,"distriot", "eountryn,
the country of long ego. The term may have such meaning, but
the natives themselves have no knowledixe of such nonnins; To
them Kooranmuy is the country of the dead, which lies beyomd
the sea, where their wives, children end relatives live.

The Demma goomber dead (ancestral desd) also went to Keooran
nup (alse called Weordarung, or "the country of the mea,")

Ko presiding spirlt rules over that eountry, for amongst

the Jeuthern natives there ie no such deing a&s the funjil

or Balama of the Zastern frides. The Moora Moera of the
Dierl trives (S.A.)apd the Daramulun of the Yuin (Eastern)
trives mrre the terms apylied to the shaved sticks,ithe pointe

ing sticks or bambocroo of the Southwest, with but silight




variation in the rendering, Darramurra, or darrvamulla,
is the Vasgq term for the polnting or magic stick which I
always carry with me when guing amongzst the natives,
Mooramoora is the Swan district term applied to the saume
8tieck., The bambooroo has a yude figure of a woman carved
or etched upon 1t, and the stiek has been used in the dis-
trict from which it was obtained, Tor collecting Hatives
for the Jalgoo c¢eremony .

Denma Roomber were not infrsquently cealled Demmamurra
(grandfathers and grandmothers, in the Southern distriets,

and the word Darsmulur, might very easily be & corruption

c¢ff this word,




-

There Wwas no belief inm an All-Father im any of the tribes

interrogated, The Southérn women and children were taught"

to believe that Manmam Wes a'"sulky_old man with ihite_hair",

but the mele children of these women, when taking their part
in the Aémman’br Jalgoe ceremonies fbf-the‘first_timg, were
nede nware of the true aignificatiunlbf Mameen, which des-
troyed the myth for them, but thsy_st;ll kept vy the bnlief
in Mamnan before thelr womer and childrel, . ' : l
ALl tﬁé tfibqa of thd Hest believé that men were birds -
at 0x6 time (bird totem men had myths b:’bié&'totems fight-
-~ ing each other), and also thgtfbirﬂa ware meq,in,the'far back
demna gdomber tines, bﬁt with the axoeytioh*bfnthe nrthiaal

woggul, the eaglehawk, the owl or mopoke, and certain insects,

po bird, beast or reptile stands out as & deity, or 4s a
Being of supsrnatural piwer, posséss.ng the attributes of
sueh Being, The woggn1,~tho only creatyre to whom probititQ

tory offerings are made, can be control.ed by certain medicine

men, and the eaglehawk, next to the woggal in importance, was

speared by the crow, thereby yroiins the limitations of bird
anl reptlle. The Ferth natives believel that the kumbegor
{owl or mopoke) had power tolgunioh them 1f they broke eer-
tain native laws, He was sometimes aalled wuxlcgum}-ﬁhﬁ
winnaitehung, and 17 said %o have chanjed walja ttaglnﬁuwt)g
wordung (erow), manitel (white cockatoc) anmd weja (emu) into
mex and women, |

Several insscts andlbirﬁn must be protected at =il tiuna
for some service whioh they were suppesed to have randa:ad in
denmma goomber times, or in the days when birds were men, or
for other reascns, but these were not deified in any way,
The robinand wagtall destroyed the cannidal dogs of the South

west ani so pust nmever be hurt or killed, Dances were often
performed in whieh the colours and ,eculiarities of these
little birds vwere imitated.




The kilal, kalil or "sergeant ant" must not be killed
although in demna goomber times he tried to destriy all the
babies. He has.no dance given to him, &8s he 1s slways
sulky {(boogur) and dcesnct desire a dance, It was he who
made all the holes in the bablisas' heads, whiah are called
tywa'la'nat "

The 1ittle blmek lizard, Jerragurt, is also protected
becsuse he saved all the babies which the kalil tried to
destroy. _

The jeedal, a long, grey, luecusi~like insect, is also
iminure Prom harm because it is demme goomber and gave its
neme to a section of the Hanitohmat people, who are JeedalQ.
yuk, long, thin, Tonlarup people. .

R jooraoj-or long-rosed snipe was sald to have divide
gd the pes and the land with his generative organ. 32 1t
hed not been for him there would have been no ses round the
weatern coast, He¢ is both bird and yoengar iuman),

Many of these beliéfs wers local.,  in the ﬂagin dist-

rict thore is & balga tree (species of blackboy) which had

once been & yoongar, The yoonger offended the woggal of

the district, who turned him into a balga. Again there

is the story ¢f a mulgarguttuk !hn was taksn awey in a sail-
ing boat, but he changed hiwself Iinto a shag on the buat, and
ihon the captain saw the shag, hs went for his fun to shoot
1%, but while he was away, the shag changed again into a

yoongar, 4in another version of this story, twe boylyaguttuk

or mulgarguttuk were taken on board a whaler, Une changed
himself inte a shag and the other into a snipe (keolburnong.
ghag, nysergest, sniye), and escaped from the whaler.

in the Bwan dletrict, you must pot kill & strange in-
geet, as it might bde your "parent® or "grandiarent " in demma
goomber tlmes. f#hetheyr this wight be a vestise of the be-
lief that the souls ¢f the dead passed into certain inssets,

or whether itele e lingering tradition of tne days when birds,
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“when the subject is beyond thsu, 1
|
|

insects, ete., were men, the oldest natives coulld not say.

niubbain®, might be, perhaps, is their invariable reply, -

iln some Southern districts, the sergeant ant and other / A
insects are at once killsd, no belief as o their being tue

receptacles for the spirits of dead ancestors, being haid. ;

The blue yigeoy appsers to be saered throusheut the , i

Btate., It is edled "nganga wence" - mother dead - in the ' W

Southwest, but no definite tradition could be obtalned con- | !
ceruing 1t. Balbuk, Joobalteh and all the southern natives "fw
interrogated remember that their parents ani grandparents "5
told them it wust xever be killed ox harmed in any way, but
they had all forgetten the legend attached to the prohibition.
The kockeburt anl yooenja (two syecies of write owl) in-
habited & lLarye stone near Beverley, '"where the spirit ohilde |
ren sat down,."” The owla guarded the stone, but they were
notﬂtha'rcvinnarnation of badies;, as both babies'end owla!
voices were heard in the vicinity of the stones, Thoy were
both placed irn the stons by demma goomber or nyitting, The
birds eculd only be seen by wulgargutiuk, #hen the na-

tives passed that way, they strewed rusass in the vieinity,




GeF. Moore, in the Perth Gazette (2nd May, 1535) mukes the
following allusion to & standing stone whiech he observed during
one of his excursions to the northward, "Proceeding for some

miles in a southwesterly direction, we came to a tall standing
stone, where cur guides made & halt, and plucking the tops of

the grass trse, strewed them, with gredtgravity, on the ground
around it. They were more of a tuciturn disposition than our
old friend Geear, and we had some difficulty in getting an ex-
planation of this strange obdervance. "jhat is thist™ "This
is Boyay Gogomat," (that is, I believe, the owl or hawkstone,)
"But what do you strew the leaves for?™ Tieenait", which means
gsomething connected with the dead, was all thewanswer we could
obtain. . . 30 whether it was an offering to a good spirit or
‘@& propitiation to an evil spirit we could not ascertain. They
peemed to lay much stress upon the ceremony. I huwe since been
informed that 1f those who pass by omit thus to peke & bed for
the stone, they will shortly die; that on one oceasion two

men passed 1"5 by with ntgloot,' and they shortly atoned with
tneir lives for their temerity." (Weenait - winnaitoh -
avoided, forbiaden.)

Moore attacked the native superstition concerning the
stone, with the argument that "a stone was a stone, a man was a
man, therefore a stone was not & man," etc., dbut the only re-
sult of his ingenious argument was the occasion it gave to Too-
jeep, Koondebung's wife, to make merry at Moore's expense by
pearodying his words, "Boya boya (stone is stune), mammarup
mammarup (men is man)," ete.

As they strewed the beds of rushes (blackboy) near the win.
baiteh tree, rock, ete.,, the Swan distriet natives uttered the
following formula :-

Ngaija noono daragya gongin kalaguttuk Nganysa mnammna.
1 your bed ecarry oountryman me father.



There is a standing stone or bwai'ee winnaiteh (bwaiee -
stone, winnalteh - forbidden or sacred) at Gooleen, concerning
which Joobaiteh and Balbuk related the following legend ;-

The bwalee was once a big man who has now gone indide the stone
t0 live., Lvery native who passes that stone must strew rushes
round it. 4€ they fail to do this, they wilil certainly die,
Many natives whom Joobaitch knew had neglected to put rushes
down as they passed,and they wery soon fell ill and died. 1t
was customary for the natives t0 give notice of their approach
to the stone by ocalling out, "Ngain'ya ye'ya koocling,® (I am
coming nmow.) "hyal winlels nyinda?" (Where are youi) lNo voice
réplied to them, living somewhere in this stone was a small
parrot vhose whistle could always be heard by persons coming
towards the stone, but the bird itself was never loén,hy the
natives,

Une duy Jocbaitch was taken to the stone by his uncle Wip-
Jeeteh, in whose country (Dargan) the stone was., As they ap-
proached tie stone, Winjeeteh and Jocbaitch hoth uttered the
words above mentioned, then gathering rushes they walked round
the stone throwing the rushes in front of them as they went,
They both heard the bird sing, and Joobaiteh, then a youngman,
aaid, "1 know where the voice comes from; 1'll follow it and
find the nest," but when he reached the place, the voice scunded
from the opposite side, and hither and thither he went, follows
ing the voice, which he could hear perfectly, but he never saw
the bird. The bird always stays in the neighbourhovd of the
stone, and is heard when the natives pass that way, but it has
never been seen by any of them, The presence of the little bird
in the neighbourhood of the stone is an indication that the
spirit that lives in the stone is not a malignant one. The
women also strew rushes as they pass, but they do net like geing
pear the place, and aveid it as much as jpossible.




There is another standing stohne et Beeragunning (Helens
River district) wnich has a great split down the centre suffic-
iontly widé for a person to pass through., At the foot of this
stone, rushes are also strewn. The natives can go through the
opening in the centre, but if they touch the stone at either
side in their passage through, they fall 1ll and very soon die.
Somotimes, if a native attempts tov go through the opéning, the
stone will close upon him, and touching him on one side or the
other, informs him of the fate in store for him. Again, if
this stons is heard to crack when & native is passing, he will
die shortly afterwards, The sanme prooaediﬁg is gone through
a8 at Gooleen, the same words being used, When a strange nat-
ive accompanies one who has passed that way before,the stone
must be told that the stranger is coming, and if it renains
silent, all is riént. but if a erack is heard, the stranger will
not live. : ‘

Strange natives have often tested the powers of the stone;
some passed through and the stone made no sound, but others were
not so fortunate. This stone, Joobaltch stated, had some spirit
inside it, but the spirit was not kindly disposed towards the
natives, and no little spirit bird attended the spirit in the |
stone, Sometiwes a great night owl was seen in the vieinity .
of Veeragunuing, and if its veice was heard passing over a camp,
some member of the camp soon died, There was this difference
between the two stones : Beeragunning held & malignant spirit,
but Gooleen only caused the natives' deaths if they neglected
wilfully to strew rushes round it,

At Gooyangunning (Southern inland distriot) there are sev-
eral stones shaped like men, one ofthe shapes having a koondee
(elub) aeross his shoulders., The natives say that these stones
were once men who were turned into stone, They eall the stone

pen Maismbee, OUnce, when a man from another distriet, rested

at night near the malambee, they did net hurt him although he




was a stranger, and ‘as they refrained from injuring him, he
. pelt they must be his bittangal (totems), and always afterwards

he claimed them as his bittangal, He made his sone jin'ge or
ks‘bbe.in (spirit of dead natives) bittangal from this circumstance .
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The Swan district natives believed that when the sea roared,
a strange native had died and was trying to find his way to
Kooraumip., As he 4id not know how to go "straight"h e gen-
erally got caught in the obstruction which existed in the sea
half way to Kooranmup. This obstruection is a parrot in the
Murray district, a huge ponga or native weir in the Vasse dis-
triet, and a black cockatoo with red tail in the Swan district.
The birds either bit the native or killed and ate him, The
Swan natives used a stick (boorna-yeeda) to guide themselves
across the sea to Xoorannup, and they dived heneath the karrak's
nest and so got safely fb the othner side.

The Swan people sang the following song on the evening of
the burial of their dead :-

Janga winjar, danga weenjar,
(Spirit, leﬁ us alone, or lsave us,)

Danga weengar Jjanga wingar

Hgoba wingar eerunga

Ngalburda waddai,

Hyoo, n,00, nyoov, nyoo.
They ask the #irit to go away over the sea for good, and to let
then alone, #nd not to look back at them as it goes, nor tease
nor hurt them should they be away from the camp getting water, ete.
To go away for always, The refrain, Nyoo, nyoo, means pract-
leally "Shoo, shoo, be off,"

In the Narrogin district, sometimes an old mulgarguttuk
"ocosed" to the spirit of the dead, and if the coose were utters
ed near a hill, an answering echo came back which the mulgarguttuk
said was the voice of the spirit answering him on its woy weste
ward, A second cooee uttered in a lower volce was also responded
to, and a third, and then they knew the spirit was on its Journey
weet,

in the Murrey district, the moojarr or luytsia floribusia
was associated in some manner with the deal, yet it was never

vlaced in the graves, it was winusiteh weod, sni wes never used

for any purpese by the MHurray natives,




Their great fear always is that the spirit of the dead will
parm . them. |

When a sorcerer is dying, the noise of the bulya or magioe
going away from him ean be plainly heard, Uther sorcerers, if
present, can "pick up” the bulya of the dying man, thus making
themselves doubly powsrful, or the son of the dying bulyaguttuk
may cateh his father's magic, and becoms bulyaguttuk.

As the bulyeguttuk will have met his desth through the mugie
of a more powerful sorcerer, the morning after the bﬁrial. all:
the men go out very early, each oue sarrying Lis meero ouly,
and all walking in single file towsrds the grave, I1f there
happens %0 be timber between thea and the grave, they creep
behind the trees and into the shadow, so that the murderer will
not see them. They may £0 to see if a booyung (stranger) orx
kalleep (home person) is sitiing with the keanya of the dead
man on his grave. The ecreerer will see the murderer on the
gTave., |

The evil spirits most dreaded by the Southern natives, gen-
erally agpear to them in the form of snmkes. Ihe wogsal, kworda
(big blaek snake), dening (whip snake or adder), noorua or norna
(yellow-bellied black snake) are some of these, The ncorma
is most powerful in the Dunbury and Vasse districts., larlogum
(ow.s), Janga and other akelston-like spirits haunt the rocks
and the bills.

There were "live" janga at Kweeaman (Swan distriet), that is,
men who turmed imte janga while stillialive, who lay in wait for
natives sravelling alone, and when these stooped to dArink at the
waterholes, the Janga pulled all thelr hair oud, and left them
with no hair on thelr heads or bedies,

Sometimes the jangs chased the natives. At Danderrags,
when & yoongar was chased by a Janga, he tried to eross the river,
as a jangs in thet distriet, when he reaches the water, #tops teo
look at himself, and while he is aduiring his shedow in the water
the yoongar escajpes.



The janga sings as he looks at his reflection :-
Mow ma'ra ul'latha woo'rajes koolo.
He is singing himself.

In other districts, if a man is oﬁaaa& by & Janga, he
picks up some red gum nuts, and throws them behind him as he
runs, The Jjanga stops to pick up the nuts and gives the yoongar
& chance 10 get away.

Near the Helena River, a janga once went %o catch a yoongar
to eat, He cainght .a man who wes eating bardees (grubs) and put
him im his goota (bag) and seid, "Mennee munna nganna ngannaint®
(nrfho 18 eating my bardee?") He carried the yoongar on his
back in the goota, and went away through the trees. As they
passed through the trcea‘ the yoongar tried to get away and at
last he caught hold of a tree and got out of the bag., The
Janga thought he was still in the geota, and he went along to
his kala (fire), and put the bag on the ground, and got & stick
and lifted the mouth of the goota Vvery gently to kill the yoong-
ar, He found nothing there, and became =0 garrung (angry)
with himself that he speared himeelf and beat himself with his |
stick all over his body, and turned hiumself into & stone at Dar-
gain, and now you can see the stons with the marks of the stick
all over 1%, (This .s sald by some natives to be the spirit of
the standing stone mentioned by Joobaiteh,)

There are other Janga atiKerrgainbee who drink the blood of
any mnatives they can catch there., You ean hear thenm drawing in
their breath as they suck the bdlood of the natives, The Kerr.
Sainbee janga are mischievous, and will steal the property of
yoongar. They havwe often stolsn & bundle of kailees, mesros
eto,, and taken them to another sart of the country, where the
bundles have been found by other yoongar,

When any natives jass the syot at Kerrgainbee they must

always adjust their bookas, warry their wannas and spears with
the points downwards, and have everything tightly held, their




gootas properly swung, etc. Iftaithar Bpear or wanns were
dropped, or if the matives slipped in passing the place, they |
died shortly afterwards, There is & dead tree on the hill |
near this place, where the kaanya of many dead people have |
gone, After her brother's death, Balbuk heard his voice talk- :
ing and laughing while she was passing the tree, Many yoong-
ar have heard the kaanya's voices there, Balbuk though that
when the white people came to that district, the spirits would
be "guiet" and would not hurt them, and one day she shot a
shag in the vieinity, but shortly afterwards her motner and
gon died.
At the otner side (nmorth) of Govseberry Hill, on the point
of the hill, Balbuk stated that if her father killed a kangaroo,
opossum, bandicoot, or any dasja there, neither he, nor Balbuk,
could eat it, but her mother and Joobalteh, and Joobaiteh's own
people could eat it. If either Balbuk or her father ate the
daja, the Janga or spirit of the place would break their knees
and make them crocked (mata nge'lin - crooked legs). Joobaitohtla
distant "aunt", Ngoogurdan, ate sume of the Qaaa; in defiance
- of warning, snd her legs were hit by the janza, and lumps formed
and when these went away they left her legs orocked, The yoon-
gar swept and cleaned this place and after they did so, they
frequently saw a lot of grey hair flying about the rocks - the
jerdal or grey hairs of the janga.
At Jaggoolyoo, up the Helena Kiver hills, there is another
level winnaitch place,and when a yoongar sweeps the place and
visits it afterwards, if he finds bits of meat on the atone,
then he is doomed to die, for the Janga is eating his flesh,
A Swen district legend states that one day a young man went
kangarooing and never came back, His people wondered where he
was, and then they "bulya'ed" him, that is, they got the bulyae-
guttuk to find out where he was. They “"saw red" amongst the
hills, and they went %o the place where the bllyaguttuk said he
wes, They found him with the janga who were cooking him and
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then taking him out of the fire and meking him alive again,

so they should have wors play ("wabba®) with him, His moor-
urt (relatives) got him away alive, and one day they took him
out kangarco hunting with them, but when he raised his elub

to throw it at the kangaroo, his arm broke off, because the bone
had been burnt by the janga to chnreoal and the young man
diled and went to Jin'ja pup-Koorannup. .

Heay Cockleshell Gully at a spot aalled WQondoorno, there
is a winnalteh place, where a atonﬂ holds & Janga, and at Moorlo
in the seme district, there is & boogtr woggel, which will kill
‘anyone who goes near there, & |

In a eave noar Beverley Koad, there 1§'n'w1nnaitoh stone
which has & swan or some bird carved upon itse surface. If a
" woman looks at the stone as she passes the eave, shs will become
gobbulguttuk (preguant). There is no tradition as to the carve
ing on the stome, Little children were inside the stone, An-
owl came ons day and frightemed the spim ¢ childrenm, and they
left the stome and went to a place called Eeling, which was
Soﬁthnnst pz the spot where the cave was.

Near this cave a boy once killed his mother, and her Janga
came back to the place and remained there until the boy was pass-
ing the cave again, The janga caught him and was going to kill
him, but several bulyaguttuk went to the cave and got the boy
out and saved him,

Dalbuic stated that in the early days of Ferth a little wnite
€irl was lost in one of the Southern districta and after some
days was found sitting in & cave with the janga, She had been
turned inte a jJanga and tried to bite Xoodeen and Boogan, the
two yoongar «hoe found her,

A woman died amd found the Keoranmup opening clesed up and
her kaanya c¢ame on ann-nn and on until it came te the hut where
her little baby was, Every night she tried to get the little
baby, but the baby's father lighted & dig fire to keep her away,
At length, however, she took the baby for it died, and then whe
oame 1O We¥e. The bulyeaguttuk opened the pasange te Keeranmwp
TOr her, but ha wes 400 late o wave the bang,



ﬁxe manner in w'nich death came into the world is chown
in the following legend of the Swan district nantives i

There was & certain place called Danneeguft, on the South
side of Woodman's Poiny, where a father and son lived. The
father had to dodge spears every day, every day, to try to
gsave hisg son, He did this until the boy had g rown big, One
day the son said %o his father, "Father, father, let me dodge
them," bﬁt the father sald, "No." The boy however tried to |
dodge the spears by himself, but he oould not, and one of the |
spears went through him end he died. He was buried at Beanyup,
but he did mot stay there, he went to Koorsmmup. Not long
afterwards his father died also, '

' The place where the fatuer an& son died must always be
kept éleim by any native pﬁssing that way, and fresh blackboy
tops must be strewn upon it, If the native neglects to re-~
move the old rushes aud does not put new ones tnﬁro. he will |
yery soon die. _ : _ |

The following lagénd was oontributgd by the late F.F, Arme E
gtrong to Smyth's Aborigines (Vol.I, p. 42&-9).,1.- J

"The natives state that they have been told, from age to ]
age, that when man first began to exlst, there were &wo beings,
male and female, named Wal-lyne-yup, the father, ani Doronnop

the mother; that they had a ©n named Binderwoor, who received
a dealdly wound, which thay ecarefully endeavoured to heal, dut
totally without success; whereupon it was declared by Wallyneyup
_that all who came after him should also die in like manner as
his son died.

Could the wound but have been healed in this case, being |
the first, the natives think death would have had no power over t
them., The place where the scene ecourred, and where Eindawoor
was buried, the natives imagine to have been on the Southern
plains, between Clarence and the Murrey; and the instrument
used is sald to have been & spear, thrown by some unknown being,
and directed by some supernatural gower, The tradition goes



on to statez that Binderwoor the son, although deprbved of life,
and buried in the grave, did not remain there, but rose and
went to the west, to the unknown land of spirits across the sea.
The parents followed after their son, but (as the hmntives sup-
pose) were unab.e to prevall upon him to return, and they con- |
sequently have remained with him ever since. "

This legend is a variation of the Swan distriet legend, |
the locality of each belng not far apart.

The Murray district version of Ryitting and his son is
here given :-

Igalyart states that Nyitting was an old wan who was always

dodging speurs that were thrown at him from the eastward.
Hyitting had a son, and when the son grew up he said, "Father,
let me dodge the spears,”™ but his father would not let him,
One day the boy went ocut by himself, and tried to dodge the
spears, but he ocvuld not, and so he was ¥illed, 0Old Nyitting
went to Kjeerrgenup-Koorannup after his son, and that is why

all the yoongar die now, they 4id not die before the boy was
killed,




‘The Southern natives believed that there were natives
living beneath the ground, in the sky, and that they them-
selves formed the middle group.

Every shady piace is beloved by ghosts, and only the bul-
yaguttuk or mulgarguttﬁk can linger bencath these shades, The
ordinary men or woman must make a circult round these shady
places or evil will befall them, I1f rushes or boughs are to
be strewn,in the neighbourhood of these places, 1t wust be done
at every passing, or the Janga, woggal or whatever apirit the
place holds, will revenge itsell on the offender. I

Ko one can fully realise the powerful hold which super-
stition and soreery have upon the native mind unless they mix
anongst the various tribes, and, fthrough famillarity with
their daily life, obtain an inmsight into their superstitious
Boliofs. However civillised a pative may become, he never loses
feith in the superstitions of his race; oonuaqunnxiy; the pro-
fessional sorcerers, found in every tribe, cxercise the power
of life or death over their people. So great is their faith
in the supernatural powers of the sorcerers, that when e medi-
cine nan O svreerer falls ill, he wil. send for another "doector» \
o perform his enchantments upon him, ' 4

The manner in which an cordinary native became possessed |
of supernatural powers was thus desoribed by Joobaiteh -

The yoongar who is going to be boyl,aguttuk (having "boylyan
or "fire" magic) first begins ﬁo dream anl see visions, Thege !
he recounts o the male members of the ocamp the following mora |
ing. He will state that he was taken awey to some ylace nany g
miles distant from his camp, and will relate the incidents of |
nis jJourmey. Every night the janga take him away to "far awayn
places, bringing him back to the camp before daylight, His
bedy can be seen appmrently sleeping at the camp, but he is not :
there, he 18 sway with the Janga who are givi ng him his boyiys
po wers, During sll this period he is Just as though he were
wéd (nolkart burt - "brains™ none, katta wokkein - head ne good) ,




47a From Botebook 15, P. 138
The story of the manner in which Dernee becams mulgarguttuk
is rendered in Baabur's own words, and will serve as an illustration

of the structure of the language.

ligysa noona warfang'in'min, balung ngoonda balung nzgoonda, borduka
ngoondeen kuttikinjin ngoonda. Bwoga kaluk nga'-ruk, mulgar yenyung,
noonda burrong kwabban eejin. | Higoondyn bal dwonga burt, maaral
masrala wabbur bo'kumbul. Nyin jinongin maaral nyinnin bo'ming
mulgar guttukinjin mooya. Burrong jinongin nganung ngoonda yooat'in
Burde noonda kuttik ngowara gwe'din, bow bow bow burdong yookin,
duongurl waner'ing noonda kuttigin, dwonga burt, noonda bwoga ngabbong.
Mulgar go'a dorning, Janguk goa dorning alle boyuk boming mulgar

la dorning. Allebul beerytchul borduk kwenjuk dorming, BPal
dwonga buri, bal kwd'la genjee, "liaaral yenuing, mamma la yaading,"®
Gldaluk maara la yennin beejar ngoondardung beerytch borduk,

nyinna yennardung.

Koojal gidaluk gwabba, allibul goojaluk mara alle noonong gwabba,
gobbola nSnduk, Marryn yallebul goomel goomyabinya ngamning, daaja,
marryn, nyimuk gwabba.

Kala yooaddinbuk, neen noonong dowela kala burrong kals dookurn
dowelung. Kala yooat'aga bal burrongin bal yeya mulgarguttuk noba
kweja beelyagul yoogat gwedin mara ngab', Alle yoolgo mulyagung
bordongin, katta waggyn, burda gwabdba alle Janga jinong'in.
Iranslation - (Fage140)

I am telling you the story now., He sleeps, he sleeps, clese
he is sleeping, thinking while sleeping. Look out that fire does
not burn his cloak, a fresh doctor is being made. Cateh hold of
nis cloak and put it safe., Sleeping, he hears (you) not s the
clouis look as though rain was falling from them, the olouds ave

._ gitting down and throwing (ex hi_ttl.lg! “Iﬂﬂ. R —
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Beware of touching him. Cateh hold (of eloak) and look, "Ry
brother is not". Presently you hear great pant ing, bow, bow,
bow, like jumping from a log is the noise you hear, He hears
not, you cover him with the cloak. The doctor (malzgar) is
striking, the spirit (janga) is striking, striking the stone is
mulgare. Near is the daylight and close is the noise. He does
not know for he is singing, "Clouds coming, clouds coming, what
is mamman doinmg". The night is passing like the clouds, but
the sleep never goes.,

Two days, good, then two nights and you are all right inside
your stomach. Fresh marryn and tender young opossums you must
eat meat and roots, and you will be all right, There is no fire,
but from your thigh you get fire, fire to cock you get from your
thighs. Bo fire, but you get the fire for you are mulgarguttuk,
Stone children are coming out from the navel, but you cover it
with your hand. The blood falls from your nose but Jou must not
wash it off, you must leave it where it falls. Your head is
very £iddy, but bye and bye all right, then you see the spirit
(Janga), the man does not come., (Sometimes the "enildrepe
coming from the new doetor are kangarocos, ogossums, snakes, ete,
and sometimes they come from the head instead of the naval,)



Then oﬁe dey he reburns to the camp a boylya, possessing the
pover to make people 1ll or well, to kill or cure, to make rain,
and ‘to teke any shape and fly throush the air 0 any plaea’ha

desires, and also to see jange and other spirits.

Mulgarguttuk (mulgar - thunder, guttnk heving or possess-
T ing) indicates a sorcerer who can bring thunder and lightning

to yunigh offexders, Mulgarguttuk, according %o Joobaiteh and
Balbuk, obteined their powers in a scmewhat slmllar manner to
boylyaguttuk, to whom they axe slightly supsrior. Both boylya-
guttuk and mulgargutiuk can be made through dreams, by Jjanga,

by ‘the norna (black snake) and by the kardar (lizard.)

The kwaggum or wordung (orow) was the first boylyaguttuk, but

who made him so, the natives could not rbngmbar. )
 lNgwee'a'kurt was o very clever mulgarguttuk and boylysguttuk

and would obtaln for the natives any thing tnoy desired, He .

could makxe them succaanful in hunting and finhing and in battle.

He could take the shape of & poaquito or blackboy tree, or any-

thing he pleased, He was & Nagarnook and wejuk and he lived

at Wonnerup. (Capel distrioct) | '

When he died, his powers were transferred to his aﬁn. who
oaught the boylya or mulgar magic a8 1t was leaving his father.
ligweeakurt could have given his magie to his son before he died,
The childreéen of boylya or mulgarguttuk are both respected and
feared by the others in camp, as i1t is inown that if they are
offeiided, they will mek their fathers te put boyl,a or mulgar
into their enemy. lajjet teel, or magic shark stone, was &
plece of orystal quartz or flint which the mulgar were believed
to have obtained from a shark, going inside the shark to get the
stene, Unly mulgarguttuk could possess these stones, but guartz,
yellow flint, cornesalian and other bright stones, were amongst
the magiec properties of both mulgarguttuk and boylysguttuk,




The thunder (mulgar) is supposed to be an old man with a
broken leg., UHe is biderr (man with big families), having also
a great meny ngoondan (brothers) and babbin (friends),  When
mulgar is angry, he sends these men, who are mulgarguttuk,
along with the thunder and lightning, to kill some of the na-
tives. If he had not & broken leg, he would kill everybody,
He lives somewhere "back of the sea"”, where there are always
eclouds, and where the rain comes from.

The mulgarguttuk and boylyaguttuk can leave their bodies
at night, and return to them in the daytime, but wnen they die,
their kesnya cannot come back to thelr bodies any mors,

The dead were never mentioned by their relatives for fear
of their displeasure, The natives feel that the kaanya of the
newly dead are around them, though invisible to all except sor-
cerars, |

Once, shortly after his death, I mentioned Joobaiteh's
name in relating a dream I had concerning him. "AhL" said
his relatives, "he is not sulky then, or he would have hurt
gome of us,” |

Unce also I mentioned a dream I had of another Wordungmat
(1 am Menitohmet), who was at that time visiting us on the
Native FReserve. It was not long after Bdbuk's death, and it
was known that she had not been friendly with the Wordungmmt
of whom I had dreamed, I told my dream to some Murray and
Augusta women, and they interpreted the dream to mean that
through me, Balbuk would send certain evil magic upon the Wor-
dungmat, and that to avert it I must follow certain formulae
by way of exereising the magic. I gathered a few fresh boughs
and going over to the man, I hit him sharply all over his bedy
with them, brushing the magiec from him towards myself, I af.
terwards burnt the boughs, and the magie, whatever it might have
been, wont away in the smoke,
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Many of the nafiv&lbeliafs arc'sinilar.to others which -

. Bre werld-wide, and suggest the idea that emongst people in
the same level of culture, the mental cpn&itiona will Ye *%the

sane ,

Howror and fear of the unkmown iﬁ inherent in all prim-
1tive peoples, and every little wmusual ciroussbance or hap-.
pening that cennot be explainsd 1sla£frihuta& t6 unknuwn and
evil spirits. A young woman'who pave birth to her first
child wnile travelling aleme with her husband, killed the in-
fant through hor deadly fear of the unfnoin live thing.

To them, nightmare'wnu an evillspirit com@ to torment
tham; and whatever struggles they were engaged in during the
process of the nightmare were real ocourrences that had taken
place while they had Ween foreldly takﬁn'away by the evil spi-
rit. In the suecla distriot, a wnite corresponlent states that
one of the matives teld him of a fearful battle fought with a
huge snake which tried to kill him, The man was a soreerer, .
andl took the corresyondent out to the place of the encounter,
wheme he found the ground trodden down and worked about for
gome distance, but all the foobprints were those of the sor-
gerer who hal wrestled alone with the snake, his body meanwhile
remaining in camp.

Thelr superstitions were many and varied. They imagined

- an eclipse of the sun was ocaused by l.hi‘ ¢liff covering 1t, or

by & soreersr putting his booka (skin oloak) over 1%.

If a pative 1s alone at night, he makes & cirele of fires
round him to keep off evil spirits, Should he bs chased by
o spirit at night, he pleks up & firestick and throws it in the
airection of the spirit who immediatel, dzstppoar:.

(it may be worthy of ebservation here, that as regards the
notive belisf in the efficacy of fire to ward off evil spirite,
the Preton farmers ab the present day jrattot thelr horses from
evil influences by the service of fire, They kindle fires at



nightfall, and at dawn the horses are led three times round
the fires, the farmers chanting a certaln prayer during the
cirouit. On the last words of the prayer being pronounced
the men all leap on the five with their feet Jolred. The
Celts in Druldical times did wuch the same thing, and in
some remote parts of Ireland at the Jresent day, the Irish
farmers kindle fires in their milking yards on May Day #nﬁ
drive their cattle through them in order to keep off svil
influences, lony women and children leap through the fires
for the same purjose,

Jimilerly, when & native woman goes to fetch water from
the pool at mightfull, she carries o lighted stick with her,
aend often in the camp &t night, when the men thinz an evil
gpirit is near, they throw a firestick in the direction in
which they supyose it to be, in order to drive it away.

Some natives say that "the spirit wants a firestick and when
it is thrown at hin he will go away with it, endi will not
harm thew.") .




Balbuk called the dark pateh in the Milky Way "weda sé.ra-
:goorl“( emu laying eggs), but sns could viot remeuber the Swan
district tradition concerning 1T, Jugbaiteh Qalled it béth
weja and wourdaltch beal&; (big river), also woggal, but he also
haed lost the tradition concerning bthese nAmeS.

The Southern native tribes distinkuished the spproach of
the seasons by the appearance and disappe arance of some stars )
end constellations, as, for instance, when the day broke and
they saw tﬁe Pleiasdes above the hoéizon, they said, "Jilba
(spking) 18 coming." s ' I

The Ploims were called Tannangurra (a 1ot of wome m), -
or Jooka-woorﬂ (brothers and siatera).. Orion was wanna kwﬁ-
legurre (& lot of wannas)., In the Broome diatrict; the
. Southern Cross is ssid to be the foot of the eaglehawk, and

in that district also, the barrangoolman or morning stur playse
a certain part in the initiation of young wexn, whi;s the zodiac-
al sign Scorpio represents either a game or fish trap, or has
gsome meaning in connecition with initiation.

According to the Vasse natives, Jupiter was called Karrung,
the Pleiades wers ngaangeegur (stars or mothers? ), Vemus was
Meenung (eastern or southeastern) or "the daylight star®,

The Vasse people believed that the moom divided the sea and the
land, The hale rouni the moon, who i8 & nan and the huaband
of the sun, is the maia or hut he 1s making %o shelter in dur-
ing the rainy weather,

Maiagc, & Perth native living in the sarly tnirtiaa, who
acoonpanied Captain Stokes teo the Nor' West imn the "Ecagle",
told the Captaln the origin of Magellan's Clouds ¢ "You see
1ittle smoke?" he said, “lLong, long time ugo, Ferth man teld
me he make firs, smoka go fdr away up, far awey, step, and
pever g£o avay any mowe,”

The Dasran or Lastern men were belleved by the IJwan distriet

patives te see where the sun rises ouk of the watar, and whore

the water and the sky meet tegether.




A oiaar line of blue along the horizon in an otherwise
cloudy siky, denotes a death. I1If tne line shows in the north
and northeast, a Wordungmet has died, If in the South or
Southwest, a Manitchmat is dead., A felling star signified
the death of & moorurt (relative), and comets and meteors were
also supposed to proclaim a death. #hichever way the star,
comet, or meteor went, & kalleepgur or home person from that
place died, "Hgnngar-ai—don kal Jeedamltch mokain, warrse
warreeng moorurimat yooar," ("Ster falling, like fire spari,
shaking and guivering, relation no more") was Baldbuk 's fre-
quent comment on these falling stars, meteors, ote. They
were also called "goomal gec) gwerdin" - opossum throwing his
Spear. Whichever direction the spear was sent, a native from
that locality died.

if a young man who is deaja ngardongin (running down a

'kang;roo) kills the animal he is after and has to sleep on

his tracks, he cuts off a paw of the kangaroo and plsces it in |
front of him or beside him, He lights a fire on his other
siue and sleeps between the fire and the gaw. The old natives
stated that thls was the yoongar law relating to their kangarog
food supylies, and that when the janga kapgarco -saw that hig
food laws were obeyed, he would not injure the hunter, Tue
custom way, however, bear the same signification as in the case
of the burial of a native whose thumb and forefinger nails are
burnt off after deatn im order that the spirit may not be able
to throw spears at the iiving. The kangaroo paw may be out
off so that the spirit of the animal will nmot injure iigs oay~-
tor during the might, This argument, however, wuuld assume
that certain animals have souls or syirite wnieh survive after
death, but all inyuiries amongst tne Southern natives failea |
to confirm this essumption, Inseots, dirds, and animals may
be the apirit or "re-incarmmtion” of a parent er érandparent,

OF 30me soreerer may take the shape of one of these to work

miseh.ef, but wecerding to all the Southern natives, ardusls




and birds that dre'iiiléa and_eaténlare "nothing" afterwards.
Dr. Smlvado’ states that the syirit.qf a dead bady mignt suter
a bird or heunt the cimp of its mother for & yoricd, but the
bishep does not say whether the baby's spirit remeined alwﬁyé
in the bird, or, :f the bird were kililed, what would become
of the baby's &pirit.  The natives say thet the kaanys of a
baby or grown up person becomes "sitale” or "eld" after a time,
and then goes westward to tho home of the dead.

"Rytstting™ ("cold" or ancestors) put the spirit of paramt
or graniparent into certain lumsecis, which Zor this reason
must not be killed, These nyitiing are nct daitied, nor is
any apéaal made to them under any clrcumsiances, not‘are any
propitiatory garvices oifered to them, Thers is no beling who
punishes the npatives for evil doing except thelir sorcerers,

and no individusl ¢r Deity has any comtrol over their actions,

The woggal yuniohes thew for breach of yoongar law, but thay
are never rewarded for goeod actions, and our ideas of ultimate
roward and punishasnt are entively foreign to them,

The oircultous route taken by soms trides when durying
thnir deed, is in order to prevent it finding its wny to the
camp, and the clearing of the ground in the direction in which
the spirit 13 supposed to go i3 to enable the spirit when it
comes out of the grave, te walk over clnared ground in the dir.
ection of ite final home,

All spirits sust go to this final home from their own
country, for there is a vague Bilior that the trides im the
country of the dead are 8s oircumsoribed as in their earthly
home, and the seme fearexists of & person of, say, the Kaiadup
(Murray) tribe who died at Pofth, finding himself amongat the
Perth people only at Keoranmup and uot gnongnt hig own people,
Hence sll natives like o die om their own ground,




Joobalitoh's earnest desire to die on his own run was grat-
ified, for he died in the cart that was taking him to the Perth
Hospital, and at the request of his widow and stepchildren he
was also buried in s portion of his own hunting ground, there-
fore his kaenya when it apyaére& to ma_{in dreamg) was "not
sulky”.,

At fendenup, some distance north of Albeny, an old woman
returned te die, after having lived for years beyond the confinss
of her country, ~ How she had travoraed the long distance that
iay between her own home and the place she had besn living in,
was & mystery, for she was very ocld and feeblas. _"ljmngg die on .
ny own bocjoor (ground)™, ashe sald, 'ﬂhy?" 1 askéa, nA11
yoongar'mnat g0 t0 K oorannup from thelr own boojoor, they
get lost 1Ff they don't." |

In thﬂ Weld Range Gistrict, a woman from Xalgoo (Hnrchinun)

was dburnt to death. I went with her friends along the rounie-
about route the body was carried to the place appointed for her
burial., She was buried with hexr feetin the direction of Yalgoo,
the ground being cleared about twenty yards along the way her
gyirit was to &o to its own eountry, A great fear was upon

the occupants of the camp that her spirit wight not find its

way to Yalgoo, and hance beoome a lest syirit, or one that
might yoturn to the vioinity of the omagp and work harm upon

the dwellers there, and so the &l reouitous renﬁ vas taken -
about twe miles - in order teo baffle the spirit and prevent
it finding 1ts way back %o the owmp, The camy was, however,
moved scme Jquarter of a mile away.

The spirit of & dead person can visit a living persen in
his sleep anl communicate with him, and syirite will often come
in the form of birds, snlmals or snakes, All spirita yossess

powsrs wnieh they 41l not have when alive,




There were several natives who "caume back from Loorannup".
Boykiyeen, & Wordungmat, was apparently buried in & trance and
made his wey oub of the grave, As he came towurds his jpeople
he cslled out to them that they had put hlmlin the grave, and h
nad put boorna (logs) over him, end he had tried %o go through
the stone to Koorannup hut he could not get tnrough, for the
‘stone closed in front of him, and he had to come back %0 them.
HEis sister seeing him coming said, "Are you not buried? e |
buried you; are you coming back to eat us or kill uas®" He
$0ld her that the stone closed up and would not let him through.,
The stone divided him from the janga garup (splrit hole) thrauéh
which he had to go. He was called Boyknyeen, which means "stone
sitting” or "resting",

Bolerr was another pative belonging to Nornagalup (Deep
River) who apparently died suddenly,., le had two women, and
thess went away to get somsone to help bury him, They trave-
elled two days and two nights in search of scmesone, but could
not find angy camp of thelr relatives, io they returned %2 the
place whors they left Bolerr intending to bury thelr husband
themselves. When they arrived near the camp, they saw Bolerr

coming towards them, and they lighted fires to keep him off, but
he still advanced, and the elder of the two, who had besn wateh-
ing him said, "He 1is amlive, he is not dead.”

Bolerr lived for many years and became a great mulgarguttuk.




Thaugh the Soﬁtharn netives might be said by some to be
a people withoul religion, it wust be said that their nmoral
code was not without lts raligipus asgeat, thet code, however,
having no reference to any speclal individual who possessed

the power to punish them for their non-cﬁservance, er reward

them for their obedience to their moral laws. Thelr prinei-
pal moral laws, which were always inculctted during the inis-
iation ceremonies were :-

(1) Ovedience to their elders.

(2) Conformity to restrimtions regarding food.

(3) Avoidance of females who belong to other men, or who are

within the forbidden degrees of consunguity 'to. thems elves.

These laws were in all tribes enforced by the oclder men to whon
it was A matter of interest that the precepts they taught should
be carried out, as by the young peoplaia obediehce to these laws,
all the good things of native life were reserved for the older
men, but there was no ldea amongst any of them of & great Moral
£receptor who sanctioned these laws, The force which compslled
obedience to the laws of their ancestors was magic and super-
stition, and the lively and ever present fear of the mulgarsuttuk
who, being possessed of supernaturpgl powers, could sec any agt
of discbedience committed, nc matter how far away from him the
transgressor might bde.,

The mulgarguttuk and boylyaguttuk of the South, the mobe-
vurngur of the Nor'West, and the jalngenmgeorco of the Kimberley
distriet, were equally efficacious in mainteining the striet
observance of the moral laws. The punishment was real ana
vivid, A braach of the moral code was punished by death oy
wasting diseese, in many cases the outcogie of the intense fear
inspired in the native by the magmitude of his offence ik his
own eyes, :

Through all their laws, the desire of the old men to keep

the best things for themselves in women, food apd gererel come
fort is universally spparent,



The following Swan district legends, which have some bear-
ing upon their spiritual beliefs, were reslated by Balbuk and.
Joodalteh i~

The moon, a frog, and & worm were onee blackfellows tulk-
ing . together, Thu moon aald te ths freg, "dhen I die 1 won't
stay in the ground, L'll come up again ™ and S0 he coues up
every btime he dies. The frog said, "I won't die, I'll Jump
about 1ln the water when i'um tired of the land," and the wru
said, "1'll stayuin the boojoor (ground)." *Uh, you are silly,"
gaid the frog, Mio stuy down in the diriy ground, all the same
88 if you were dead,"™ but the worm ook mo heed of wnat the frog
gaid, end so he is always under the grounld, snd his house is

his "boojoor mota" (grave).

Zhe Moon and the Wild Cat

.Thn meeka (moon) said to the ballagor (a species of opossum
or native cat now extinct), "When & die 1 will come up agsin,
and when yoongar die they will come up #gain %00."  The ballagor
sald, "No, when we die we will séay in the ground, and our bones
will stay there always." "No.," said the moon, "you'll come
up all the same as me," "We won't," =aid the ballagor, qnﬂl
then the moon hit him with the kojja (native axe) but the dalla-
gor escaped into a hole, and the moon split in two, and that is
why, when the old men dle, they never come up again.

Jhe Legepd of ihe Jaddarwi
Some Dellerruk people were one time digging for warrain (an |
edible rovt) &t a place in the Bwan districy, and they dug down
so far that they made & great hole in the ground, snd Jresently i
a lot of yoongar, men and women, oame out of the hole, Abbadal

snd Denap, & man and woman, were the nemes of two of thnose whe

came out of The boojoer, Thelr son was called Wadder, and all
Waddar's prejsuy were called Wesddaruk,

When Waddaruk fougnht with nguonning or ngoy 'yungur (bleed
relations or relations-inslaw) the offensive epyithet was always

apyiied to them, "HAgwawm goom, boejoor goom,” (You omme out of
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the ground).
The Swun yoongaer were digging with wanna (women's sticks)

and pel'ya'wa (scoop or shovel) when they dug up the people.
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The following legend of & mythical walluby comeés fyom the
hurfay districi, and bLesars some slight resemblance to Speucer
and Gillen's mythical tales :=- |
' in Iyitting ox Demuws goomber times, a walya came traveiling
up north from the Southward, and on his way he sat down to vest.
The place where he resied is called Kangovlup (bt dohn) end a
btig tock was formed where the waelys had rested. Everywhere he
walked he left shells #nﬂ pebbles behind hin, and you can see
the heaps of shells and pelbies now that marked walya's journey
norta, 7 .

Ag loug as the blg rock st langoolup remained unbroken,
thexe would always Ye & great many Kaiaduy (Mandura district)
natives, Lul whon the Yook was brosen, the handura natives all
dled., if any yooungar Knooked the shellis end »ebbles about, -
the Janga walya caelled out to them, "What aro-;ou.knnakxng |
about my food £ori"  The kalleepgur (home peojle) always made
the shellsmd sitones winnalitch, but they 4id not strew rushes
in the vieinity of the rook. | _

There are circul r shaped heaps of stones scatiered about
vnrioua parts of the Murchison and Gascuyne diatriota; Walch
were sald by ome old native to murk the stages of the kajjeordoo
(mythiocal snake) on its journeps to and from the pool. The
hn:}s are avout three Lfeet in dismeter and three feet or wore
in beight, sume of the stones being very large. Hound the
heaps a lerge ring or oirole was formed which was edged with
gtones, in some districts, the mounds ere suppesed to be the
food of the saake,

Auongst the Murray distriet people the sun was supposed %o
be a4 great log, which the demms goomber get alight for the

Foongar.




() In the Murray district, Nyeerrganup-Kooranunup was the
nawe given to the home of the dead beyond the sea, JIn the
middle of the gea, according to the Murray natives, aud on
the way to Nyeerrganup-Kcorapnup, there is & karrak (black
cockatoo, withred $ail), whose nest i1s built on the road
under the sea which the natives must taze. The karrak sits
on its nest and walts for the kajjesn or keanya of the dead
man. dhen the ka)jeen approaches the vioinity of the nest,

the spirit dives underneath 1t and comes upy on tﬁe Kovranmp
slde of the nest and thus gets to his final howe., Sometimes
‘the kajjeen does not aivé deep encugh, and then the Xkarrak
ecatehes hiu and eats him, Before the iurray kajjeen goes on
its way westward, the relatives of the dead call cut to the
spirit, which answers them always when on i1t8 way to Kooranmup,
ﬁnyeerrganaaxoornnn wa? watto yennan," \Wyeserrganup-Kooran~
mup where? you are golng.) The kajjeen says, "Goo," (soing_
or gone), anl after that the kajjeen goes avay for good and
never comes back to frighten them.

When the Murrey kajjeen has susvcessfully passed the karrak's
nest, he contimues to walk unler the sea, and when he tninks
he ig close ©o Koorannup, he catches a tauwmur, or kwaggar
(species of marsuyials), or some f£ish, DBefore Kooranmup is
reached fthere is dry land uyon which the dead aative walks
when he comes out of the sea, It is a kind of sloping country
and on the top of the slope the Kooramnup natives are wal ting
for the kajjleen. A5 soon as he arvives, they take the food
that he has caught from him, cook it, and give it to him to
eat, When he was oaten he sleeps, and while he sleeps they
take the unnils off his fingers and take all his skin of?, and
when he weakes up he is white like other kajjeen.

The mecjoor or "Christmas bush" (Kuytsia floribunds) is
the kxajjeen's tres only, and wust not pe placed in the grave,
When a Lurrey men died, his ka)jeen found an emm, sud placed
it fnder the movjoer tree for his ohildren, brothers, sisters or

mothers t¢ eat, but ence the mulgarguttuk hesr the kajjeen say
"Goo™ or "Koo'e", they knew he will never come bawk again,
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Acoording‘tb the fasse_nzd_kuguata‘¢1s£riot natives, the A .;k“‘
deed gb.to Eooranﬁup, which i8 ve lend of plenty beyond the
sea,"  Kany of them'dreamgﬂ of.Koérannup and say.the yoongar
tliere are numercus, and £hnt wll kinds of gane abeund, waly#,

: tammér, ngwerTa Lblﬁck-opossum) oto. |

. Cther spixits go to jange Q&TLg, or the sgiﬁ.tq' heles, | R
Pwe sisters were cnce turned back from Koorapnup, ani went te :
Yalyanguy Jange garup (the present Yallingup Onves), where there

_ re plenty copossums and fish, Kany Bunbury, Vasée. etc.,'

f _xnanya roturn from Keoyanmup because they cannot sasy through

the nmongn gpntiva welixy) which is built in thn miaﬁle of the aea
between Cape Haturuliste apd Bunbuxy. '

Thay eannot tell until- they dle, to whion place thﬂy will .
| go, that 1&, whether o Koorammyp or 1anga gnrup. nulfwny_ LT
$0 Kooranmp the monge is situmted, and a Koorunuup nat1v9 .
nemed Yarrgoomburs, stends at the only,byenﬁne.in the weir,
armed with meero only, with which hé éithar.mnkns-tha opening,
or woves the xanya baok to Jangh garups ' .

Kwannd Jburt, a native, dled at Kandeemup, but ha aid not
go %o Xoorannup, he returned and became nlivn again, but afber
he died & second time, he 4id not return.

Joogeo and Moy'yung, the yellow and red mushrooms, wore
once two buys who mfole the roes of tns mullet and ate fnén; 
Yarrgoomburt ohased them and killed one of %hem and took the
gobbel {(roes) from him, and ate them, and then went baock to
the monga in the sea. Boys must not eat mullet, nor the foss
of imullet, until after their initistion, ey

The Vusse natives mtnfionld a rivsr that 45 bayond the ioa i
towardis Kocranmup, enlled Heendee-beendes, the name siven to
the shaved stioks worn in the hair and held in the hands al
certain corroterces. The banks of this river were couyosed
of bigroecks, particularly near the mouth of the river, The
rocks were called Kargasm, F



A Koorenmup song sung by a Bibhulmun native who had come
alive after being buried, was as follows :-
Nyeean nyeenn yuaigo uoeance,
(Crying here I am, woman's voice)

Kodler-n-wangain nyeean nyeean, !
(¥ou can hear the echo ¢f her voice,'here 1 am, here 1 am')

|

|

|

Beebula wooxdarree ngerree
(Bibbulmun, half way 6o Kooranmup, on the ses shore)

A variation of the above conos'frcu the Augusta district -
Yago meelande s Kooler-a~-wanga
(Woman long time, 1 hear the echo of her voice)

liyeean nyeean ngaaree
(Here, here, (on the) seashore)

Woordoodbr nocgeeling bheebhuln
(4 hear the sound of her voice, sweet, Bibbul)

Woorares ngaarce
{Far away on the seashore)

Another Koorannup song, sung by Bacbur, & Capel district
native, was ags follows i~

Alle nyoongar Jeeral, nge'sn burding,
Dwarda dai'era guttuk? yang, yang, yang, |
lgangan weejelberree yang, yaang, yaang,
Alle booyal nyoongar nge'an burding,

Dwarda dai'era guttuk? yasng, jaang, Yllnéy
igangan weejelberree, yaang, yRang, yeang,

Ye'ee wow'ern, wow'ernl

(¥ho is that native going to Keorannup with & humy on her back,
and dogs' tails in her hair? Who 1s that Southern native walk-
ing sleng, with & homp on her back, ard degs' talls in her hairp
She is like a spirit, Ohi oh! ch! thers she is, ohl her ugly

ghape.")




Basbur stated that in what 1s now known as the Caves
district in the Southwest, all kalleepgur (people belongling
to the district) must go through the caves alter death, before
they can sterﬁ on their way through the sea to Koorannup.
Every dead native must enter the caves to get to their "start-
ing point", so to spesk, From the caves, the kaanya enters
the sen, Between swarramup (Cape Leeuwin) and Boologup (Bun-
bury distriet) the monga was set, which prevented further pro-
greds until certain formmlities were gone through.

The only passage through the weir (monga) was guarded by
a Kooranmup netive named Yarrgoomburt. When the keanys reached
the place of the Oponins; Yarrgoomburt stood in fromt of him
and said, "Kowlija wabblja kanaa?" (Are you going alitogether or
not?) If the keaanya were going aliogether , he suddenly felit
gomething like a crack across his forehead, and he called out,
npal’al'al'al"” or "Dil'il'il'il", Yarrgoumburt then mede an
opening with his meero in the monga, and the keanya pasced
through and never came back again, If however he moved his
eyebrows, Yarrgoumbunt waved him back with his meero, and it
was then that the Kaanya of the Vaase pesople changed into Janga,
and returned t¢ the caves and thelr kKalleep again,

sometiues a Vasse mative returned to earth and lived fox
& little tiwe; when he dled the seconl time, he never came back
again.

Janga warreda are, according to Baabur, evil aspirits wuade
ont of dust, and ars apparently not the disembodied spim ts of
PRl YOOUZET, These spirits are always evilly dlisgosed towards
the natives.

inen iennel's nephew Ngalburn, died, fennal was sitting at
night by the dead body, After the Wody was buried, when abous
a week hal ¢lapsed, the kasnya of lgalburn came and sat bveside

5 jennal, Jensal was greatly frightened ani sald to the kaanya,

Piena doora, wmeora yenna kor yemnardurt." (fou are dead altegether,

go away, 80 away at once, don't come back again,)
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Hgalburﬁ aot up and went back to his grave, snd then went to
the janze garup ot Weelinup, end passed Lhrough the oave ‘to '

hoorannup, and haalbuxn never relurned ugain.

Sometimes the Bibbulmun sat Tiund in & circls at some dla—

tanoe Prod ho nycongar's grave, and cried for the dead man, .

After & time they amskeld the kaasya of the dea& man to "look oty

for them and xot to harm them, Then they ééy to the kasnya,
"Rgenja-go-puning™ {i_am.nnw g0ing away), snd then"they 3.5 ey
rise And lewve the vieinity of the grave. 9 ;-. _
In some of the winnelteh placea in the iasse,distt;ét- the
Janga who haunted the shady place would wake himsalf viaibla.
If he locked ot strangers who gassad xiﬂ winnaltceh ground and

they saw what happened to be & native lookiug at them, thaj gggn;

died, His kulleepgur who palaed he did not harm, snd ahgﬁea
his knnwladga of them by turaing his back upon then._'

All coastal natives believe that the spirits of the inlaud |

natives are alwe;a mischievous, and will chase thew at ulidey
and at night time, end that they will try o tare the coast nae
tivey away with them, ot take their asgnsges niﬁy. If & fire

is 1izhtnd they will not RppfOlBh the - saoko, nor will an in-
land Janga Sross o rivur. '

An Augusta nativa atatod that lovk ago, in the Auguata Q1.,
trict, wheén an old man died, his own sitt&;, if he hal one, lay
down close against his xight side, bhils ohildren lying down bee
side her, and his wife or wives lay dowr outeile the ehildren,

The sistér's children were plncad on the deal man's chest
pvafore he was buried, otherwise his kaamys would seme anld take
thew away, that 18, 1f the ohildren were littley 4 favourl te
ehild was elways in danger of being taken by ihe Keaxya #f its

father, or uncle or mether.
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A ocurious tarminationans placa&lat the end of the town
or digtrict where n mative dled. - The netive's nume was not
mentioned, ﬁaearrngurt (Tomuy zierrs) dled at Albany, and
after his death he was "Albany bdurt™ or Baldbardupburt", nean-
'1ng vAlbany .not™ or "Albary no more", his last walk or foot-
stupé Yoing there, fherever & nutive diod, he wag similarly
elluded td - Herrgatd burt, Ferth no more, Beolosupburt, Dun-
bury no moie, Thie was in addition t0 the perscnal term mp-
plied %o alnﬂmesake of the deed men,

In the Auguste distriet, when an uncle, brother, or fathey
died, his relétives sametimes cut or burnt their hair off, for
nthe hair goes aﬁay“with $ha doal onss."

In parte of thé Vasse district, thevlighting ofithe fire
between tﬁe newly nade gruwe and the camp was called munyet.

The fire miéht be kept ué for a fortmight, Wy some nesy raiativo.
after which all left the districs,

The returned janga, who come to haunt thelr bLodjoor are
generally called Jjangm walkain, or evilly dispged upirits, and .
when the Bunbury end Vasse nutives thought thers were janga wake
xain following them, they raised thelir baardnnfthaasy war spears)
or gee) borall (stons hended spears), and pointed them in the
direction they supposed the Jangn wakkain £6 be in, and at night
they also xept the spears pcinted, and until they again started
on their travels, }

At Gilgarmyp (Margaret River district) there is & big
rock and spring. You ocannot see it sometimes, the rock seells
end is garrung (angry). Hatereoress grows abundantly in the
spring, and 1s ealléd the goodar's fiforbidden spirit's) ngunge
or beard, The kalleepeur (home people) ean part the beard
and arink the water, wnich they find sweet and good, but when
the strange nyoongar drink 1%, it decomes bitter to their taste,

and they soon fall ill and die.




The manner in which a place ﬁas made goobar or winuaitech
is shown in the following legend of Kootungup (Locke's place?)

Once upon a time, a big wnale was thrown up on the shore
peay the bar, and a great munmber of natives assembled to eat
the whale. There were so many yoongar %hat they stretched in
long lines when they lay down to sleep, and almostcovered the
boojoor, The land where they slept belonged to a wogsgal, and
the woggal was angry that they slept there, and that they held
dances on his boojoor, and sc he poisoned the boojoor and the
mamnong (whale), and the yoongar all went away and died, and
the place was always winnaiteh or goobar afterwards., Kootungup
was part of Weereeteh's run, and the goobar could not hurt him
nor his descendants, because it was their own run, they were
kalaguttuk (having thelr fire, hearths, homes, there,)

In some yarts haunted by janga, the noise proceeding from
their vicinity was "like a fire blowing and making a loud noise”
which the natives called "bittern". When the Vasse nyoongar
heard this noise, they knew that someune was going to be 1ll.
Sometimes, on hearing the noise, the nyoongar went over towards
the place to see what had made the sound, but when they approached
it, they saw only smoke guving round and round, The smoke was
the Jjanga, Who were covering up the place where the bittern
came from, 50 that the natives should not ses 1t, | |

The first babbin or friend making ceremony was supposed to
have been instituted by jange kodra; we'iuee (spirits deed long
ago) and these janga also made many of the yoongar laws,

The spirits of kwa)jardee (dust), doiys (fog), boording (7)
are spirits which emannot be seen, but can be heard ehopping
out opossums ete, These spirits can talk like yoongar, .

The prinecipal evil spirits of the Vasse distriect ave ;-
janga worrada, Jjenga balyat, and Janga nyorleem (like a skele-

ton).




The Bibbulmn baleivéd that they could hear the jange talk-
ing in the clouds and singing and playing thelir kailees. They
could always be heard in the evening., In the.daytime, they
sometimes toock the form of emus, and when a dyoqngar tried to
apear them they disappesared, andi then at night time they laugh-
ed and told the nyoongar that they were trying to spear them '
during the day. They often "sang" to the natives at night as
follows :=-

liganys yool'a'pun mai'a'pa, turree kal boom, murree kal boom.
(I am on top in the cloud and c¢an see you and hit your fire, hit
your fire.)

"leeka we'na, yoosl warrin," (Moon dead, but soon come alive

again), 18 a Vasse saying.




The Jalgoo Kening {(dence) or ceremocny, when the twe wood-
en images c=lled Mamwan are placed at elther end of the eircle
(or jal-goo), and when the burial of manman takes place after
the ceremonies are over, has its place here, in order to show
that the mamman of the ceremeny is not a deity, although the
modern meaning of the term mamwan is "father." Iis ancient
moaning,.“the male generative organ" shows it to possess a
phallic interpretation,

The ceremony is common almost throughout the whole of the
western and southwestern coast,

The word jalgoo has been variously taken to mean "a circle"
(York, Beverley) and 'blood" (Murchison, Gingin, ete:) and is
the nsme applled to & geriod of lleence, lasting for weeks at a
time, to which tribves fion all outlying districts send young
male and femele contingents who take active part in the orgies.

Wanns wa was the name given t0 the same ceremony by the
Ferth, and Swan district natives, dhoolgoo and doolgeo in the
Gingin district, wamna wa ga towards Jurien Bay, mamua, furtheér
north, and so on, with many dislectic changes, throughout the
lioy' West, from which all the Southeru natives say the ceremony
first ceme, Wanna wa, or wanna wa ga, means "sticks wherei"
menning that during the period of licence the woman's stieck,
her only protection at other times from the luste of the younger
men, &8 put aside, and she becomes purchasadle and accessible
to the men taking part in the ceremony, Her stick or protect-
ive weapon, is "lald aside” during the whole yrogeess of the
| wanna wés

This ceremory, by whatever nume it may be ealled, is the
most important and popular of any native gathering, and the
messengers Who are sent to colleet contingents for the jalgeo
aye welocomed wherever they £0. On this ocoasien, it is usue
ally the younger full-blovded natives who choose the time for
the holding of the jalgoo, They bring their regquest to their

uncles and clder fathers, asking them to send messengers and




pambooroo (message sticks) ° the various ouflying tribes o
gather in the visitors for the ceremonies, These wessengers
may be young or old men, for there is no fixed rule in this
reapeo%, and their errand is known by thelr attire, and by'
the bambooroo. OUne such bambooroo is in my possession,
having the figure of a woman "etched" in the ocentre. With
such a étick, there is no need for any explanation as to the
purpose of the intended gathering, the female figure being
sufficiently explanatory.

The messenger, when starting on his Journey, placed white
fur string (called beersart in the southwest) in his hair, which
was tied up in a sort of top-knot, having perhaps a cockatoo's
erest, oalled tugge-luggan, stuck in it. White cockatoo fea-
thers or shavings of wood were stuck in each upper arm string,
and the body waes wilgee'd all over. The messenger took as many
gpears as he could counveniently carxy, td show to his friends,
that is, to demonstrate to them the sort of weapons that the
tribe sending out the messenger, intended te give as payment
for the use of the women, The bambooreo or "badge of office”
was stuck at the back of the piled up hair, In all the bam-
boorovs sent at this time, there is no misteking the message
they convey, even if the wessengers, venturing intoe little
known distriets, are unable to explain thelr purport owing to
the difference in dlalect, The shavings in the meseengers'
heads and the wite fur, confirm the message of the bambooroco.

Joobaiteh stated that auongst the Swan distriet people
1t was usually either the biderr (men with mumerous wns and
daughters) who weni as messenger, or if prevented from some
cause, tne brother uext to him in influence (of a similar kind)
was deputed to take the message, It has happened too, that
an old woman of "big femilies" (i.e, many sons and daughters)
has been sent as Jalgoo messenger, but without the dbambesrce.
Sometimes the older men, who wanted a jalgeo to take place, cone
ferrved smongst themselves as %0 the advisability of helding oug,




and in this ocase it was the older men who took the iqitiative
1n'a£rnnging the JaLgob, Jbobaitch and Winjeoteh arranged one
of the last wannﬁ wa held in the Swan district; '

' In every tribe the messenger reaﬁhaz, preparations at X
b&gingfor~the visit. leapons and articles of commerce are
gﬁthered up and blnood in cherge of the wmem, ~ All the younéa:_
m;n and women who are to take aotive part in the_!orthéoming
crgies start for the nggointod vlace, ncoompunied by some of
. their older rolstivoa;"not all of than,-hounvgr, for m.ny of
the very old people are too feeble to travel, and some of. the
Jounger members will atay ina take charge of these and of any
young children who may be left behind, An old man, called
. Wgeko" wt this time, is in full phnrgo'of the young men, another
soko takxing charge of the women. LEvery contingent from whut-
ever district 1t may come, has two eekos, one for the men and
the other for the women., These eekos are demmangur (grand-
father stock) to thelr young charges, BEvery weagon or iungle-
ment, wilgee, or any other product over and abeve wnat is
nadoasa:y for the protection and ornamentation of the members
of each contingent, is brought for "barter" at the Jalgoo,

#hen thess contingents are ngproaohins the ground where
the ceremony is to take place, they generally play some kaileo
music to announce their coming, If a contingent nuubers bdut
afew members, two kailees only will be sounded., If, however,
a distriot sends a goodly number of men and women, these will
play four or perhaps sim kailees, Each econtingent, on arrival -
atthe ground, pitohni it® camp in the direction of its own home.
The gathering when completed mpy npumber many hundreds, all,
8x00pt the eekos who are in charge, and some "mothers" and
"fathers" of the visitors, being younger pecple.

When all the visiting tribes are assembled, & large en-
closure is made for the young mem only, the young women having
e separate eamp, not an enclosure. The young men ar ¢ ealled
Karrava ot tols time only, Their respeetive eekos accompany
them, but have the privilege of moving to and fre, and arrang-
ing the negotiations, later on,




The ground within, and for a certtin distance outside the eun-
clesure, ig étrictly forbidden to women. The young women

are called Xaimers at this timﬁ. and are camped with their
elders in another circumseribed space, not enclesed, called
Kallungarree, and also have their eekos to arrange their allot-
ment to the Karrara men, The older women who have accomparied
the comtingente help the eekos in koeping watch over the younger
females, |

The eekos control the jalgoo in so far as the allotment of
the Kaimera w men to the Karrara 1s concerned. Due regard
is paid to the r elationship of the male and female who are
temporarily allotted -to.taoh other, and it is the uké's duty
t0 see that the proper "mating™ takes place, payment for the
nprivileges™ being made by the men in nhponu. halr string, red
ochre, and other products, :

Dﬁnng the progreas of the Jjalgoo, no man can have any
~ intercourse whatever with his own wife or wives, who, if young,
are handed over to any Karrara men desiring them. |

Un the second or third day of the Jalgoe, when everything
has been arranged, the ground is cleared a little distance from
the men's enclosure, and a cirele is outlined on the cleared
space. At each end of the eircle, two stumps are erected, and
painted into a rude semblance o'r men, these figures being called
Mansan, Shaved sticks are placed on the "heads" of the wooden
figures, noolburn or hair belts are wound round their middle,
snd faces are outlined upon them in three colours, wnite (dardarr)
red (wilgee) and wooarn (blaeck), The male organ was represented
by the insertion of a piece of rounded wood, close to the ground,
and below the neolburn, The figures faced each other.

As soon a8 the wooden figures were erected, those taking
active part in the jalgeo decorated themselves, White bauds
were placed round their arms, legs and bodies; beendees or
shaved sticks were stuek inm their hair, which was yiled wp
"ohignon® fashion either on top, or partly at the back, of tiaiy
heads, Their faces were blackened with charccal, and some




wilgee was also used, their general decorations being similar
to0 those on the mamman, The eekos do not decorate themselves
furthey than placing beendees in their hair, nor does anyone
who is not a participant in the jalgoo. ;

As soon as these decorations were completed, all the Kar-
rara men danced round the eirele, outside the two figures, the
dance being watched some distance awhy by the women, The
dance, which was largely posturing, with much guivering and
bending of the kuves, and wovements of the body, all tending
t0 excite the passions of the men, oceurred every eveiing
while the Jalgoo lasted, The decorations and gyrations of
the performers might vary a little in detail, according as one
or the @ther euntingent tock precedence, but the beendees and
colours remained the same throughout., Ho grease, or very
little, was used during the Jjalgoo. A malarree or aprén or
"tagsel” of hair string, might be worn by some of the women
(Kaimera) who also v;lsoo'd their faces, but had no other
decoration, Hilgee applied to a woman's face at this time
denotes her participation in the Jjalgoo,

At the close of the dandes, the Kalmera women were allotted,
the Karrara men being given a certain liberty of cholce. Cone
sanguineous relationships were, however, more or less strictly
attended to by the respective eckos, who kept "tally” as 1t
were upon the Karrara men who applied for the females under
their chargs, The aboidance of class distiuctions was, however,
an easy matter, as the chief desire of the Karrara men was to
obtalnstranger women, The Kailmera were not taken into the en-
closure of the Karrara, but into the bush, returning to the
kallungarree afterwards,

All day the wen went cut hunting, the women also geing cut,
but in & different direction, in search of root and other Wege~
table foed.
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Should a woman wilfully apprbach the enclosure at any time,
or delibverately throw herself in the way of the men wheu out
hunting, ohe was unmercifully raviahod by all the men in the
vieinity, and no payment could be exacted frim any of them, the
women being the offender, '

The allotmeﬁt of the Kaimera Qas not always confined to
the eveuning. Since this period was one of unlimited licence,
this will be understood. ,

if & Karrarse man wanted a certain Laimera, he preferred
his request to the eeko in charge of her, and he obteined

her at any hour he desired., Hunting and foot-gathering
were generally onrriéa on througn the day, the evenings and
the greater part of the nights heiﬂg €iven over to licentious-
nese, . 7

in all cases,payment must be made for the use of the
spimeras, the weapons being given to the eekos in charge of
them, "Eeko yeerang'in" (eeko bringing the young woman) is
the term used, oo

The meat foocd which the men brought in was divided firat
amongst the eckos and the Karrara themselves, the remainder
veing given to their own women (wives, sisters, nothnrs;letd.l
and taken t0 the kallungarree by the eekos, thesse returning
with roots and seed foods prepared by the woumen,

The Karrara of one distriet did not confine themselves to
the Kalimera of any special contingent or tride, they chose
from any tribe, menticoned some particular woman %o their own
eeko, who tock their request to the eeke in charge of such
wouen, the weman's eéeke bringing her to an apyointed place, or
the eekeos themselves might make the cholce of women Or men,

If the seed or root foed has not beem properly pounded or
gooked, the Karrara will freguently go Bate the ¢pen space
nesr the kallungarree snd fling the food back to the women,



A fight will not infregquently occur in the Karrara enclosure,
and when this happens, the women must remain shut up in cemp,
entirely out of sight of the men, while the eekos endesavour to
make peace, As soon as the Karrara are heard singing boogur
(sulky) songs, the eekos sand older women aic on the alert, and
all the women sit quietly in camp until the sulky fit is over.
Firesticks and other missiles may be flung over at the kallung-
- arree, but if any of the women's camps cateh fire, the womsn's
pekos must put it out, for the Kaimera must not be seen while
the Karrara men are boogur,

The jalgoo pericd lasts somstimes for weeks, the time being

regulated by the abundance or otherwise of the food supply, end
by the amount of weapons etc., brought by the visitors, for every
man must pay for the use of the woumen, ] '

When the supply has been exhausted, or when the younger mem-
bers have become surfelted with over-indulgence in unlimitoa
licence, the final ceremony, called the Burial of Mamman, ig
performed. That this ceremony has an aspect of phallieism
about it will be conceded by all, not only on account of the
unbridled licence which preceded it, but also from the fact of
the term mamman being the old name for the gensrative organ,

The eirele, where the two tigﬁns steand, i3 used for the
coremony. All those who have teken part in the orgles, now
take off thelr jalgoo decorations, tne shavings, shaved atioka,
ete., and greasing their bodies all over, they take the shavings :
over to the oircle. OUne or two of their number will gather the |
shavings (called nyan-nyeet in some tribes) and form them into |
the outline of a man on the grounds The shaved stiocks are
first stuck inte the ground, snd are placed so close %Logether
as to form & sort of network fence, inside the edge of which the
other shavings are placed. The head of the r ecumbent figure i@

against ons of the weoden images, the feet being against the other.
A long rounded plece of wooed, or ous of tne shaved sticks, is




laid between the legs of tne Ffigure, which is'now complete.
All %he youhgar.Karrara now sing the following "Burial" song:
ligai'a mardelas, weel'bing Jeralas, ' '
Wow, wow, wow, ye ye ye ye,.
Yoo'ang gootoo mat'lingas,
Joo'an gooroe arr, arr, 8rr, mardaralas,
The meaning of this'song. beyond the Pirss woid (mother) could
not be ascertained. | Bty
When they have sung this song, all seat themgelveq'rquqd the
recumbent riguré, each man placing his aris round the ahouli.ré s
of his neighbour, Hekos, oobajee (old people)-nna-b;aorr (also
0ld men, fathers of big familiea) are soati&.aono 1ittle dis-
tance away. ZFresently the young men sway %o and fro, still
with their aras enoireling each other, and resume the singing
of the song. | ;
After they have suns, and while they are still swaying
in unbroken rhythm, someone amongst them scratches thﬁ ground
near the figure, and presently a noise is heard procesding
from the place which has been distrubed, & woise like "thunuer
far away"™ or like "the roar of a bull", which is supposed by
all to be the mamman's voice anawering the silent call made to
him, (In districts where the bull-roarer 1u'aacrtd, it is
sounded at this time, but no bullroarer was in use in the
Southwest.)
At the sovuni of the voioce, all crouch low to the ground,
8till clasping each other, ‘
Presently they again sing @

Booyal ngoonda, booyal yerdee mandoo
(szuth. brothers s South) y

Kasning oorbas,
(Dance)

This song uey probably mean that the period through whieh they
have passed has made them brothers to each cther, lone of

those interrogated eould heowever , remder the exaect meaning of
any of the wanna Wa Or Jalgoo songs, At the close of this seng,
all rise to their feet and disperse, and the jalge: is over,

each gontingent taking its own women again and stertihg homswards,



The ground where the jalgoo is held is winnaiteh to women,

children and uninifisbed boys until all traces of the eeremony
have been washed or burnt away.

From the above description of the Jjalgoo it will be seen
that exeept in the soratehing of the ground ¢ gain the mamman's
attention, there is no suggestion of a deity in the ceremony.

a A bullroarer sounded in the hearing of a Vasse native was said
by him to resemble the voice of mammsan, which he had heard at
the last jalgoo he attended in the Vasse disirict in the early
fiféies, |

When manman wes buried, and the Jjalgoo was over, there was

an end of him until the next orgy tock place in soms other dis-

tricts
At the lagt wanna wa held at Cockleshell Gully, the follow-

ing songs vreplaced those sung at the Vasse

Kai'ee narranas purrardi, kal'ee marranaa murrardo,

Wandarra woora berrse naa.
Also !

ligorder'ee weel'ba burronga wardaa,

hgorder'ee wecl'ba burronga wardas,

Marrunggs beepar marro,

Tuggan ninnee warrungea,

Deogar marrc, .

Waggan ninnee marrungga nyinjer'e'lo,

liaggan ninnee koonue derree,

¥aggan ninnee.
Joobaiteh could furnish no meaning for these songs, Ceremony
gnd songs oame from the Nor'West according to Joobaiteh, and ale
though both words and aotions were faithfully followed as the wan-
ne wa travelled southward, the weaning of either was never under-
stood by the natives yractising them, The words my have probe
ably had an original weaning, which nscessarily became more and

more cbseurs in the Journey south, until finally the ucaning was
quite lost.




There was & vague tradition eamcngst the Southern natives
that before the advent of the jalgoo or wanna wa from the north,
e coastal tribe used occesionally to send a contingent of its
younger females only in charge of one or two demmangur (grand-
fathers) emongst cublying firendly tribes north and south of
its boundaries aud that use of these women was yade by the men
in the camps visited, payment being made in ueapoﬁs, etc. ’
nReturn” visits were made of women from one or more of the
tribes visited, but there was no ceremony attached to this pro-
ceeding.

The jalgec might be mixed up with inltiation cersmordes if
circumastances permitted. ” \

in all tribes, the progress of a ceremonious orgy of this |
xind, by whatever name 1t may be called, will be made known by
the decorations of the women, the eircles and lines of wilgee 4
round the eyes and on the foreheads, and various markings on
their bodles and legs., Variations in detail ovcur in almost all

districts. the cersmony of the burial of mamman apparently being
confined %o the 8outh'¢0§t.

According to Kajjaman end other lork and Beverley natives,

Jalgoo or dalgoo meant "ring®™ or "eirele"., The shaved sticks

were called "moora-mooroo”, the old men in charge were "yeego",
the old women who acoompanied being called "murda wa", (Muxrda,
the eastern distriets texrm for red ochre - wilgee ~ was applied
to the oll women because they were past taking part in the jale
800, lMurda wa? "HRed ochrs where?" 41.,e., "You are net painted
with red ochre?” The term is #sed in the same sense as wannm
wa? (Your stick where?)
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Jange delarree was the name given %0 & spirit whioch once
carfied away & young Gingin native, the boy bdeing found three
days afterwards in the Darling Ranges where the janga had left
him.

They also believed that when & baby died, it came back at
night and lay beside its mother. If she were young, she was
greatly frightened at first, but after a time she became used
to the kagjin or kaanya, Sometimes a Gingin woman who had
buried her child, gatharsd a few small boughs in the vieinity
of her child's grave, into whioh she believed the spirit of
the child had gone, Tying these together with some rush fi-
bre, she placed the little bundle in her goota (bag). Uherever
she camped she took the bundile out whioh to her held her ehild's
spirit, and put 1t.down beside her. .Shn kept the vundle and
carried it about with her until the spirit had become "stalen,
Then one day she lighted a fire to windward of the kaajin, as
she called the bundle, and the spirit of the child went away
in the smoke over the sea to the home of fhc dead.

The Gingin natives believed that men, women and children
ecould be stolen by the Janga, while they were still living,
and that after a time the janga tired of them and returned them
to their country and people, where however they very soon died
gnd‘w-nt westward, or again joined the janga, becoming janga
thempelves, i

The Gingln keajin came back to their cemps at intervals
~until their bodies became kocjee (Lone), after which they never
returned, They never came back bodily; the moon came back,
but the Gincin uatives could not come back in their bodies,

No i1dea of & beneficent spirit existed amongst them, but the
velief in the existence of spirits and in the survivel of the
spirit after death was universal swongst them.

Unele, brother or father of the dead Gingin man will leave
dsajs (meat food) near the grave for the kaajin, aud the eon~
timual wailing of the deam nnn'q 0ld female relatives acts so



powerfully on the feelings of the fathers and brothers of the
dead, that they go away at once aller the murderers, and mur«
reek bomein them, that is, half strangle them by magic, not
¥illing them a% once, but ensuring that they die at an early
peviod, generally in three days, |

The spirit of the dead Gingin.man; murderer or murdered,
goeg woortan (senwerdse), but Woolberr, & Gingin man, had for-
gotten the name of the "boojoort of the dead. All the desd
man's relatives will be on the shore o meet him.  They see
hiz coming, and:cnll out to him &8 he approaches the booaoor,"'
for he comes up at intervals during hiﬁ passage through the
sea, to see how close the boojoor is. |

nhreaning I see them," said Woolberr to me before his death,
nyives and children, they come round me at night and we talk.
and the ohildrenm play, and when I cpen my eyes in the morning
1 eannot see them, My women will meet me when 1 go wbortan,
they will see my kaalin coming througa the sea, We never come
back when we go over the sea, Our bones become white, like
the kangarcos', but our spirit is in the doojoor beyond the sea,
Iosee nothing in the daytime, but at night 1 see Banyap (his
second wife) and the children, Banyep and Kaleel and the other
ehildren sit down and walt for me, and I will find them when 1
g0 away, All our relations are together, and walk about
though their keojee (bonss) are at Gingine. Banyap's "selfm
walks about, She does not want her body, and yet she has her
body and is c¢lothed in her booka (kangaroo skin ¢loak) and has
her wamna and goota ms well, ler booka covers all her bdedy
and face, except her left eye, whioh follows the sun from its
rising to its setting.”

The Gingin people believed that if both eyes or any part
of the bedy, except the left dye, were eéxposed, it would be ded
for the living as well as for the dead, "™Don't show the sumn
all the face," aaid Weolberr, "that is weendung (bad), show the
left eye ouly, that is gwabba (goed).”



They believed thet there was ground in the sky, but the
dead natives 4id not go there. ¥hen they buried their dead
they usually apostr&phisea the kaajin, telling it to go away
for always, and not to return and distmrb then,

Ko paintings nor carvings were found in the Gingin dis-
triot,ltha natives believing that if they painfad their hands
etc,, on rocks or trees, they would place themhelvas-in the
power of some evil s.irit. i

Turremurra and kalyarn, both pieces of wnite flins, reg-
ularly shaped, were the magic stones of the Gingin Borcerers,

Jootoyteh was the giaktost bulyaguttuk in the Gingin dis-
triet, The woggal was his familiar spirit, When anyone
teased or offendsd Jootoyteh, they dreamed of the wogsal, and
some evil very soon befell then, Some young people once cried
out to tease Jootoyteh, and he clasped a piece of wood to his
breast and Bang -

Jinge woordamblddee bardec gutting,

(8pirit from the sea will come clese now)

As the boys looked, they saw that Jootoytch held a'JLaén in his -
hand, "like a baby", very small, The boys ran uw; and when
their fathers and mothers saw the Jjinga they fled too, When
Jootoyteh had succeeded in frightening them still more by making
the baby cry, he gave it bdack to its Jinga mother, |



The Gingin story of the moon and the saglehaw: 1s as fol-
lows i~ The meemok (moon) wanted te make all the uatives re-
gyain elive and never die, but the wallok (eaglehawk) would not
let him, Weljok said, "Let them alone, let them die altogether,
don't try o make them alive."  "But i'm alive,” said the meeo~
mok, "1 die for some days, and then I get wup again. Let the
yoongar get up too." "No," said the waljok, "let them stey
dead; you make light, eand you cnan waik about, and go opossum
munting, ani show plenty light,  Yoongar can't mneke the place
1ight at night, no good meking them alive.” 3o the yoongar
muat die altogether, '

The moonok and betta (sun) were man and ﬂifa. #hen the
moon came up again after he had A4led, he was 1ike a beerse
(finger nuil), He always had a great number of dogs to iakn
out hunting.

Another Gingin legend states that the moor made a big hole
te live in and didﬁ't like it, and madeanother, and anoiher,
apd put fire imto meme of them, but he found them all bad,

"Neea winiung becjoor," (this is no good ground) he sald, and
he went on to !orthui, and eastward of Northam he found a place,
"Neea boojoor gwabba," (this ground good) he said, ani he made
a fire there, and the sun came too, and they stayed at this
place, and had many children, all yoongalr.

The moon .5 mammen (father) and the sun ngangan (mother),
but the ngangan has got wore five, and burns the yoongars!
hands and feet and head,

Another moon leégend says that the moon and the sun lived in
a hole w0 deey that the longest wanne could net reach the betton
ef it, The moon went out every day to get dsaja, and wood for
the fire, and the sun gathered marraim, jedda, Joelal, Jageat,
Jjoolgarn m other kinds of roots, BEverything the moon brought
home he threw down inte the hole,




Arthur River people call the home of the dead Darndaling,
it lies westward over the sea,

in some southern districts, should & native pass near the
vieinity of & grave, and his hoge begins to bleed, he knew that
ne would snertly become bulyaguttuk. In other districts, if
nose bleeding took pluce when passing some wimnaed tch spoi,
some other bulyeguttuk was belisved to be putting some sickness
into them. They sometimes tried to expel the bdulya that en-
tered them by running a long rush up their noses to induce
eneeding, wiich ejected the bulya.

In the fork {istrict, the korrknin (sparrowhawk) was sup-

posed to have made various rockholes
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In the Weld Range district tlere is a Pfamous native mine
from which the coveted red ochre has been obtained by the wajari
(men) of the district for many hundreds of generations.,

The approaéhjn the mine, which lies on top of bua of the ] |
hills, is circuitous and weird. The track winds in and out
amongst nrarrow valleys, which, green and well-wooded as they are, :
pngender a strange eerie feeling owing to the apparent absence I
of any life in the vieinity. This alstridt once possessed a
comyaratively numerous native population, but one man now repro-
sent& the trive in whose country fha mine is sltuated. Just
fore the last turning is passed, there are itwc dark odd-lockiﬁg |
outerops of iron ore on the steep slope of thg last hill before
the mine i3 reached. According to ldiongu, a Burgulu, the lagt
direct owner of the red ochre mine, these twe outerops are tWo
munilang or spirits of long dead owners who are now watching over
the roa& to their mine.

The names ®f these mundang are Iliri or Jugalgura and Dar-
bidi or Miril, lNear the hill where these mundang are watching, 4
is a pool called Danganu, where a Jila (mythical snake) sitg
down with nis wife, Jila also guards the mine and cliubs the
trees in his neighbourhood so that he ean sece "far away™",

The mundang appear to be sleeping on the slope of the hill,
but if a sirange native tries to pass and obtain or steal the red
ochre, therecumbent munlang stand up and face him, and he soon dies,
Sometimes one of tha'mundaug visits the mine, and if you canp
near the place at night, you cau hear him running down the hill,
gtriking his kunll (elub) with his miru (spearthrower) in his
journey over the ,ath,

When Idiongu, & Heimera, was born, he was covered ‘11 gvey
with duari (red ochrs) and was s;ia to have oome out of Duari- é
yarlu (réd ochre hole). His Pfather was Bo'ana, a Burgulu, his
mother 1lijingu being a Paljeri, When his mother gave birth to
pim he was oovered with duari and the mundang who guarded the |

le' were his friends,




Toana and all his people are now dead, and Idiongu is far
away, so, except for the mundang, there is nd ore now to guard
the nins, If a great mahy natives go together to the mine,
they will not be touched or hurt by the mundang, but if only a
few go, the mundang and jila will kill them, These mundang
are scuewhat similar to the Janga of the South and ranjee of
the north in that they were once living in the districts which
thelr spirits now guard.

The mine has always been held sacred frum women and ghildren
and was used as a hiding place for the imeri (long earved flat
sticks) abd cther objects used during initiation. These were
gtored in some of the "drives™ or "poeckets®™ of the wmine.

Animals, eggs, srakes, birds,efe., all made of, or turned
into, stone, way be seen in the mine. fou wust get the oshre
quiekly, as, if you are very slow, a big winju (wind) comes
along, and you very soon die, I1f a stick cracks, you will die,
There are three syrings nocar the mine, but they are only known
to Idiongu. When he visits his home he can go &nd see Hiril and
Iliri, who were his ancestora.

Ilird end Miril did not gc to the home of the dead; they
remained muniang in their district and now keep guard over the

mine.

The Weld hange natives beléeved that Nyjml (the owl) was the
father (maman) of all yamaji (natives).
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In the Weld Range distriet, there is a famous native mine
(which will be described later) from which the coveted red ochre
has been obtained by the aboriginal inhmabitants for many hundreds
of generations. The apprecaeh to the mine, which lies on the
top of one of the hills of the Range, is cireuitous and weird.
The track winds in and out eamongst narrow valleys, whicn, green
and well-wooded as they are, engender a strange serie feeling
owing to the apparent absence of any life in the vieinity.

One man now represents the once numerous tribe in whoge country
the mine is situated., Just before the last turning is passed,
there are two odd-looking cuterops of iron ore on the steep
slope of the last hill before the mine is reached. According
to Yoondungoo, a Boorgooloo, the last direct owner of the red
ochre mine, these two outcrops are two moondung, who sre the
spirits of long dead owners who are now watching over the road
to their mine.

The names of these moondung are Illeafee or Jaognlgoora,
and Darbidee or Meeril., [Near the hill where these moondung
are watehing, is a pool called Dhanganco, where a Jilla (myth-
ical snake) sits down with his wife, Jilla also guards the
mine and climbs the trees in his neighbourhood so that he can
gee "far away",

The moondung appear to he sleeping on the s8lope of the hill,
put if a strange native tries to pass and obtain or steal the
red ochre, the recumbent moondung stand up and face him, and he
goon dies. Sometimes one of the moondung visits the mine, ang
if you camp near the place at night, you can hear him running
gown the hill, striking his koondee (club) with his meero
(5p,ar¢hranerJ.

fihen Eedeeangoo, a Kaimbra boy, now dead, was born, he wag
covere@ all over with dooarree (red ochre) and was said to have
come out of Dooarreebarleo (the red oehre hole). His father
was Bofana, & Boorgooleo, "brother" to Yoondungoo, his mother
peing Eeleejingoo, a Paljeri. When his mother found him he
was covered with dooarree, and the moondung who guarded the place

were his friends.
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Eedeeangoo and all his people are now dead, and Yoondungoo
has gone away, so except for the moondung, there is no one now
to guard themine. If a great many natives go together to the mine,
they will not be touched or hurt by the moondung, but if only a
few go, the moondung and jilla will kill them.

The mine has always been sacred from women and children,
and was used as a hiding place for the eemeree (long carved flat
sticks), and other sacred and secret objects used during initig-
tion. These are stored in some of the dqrives or pockets of
the mine.

Animals, eggs, snakes, birds, ete., all made of, or turned
into, stone, may be seen in the mine. You must get the ochre
guickly as, if you are very slow, a big weenjoo (wind) comes
along, and you very soon die. If a stick cracks you will die,
There are three springs near the mine, but they are only known
to Yoondungoo. #hen he visits his home he can go and see leeril
and Illeeree, who were his ancestors.

Barna-dha-dherba is the Weld Range name for the home of the
dead, but llleeree and Meeril did not go there, they returned as
moondung to their district, and now they keep guard over the mine.



The Weld Range natives believed that Ljoomee, the owl,
wags the father (mamnman) eof all yammajee (natives).

At Bilyawog, near Peak Hill, therxe was a pool which had
a big Jillariﬂbli, and tnis jilla was shot by & white man,
The white men died, and now there is ro more water at Bilya-
.won. fér fhers is no jilla there. While the Jilla inhabited
the.pool, the water was elways there.

lkoondung is the general term in the Goldfields and Mur-
ehison districts for the spirits of long deasd natives. It
i3 also the neme applied to Luropeans, £11 these apirlté
aru.white, and all have powsr for evil., In certaln parts of
the Murchison, there are oaves end rock shelters, which are
the abodes of £hese moondung. They generally egpear at dght,
the only remedy against them being & firestick, which must be
thrown in their direction.




Iin %ho LBorthampton district a native was buried, and in
the morning when his relatives went to visit his grave, he had
get out of 1%, and =hased his parents as soon as he sew them,

“ . He eontinued to chase them for days, letting them neither eat
nor slesp. At last, when they were almost dead from want of
food and sleep, the father mpeared nis son many times, and left
him where he lay for other relatives to bury him. The son
never come back again., The spirit of this young man was not
like the usual kaanya, it was black, "like a real yoongar®,

When his psople went afterwards to the grave where he had first
been laid, his body was not in the grave, as it would have been
if he had been a real knanra; They saw only the marks of his
hands and feet beside the grave, (Prebably a prematurs burial)

Kooganmurra e the Tuckanarra district name for the country
beyonl the swa where all the dead natives go. rhbir Bpirits
travel north-westward to reach their final home, ‘

Aecording to one old !Ebknnurra native, thu-story of a
Wereation" is as foilowr i=

There were once three big men dnl; in the world, snd one
day these men went up & hill, putting stieks upright in the
ground as they went., They went up anvther hill and put some
more sticks in the ground as they went along, £resently thease
sticks turned into men and women, the men being on one hill and
the women ou another. As soon as these men sew the women,
they ran towards them and earried them all away with them,

Then the three big men put amther stick in the ground and plenty
water came,

Bardein ie the name given to the home of the deald by the
illivbirree natives, Bardain is weeloo (west),the spirits trave
elling aeross the sen %o get to it,

Dharramarra 18 the term applied by the laverton, lda &,
and other distriet natives to N.N.E, and the fire magic that
is despatehed from that direction is alse ealled dharramarra,



The Southexrn Crose natives callsd my magic stick "yanda
nyeongin ipnyillee", which may prodably mean "sun sitting down

inside", Whirlwinds could be caused by 1t, and it also holds

+the sun's light ﬁy day, and shows & flame at night. A small

whirlwind rising from the ground where I was sitting showing
the stick was supposed to emanate from it, and Gweeya, focus-
#ing the sun on o plece of glass, sald that "that was the sort
6f 1ight he sew shining in the stick",  lWhen he held it in
kis hand for & moment he fell a kind of "shivering paln" all
along hig arm; and up to his shoulder, GCwesya was mobburngur

{sorcer=y).

Le Cormally, who lived for some twenty yeara'in the Gascoyne

1istrivt, with only the natives as companions, steted that
Gascoyne natives belleved the s,irits of thelir deed went te
Bee jalin. |




&

E. Gornally, who lived for sume twenty years in the Gas-
coyne district, with only the natives as companions, stated
that thalﬂaacoyna natives believed the spirits of thelr dead
went to Deejalin, a place about ten miles north of Carnarvon,
@nd a8 soon a8 the spirits got there, they made a fire to warm
themselves, and then at daylight the following moming, they
dived into the sea, and went to an island some thirty wiles

distant from Carnarvon (either Dorre or Hérmier Island.)

Here the spirits steyed, occasiomally visiting their hunt- -

ing grounds, The spirit walks on the floor of the'sea.

Where thb.Léndon and Minilya Rivers meet (in the winter
season) they form a great sheet of water which flows for some
6y miles before 1t empties itself into the Gaseoyne River,
Between this sheet of water ani the sea there is a strip of
land, about & or y miles aoross in places and funnxns the
length of the lake., On this strip of land, no natives will
otér oanpy, as they say it is the spirits' or ghosts' land,

All dead men visit Besjalin first, before they dive to
the island. They come back Eoolbarles - the norinern end
of the strip of lanl - and go from there to their own country,
passing to and fro as they choose.

The various nawes for the Gascoyne spirits which are all
evii ave i~  Verda, joona, jin'gee, woomiung and wal'ang'an,
The Gascoyne distriect natives living west and south of the
Kennedy hange believed that the Hange was full of mooniung
nlike wnite pecple™, amd thut these spirits had strange animels
with them. (This is no doudbt = recent belief, arising from the
presence of castawa,s or early settlers in the Ranges,) No
natives, unless they velonged to that country, frequsnted the
Kennedy Range district because of this belief,

According to Cormally, some spiriis walk about the bush,
bther apirits of the dead go to the moon, where there is plenty
of game, The sawe informant stated that the "woggal" of the
Gaseoyne district was celled kajjoorda, the soreerer who had
control ﬁver_it belng called kajjoordco o §ujjoords, the

Gascoyne soresrer
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differed from the Southern mulgarguttuk, in that the latter had
control over the woggal in his own district, whereas the kajjoor-
doo of the Gascoyne had no power over the kajjoordoo of his own
district, but must seek the aid of a jajjoorda in some distant
waterhole, whither his "astral body" journeyed by night, while
his material body remained apparently asleep in his camp,

A deep pool in the kajjoorda's own district mobably con-
tained a mythical snake, but that snake was controlled by a
kajjoorda from another country. The snake in the sorcerer's
own ground would not harm the people belonging to Ehat ground,
The Gascoyne kejjoorda were generally visited for rain-making
purposes.only .

"The kajjoorda," says Cornally, "was an enormous snske
which possessed the power of transforming itself into any shape
it pleased, but whatever shape it assumed, it always lived in
the water, It might be inside a hill, or bemeath a valley,
but wherever it was, there also was water." The kajjoordoo or
Sorcerers were the "water-providers" or "rain-meksrs" and no one
else could bring rain but the kajjoordoo. ("Kajjoordoo'is the

Broome district name for "whitish ashes.")

The kajjoordoo was called by his titles and every district
had its kajjoerdoo. When a kajjoordoo died, if his son were old
enough, he might "eateh" his father's powers, Without a ka)-
Joordoo there would be no 8eeds, roots, game or water in the i
country .
The kajjoorda was the totem of kajjoordoo only . If the
shadow of the snake fell upen any other natives, or if their
shadow came between the snake and the sun, they very soen died,
the kajjoorde having caught their shadow and killed them.
When the kajjoordoo returned to camp, the occupants would
somé times hear a dull thud, which they knew to be the sound of
his feet touching the earth after his flight through the air, /
Later in the day the kajjoordooc related his experiences, men- /
tioned the districts of the other kejjoordoe whom he had met at
the kajjoorda mo'ga (where the kajjoordes sits dewn) and teld the



news which they had imparted to him.

Besides the kajjoorda of the deep pools, every spring
contained a lesser kajjoorda, whose sole duty lay in maintain-
ing a contimuance of the water supply in 1ts own spring, The
spring kxajjoorda had no power over the elements. The kaj-
joordoo was also "master” of the spring kajjoorde, but he held
ne communication with it.

The kajjoordoo carried no "stock-in-trade”™, all his powers
being located in his stomach. From this receptacle he drew the
magic which he applied to the affected parts of those who sought

his services,




b9a Notebook 3b, P, 153

The "kajoora™ of the Gascoyne natives, called waugul by the
Southern men and in the Kimberley district ranbul and wonnaira
respectively (Mathews); in the country beyond Parker Ranges %wonnan-
gura” (Mathews) is in all cases a huge serpent endowed with great
supernatural powers and living in the deep permanent pools seattered
throughout the State., (W.H. Bird says the Sunday Island name is
kurrada-kurrada.) There is in all tribes some person who has
sole communication with the serpent, who prefers requests for rain,
ete, to him. This perseon is presumed to posseszc certain magical
powers which have (in the case of the kajoora of the Gascoyne)
descended by heredity to him and which he in turn passes on to
his children, all of whom are kajoordas,

The universality of this mythical serpent and its supposed
supernatural powers may point to the custom of serpent worship
in the remote past, The kajoora has been appealed to for rain
making purposes and instructions are also issued by him to the
kajoorda re corroborees, new songs, etc. which the kajoorda
nfaithfully” trahsmits to the people. In the Southern districts
the waugul has been called upon to prescribe and carry out pun-
ishment (see Legend of lLake Bannister).



Cornally, informant &9 ‘Hotebook 3b, £. 166
This is another account of the kajoora, in parts repeating the
information previously given.

The kajoora is the name given b, the natives to a mythical
snake which imhabits every deep pool or spring and is supposed to
possess magical powers of stopying or of making rain.

There is only one native in every tribe who can communicate
with the kajoora and prefer the requests of his people, who may
desire the rain to come or to cease. This native is called a
kxajoorda, and is a person of great importance. He 1s in some
nysterious way rélatod to the kajoora and all reguests to the
monster must only be made through the kajoorda, who conveys the
message always at night. As the kajoorda is a sort of spirit
which this privileged native possesses, when a regquest is gent
to the monstsr, the kajoorda flies out of the body of the native
and travels ome or two hunired miles to the special pool or spring
where his relative lives, returning to his body before the asy
breaks, I

If the request is ignored, and the rainm still falls, or will
not come, &8 the case may be, it is owing to the magic of a nore
powerful kajoorda belonging to some other tribe.

As every tribe possesses a kajoorda and as all tribes camp
es a rule near their largest pools, the kajoordas have no power
over the snake living in the deep pool beside which they are
camped, they must journey to a distant pool or spring, the farther

off the better, as the great distances traversed in the night are
evidence of their wonderful power,

The kajoorda descends from father to son, and if a kajoorda
has no son to whom he can transmit the fagulty, the distinction
passes on to his nearsst brother or his son, and has thus been
kept in the ome family for generations, handed down from their
pnool-yee or ancestors,

The kajoorda is a very highly respected person in the tribe,
apnd is held in much regard by his people, much more se than the
boylye man which the tribes alse possess. The boylya is really
more feared than respected since he possesses the pewer of life




oge £, 167 (cont.)
or death over them and they believe that a boylyaman cannot be
killed by an ordinary native, only by another boylya. They have
great faith in the power of their boylyas between whom and the
kajoordas a certain friendship exists,

The kajoorda of the Byong tribe was well known to Cornally
ani was called Mootchur. (Ask Cornally what pool Mootchur's
kajoorda lived in, and how far was it from his main camp, and
where was the main caup,)

Cornally, informant Notebook 3b, P. 168
Hzaj-Jeri is the man who makes the hot weather, He is reé~
jated to the kajoorda and they are both related to the boylya.
They are really boylya men. He (ngaj-Jeri) gees to the sun and
arranges with the ngajjeri there for the summer and the heat to
come. They are lifted bodily up to the sum by night, no one

geeing them go or return.



Boornagarrece
Mil'yooka
Than'beea, Ngow'ara

Thai'aree (water snake)
Aoonaroo

Beemarl {(water snake)
dilla, dullara

Jeela

Gooneroo, Goonbarra
Ngowara

Jdeela, Miloora
Kocjeeda (water snake)
Thaiardee (water snake)
Jeedarra

Jeedarra

Wanvardee

Jdoondee

Amongst the Northern and North western beople, the various
dialectic names for the mythical snake are ;-

Maran, Watheroo
Li.iis of Nannine

Murrum

Korthampton

Mulline

Weld Range

N.W, of Peak Hill

illimbirree

Gulliewsa

Peak Hill district
n n n

Oakabella

Southern Cross

Coclgardie

Norseman

Ballsdonis



Boornagarree
Eil'yoora
Thea'beer, ngow'ars.

Thei'eree (water snske)
Kocneyoo

Beenarl
Jilla, mullara

(water énake)

dialectic names for the mythicsl snake are -

¥arah, Watherco
NeW, of Nannine

Murrun

Northanpton
mullipn_

weld Range

Amongst the Nerthern and Northwestern people, the various

Jeela HeWs of #doak Hill
Gooneros, goonbarra 1liimbirree -
Ngowara Gullewa

Jeala, miloora Peak N1ll district

Xoojesda (water snske) " " "

Thalardee * " Oakabells

Jeedarrs Southern Cross

Wannardee ‘ NHorsgemun

Joonlee Balladonia

Gool'yoon Duke ton

Kajjoorda Gascoyne (contributed)

boogalgarrs,

Bo'al'sarra. wannagungera “ Ashburton, eto. (contri-
buted)

ThooTee, jsoro o Tableland, Zort Hedland,

eto.

Toodunga, yoenensrba fulls gine (contributed)

BajJjamulls Roeburne
Tehooroo Broome
Tehooroo, yoongurrageo Derby
Tehooroo, Jjo'ara,

NEoone=ngooroe Beagle Bay
Goolaba Fiturey Fiver

Leetarr'deo, lai'arr'dec Suniay Islend (centributed)
ALl these mythiecal snaces are more or less evil., Jn some
distriets the dorcerers control them te¢ a certain exteamt, In
others, the =pirit snakes keep watoh over spirit natives' jpos-
‘gessions, as in the case of the Weld Rangesnake, the jilla,



in other dlsﬁrlot, 83 the Gagooyne, the sorcerer has apparently
no control over the wythical suake of his own ground, but must
journey hundrsds of miles to another waterhols.

In the Ashburton district, "Iabbaroo” stated that the na-
tives belisved in & mythical animal resembling a large dog,
wﬁioh they called yeera-nyisgee., 1t frequented sandhills and
hiliy country .

Worroge is the term applied by the Roeburne and Tableland
district natives to the spirits of long dead nmatives, the term
being alse used o denote “white man", The worreoge is white
in cblgur, and like a skeleton in formj it haunts various
places, not necessarily "shady places" anld is not always evil,
It-earrdaponda to the Jjanga of the South. PFai'ree is sald teo
be another name for worroogs.

Joone is an intangible evil spirit, which appecrs to enter
into the boldies o £ some people, ineiting them to deeds of vio-
lence, HNo one has ever seen & Jjoono, but whent he natives
cbserve ene of theiy number wandering about by himself, and
hear him now and agein utter e peoullarly sharp short ery, they
say, "He is joono", or "He has got joono." Mr. Cusack stated
that the Jeeno 1s s men who 18 exsouting a vendetta for the
murder of one of his tribe.

The Fotburne malutation to departing visitors, whether
‘hese are natives or white pedple is, "Marro joono," which may
mean either "Plenty Joono," or "May joono be far away from you."

The haJJauﬁllu of the Socbnrnn distriot is suy esed to
have made all the rivers as he travelled inlend from the sea,
which wae his home, The salt lakes of some districts are his
urine, the whits lime or pipeclay being his excreta.

J%U, Brown of fosburne stated that the joono Lived at the
bottom of every deey pool, walting to eateh the nasives amd pull

~them vnier, It is like (/) a big kengergo with a white face,
(zj & blg anake with his eyes on five, (5) & very big vampire
bat with n white fage. Both Mr,. Brown and Mr, Cusack were al4
regidents of the leeburne dlistries.



Meenyaburre wes the nume gives by iWelbaring, a Kaimera of
the De Grey dlstrict, to twe. femmle syirit childryen, one of whom
was suppoged to live "up in the sky™ somewhere, the other iak-
ing np ledgment in his own dbreast. Lol of these two spirit
ohildren hold an end of woordinsaTh (thieu.rcgé nade of humen
haix), snd sdmatlmes the sky éhlld drew the Yope up, but rah 1%
down sgaldn to its fellow P irit. Thase wers the "familiasx
spirita” of ﬁ&mé of the Dg Grey natives, tany mnobburngur (sore
cerers) having nsenyahurra., 'Ihé duty of these syirits was to
look after the affalrs of their owners,  1f the mobburn or
"medidal“';ouers wont away r?oa @ native, the 11£tla spirits
deserted him &lso. :fhdsa;éyiritu killed Walbaringis_firat
wife in %the foiicwing ;annar-sﬁ | | _

Walbaring's wife, a 2aljeri, while her Lusband uai aﬂay
shnpﬁerﬁinﬁ, "aarried” & Boorong man (Boorong are mothers and
uneles (mobthers' brothers) mnd sons to raljeri women), & wrong
mastlage 0 muke,  When Walbaring returned to his camp, bhe
woman oame and lived with hin as if nothing Led haypened, and
when the weenyaburra saw this, they toeok out the kidney fat of
the woman, roasted and ate it, and the woman pinba away and

died while shepherding with Walbarin:,




Thevest Kimberley system of belief is that in "yaumingal
tiwe, all animals, birds, fish and insects were human be.ngs.
This corresponds to the belief existing smongst the Southern
paoﬁla. fampings times are ancestral times, as dewnn goomb-
er times are also ancestral times,

it is curious t¢ note that hat@ the northerﬁ and sovuthern
natives believed that thelr asncestors were "very big'men.“

Just as the Southern natives bélieved fhat in dezma goomber
times there were glant kangarcos and other large anlunls, as
well as humen gisnts, so in the northern regions, tradition
tcils of giaent men whose footprints mey still be seen in ylaces
along the coast, end also on the rocks in certain rivers in the
Kiwberley district, such as the Nora Eiver, Fitzroy, and the
rocks on the cosst north of Broome,

Certaln lnsects, animalsg and birds, are speciamlizsd in
the ltkenda-éf both north apd south, as having lnaugurated cere
tain lews, cbtailned fire, wade food laws and restrictions, des-
troyed jlagues in the foim of cannibal dogs, e¢te,

. in the north, legends gnd. wyths centre round the transe
format.on of humans intoe these s eclal birds and animals, many
of the lesends gliving the reason for certaln peculiarities in
the birds, beasts, fish, ete., into whloh they were trunsformed.

The peliesn gwanllowed Qongu'a ianjes (Loomerang) end that
is why its head and nook are ahuyed like a koulmee lanjee; - the
emu's arms wers out off by the pigecn and thet is why it eannot
- fly;  the orane wus hlt in the legs with the firestick, umd that
is why iis logs are red; death came %o the nntive becwuse the
carpet suake was jealous of the locust boiung ebie o coms wut
of his akin the sewe us the snakes, which mulde the curpyet :nih.
bite hiu In twe, #0 that only the sueses shoull come alive again,



On the rocky comst uear Weerraginmarree (about lst, 17Y30%,
long. 122%01) there are, the natives gtate, footprints (necwal)

of Lengo, his wife Marral, und some children and dogs. ALl

these people lived in ;amm:{.n&-}h tives and their hooroo {(ground)
was along thet part of the coast where their footyrints are now,
The tracks &ré oh the rotks uud. hardené:l sandstone along the
bsach, und -a¥e those of giant mén and Wﬁmu'!.l, and nuge dogs,
g1l of 'whoza_ll.ved. ¢n the coast in yauminga tiwes. |
Bgexrgaliula rreq,uent;e'd this part of the couast as well as
¢ther parts of the Kisberiey districet, but the natives are em-
phatic that _tho ngargeliulawhe come to thom in thely dyreams are
not the rc-inaa.rmtieh of any of ths..va.minsa people whose
footprints are on .the- rocks, Lengo, Merral and olbers went
into the grouni, or were turned into stone, but if a man dresme
| ed of & ugargslule al uengb-goon, the glace where lLenge and
Marrel turned into sgtone, the baby was neither a re-incarnation
of Lengo er- Marral.,  Bengo was @ Kalmera, and is still called
yeaninga ngebala® (father) by present day Doorong men, 'If a
Banske or Faljeri man dreawsd that & ngargalula oame to kim
| l_‘ii Lengo-goon, the baby when born emtéred the Banaka or Fala
jeri division, (Banake father, faljerl son, faljeri fathex,
Bapake son.) It evuld not, therefure, Vs & re~incarnation of
Lengo & Kaimera. The only msanney lu which a ngtrgnlu.ka‘w :
- changé its class has been stated in a yrevicus ahaﬁer.
. Leebarr, a daluera, alse a yaunlings man, lived at one time
8t Winninberree, le wade u huge kallesgooroo which formed a
road vetween salboo, the ground, end keorrwal, the sky, Leeberr
went up to Kcorrwal whire there was ,lenty of wallee (flesh
food) ,imai (vegetable food), ht_d.otl: (troes) ete. and he showed
the womba (natives) how %0 go from Kaldeo to x'oa:rm and
baek sagain. All 'the #ionninbeeres womba used te &0 uy and down
oh the kalleegoerve (whith leoked like & read, and was called

booree - ground - before the wemen) from Kelbeo beoree %o Koorrs
wal booreo,




une evening a jandoo (woman) left Keorrwal to come Kalboos
She started rather late, and darkness coming on, she camped
half-way, and Lighted a blg fire. The fire burned the kallee~
goorue and destroyed the road bstween Kalboo and Koorrwal, and
now no Kalboo natives oan go Koorrwal, nor oan Koorrwel natives
comd Xalboo, "{oolin boOrr-ngooreo macsoorsoon,” (She slept
in the middle of the traek,) Af the Janldov had dum¢ down at
the gropaf time, in the morning or éad y afterncon, instead of
the evening, the womba could stiil h&ve koorrwal booroﬁ %0 hunt
. ovir, The derk syot in the Kilky Wey is now the kalleegooroo
the hal? of which had been burnt, Kalleesooroo basloo, initia-
ted men cull it, Leeberr brought plenty langvor jopossum),
parrjanning (kengarco) ete. from Koorrwal and ccoked them foy
his friends, wnd when they asked him where he got i, he seid,
Mpindan baungo," (east, inland), that was before he had.mada
the kelleegooreo, and showed the natives how 0 travel on the
road it nade,

Sinvinbverree was the plaoo where the knlleescoroo 8t¥stched
from Kalboo %o Keorrwal, hu&-ﬂp nguxsnlu;s’tron that place are

the re-inesrnations of ;ai;;rr.
/



Thevs 'Hre. Seversl XAnds of spArits dn the Kiuberisy dis-
fridf, all of whioh ave feared, for all are more or léga evil.
There uﬁ no £eod. sp.;l_rits, ema}f, the little ngargaiula or
gpirit enlldren. Fifet there is jocarree, the qpirit of ‘a
dead untiva, ocrrsayonding to the kaanya of the Suuthwast,
-lijooarrua eeja*ing - the spirit of the deaid; - Jiltall ae ngurxing -
dead, ate two dintinct taras use& by the West Klmberioy Latlves.
_Whén one of thedr numbsr dies, and is buried, his Telativeh
' ,atand betweaniha gravo and their Gy, und 5attins aoms koo:ila

lbmg sea shelxai Lhar«hout these with thelr clubs, in order to
t:y and deafen or cunfuso bhe Jooarree, . They say te hinm,
"inelco mccla.anlla baoron aaaduns 1nnarai nyéﬁdln, ﬁaaioo méel@
 3§11¢, énrra mu;rg,géanuxa." (Don't coﬁsfhaum'aguin,_so avey
for always, don't come back, k6ep far away, don't come close,)
'”-uthsf'xihhcr;qy nativba-faxw th@'qppeal somewhat, asg follousi
"iedloo milla Jeliw Bilyoor; aaddoﬁga nurra Loomurn," (Don't |
cowe bhack, syirit &9 a;tosuthcr to Loomurn,)  They beax ihs&r
 elubs {nouloo) toge they ltlnﬁins in a half cirele ¥ound the
grave, Iif thﬂr-reupxnﬂin tho mighbourhood for a time, after . ,
one or two days, some of the men will exeep up towards the grave
at ovening tine, %o mtch for the shadow (nimmandurra) of the
murderer., Lol . i
Uniy Jnlna&ﬁsooroo_ (sorcerers) can see jocarree, and when
& pative dies, the soreeyer will sometimes ses his jooarres he- |
bknd the murderers. When this heppens, the ina_pocid nan .giou. |
nt once to nis oamp, oublines the dead wan, in skeléton form,
with wiite yijeclsy om his shield, and earrying shleld and’
‘wirrgin (boughs) enly, he Gomes baok to the plece where the
8orcerer anl the doad man's relatives awalt bim, and stands in
the open sysoe in front of them, his sahield, thus marked, bveing
iiﬂ nly defemce, The relatives of the desd man fling th.ir
8pOBTE &b him, sithe) singly or together, but i:e_u of thess hit
him, for the jooaryee of the ekeleton on the shield protocts
his froa the spears, 4f he has killed Bis men in a just 'gmx.



After the spsars have béen thrown,  the murdsrer gees hask %0
his own camp, but lsaves fhe figure on his shield, :

Pregently, when he has lain down t¢ rest, he sees the
Jocarree of the dead mun ecoming towards him, it dances along
the ground, and whem it is yuite close to'him, it Jjumps on his
legs, and then on his boay; but when it comes near his fore-
head, he furns his head aside, and the jooarree siips off snd
.goes to Loomﬁxn, the western home of the dead, end it is seen
no more. -

b & g hbwavar. the jooarrvee is golng eastward, and alights
on the man's forehead, it will kiil him, All eastward going
jooarree kill their murderers, and take the jooarree with them,
The jooarrse going eastward turns into a malignant spirit,
beocausa, aooorﬂiné to the ecastal natives, there is no place
for the inmland jooarree to go te. ALl joocarree going westward
£0 to Loowurn, which iz the home of the dead natives beyond the
‘sea, (Brocme dislectic word).

Je'warr neans showing the direction ir wnich the murderer
i2 to be found, no death being considered natural, In the dis-
tricts where tree burial tekes pluce, visits will be nade to ghe
tree in order to find out, from the putrid exudations of .
corpse, the direction of the uurderer., If the offensive matter

falls in a northerly direction, then a Koonsean (northern) nae
tive is guilt,, and s0 on with the other points of the compass.
1f the murderer belongs to the dend man's own tride, anl is near,
the satier will ooze from the esntre of the corpse,




The next principal spirit 1s ngarree. Ngarree 13 a male
or female splirit of the baorﬂunsqn'(bush), white in coelour "like
the sun"™, having great knobs on its fingers, and wlth shery iong
fests  When 1t takes female Torm, i% carries a warndal, pinjin,
or goordeon (wooden or bark vessels), and c@tahas-male and female
~children, and puts them in the warndasl, oventualiy turning them
into ngarree, it shouts like an ordinary jandoo, but its usual

noige 1s a low roaring scund. One legend of thalfomale LZarres

v

Two niumameo (boys whose ﬁnsoa have VYeen pherced, the first

is as followa :=

ﬁtage of Broome district initiation) were out onse day looking for
honey , ahd while they were up & tree, & ngarrée Jjandeo who had
been tracking them cume up to the free, = When the boys saw her
they besan to ory, ani their tears fell down like rain,

Ngarres had » big goordeen (bark Wwesasl) apa by and by when
the boys came down, ngarrse cauzht them and put them in her goore
desn, She took them to her dasloo (tres) and yut them inside
the banloo with her other ngarree babba (spirit boyas) and when
she had put them in she ynlled the bark down and olo;ed them all
ups  Then ngarree wamt out and killed laugeor (opossum), tchooreo
(snake), munzar (iguana), bilerr'a'murdse (mtuup-tailed igdnm),
koolaman (hooded isuara) and other kinds of wallee (flesh foed,
or game), Ohe then returned to her basloo and fed the nimmence
and her own boys; she intended to make the Loys into ngarree,
and then kill end eat them. Every day Ngarree jandco went ou
and brousght home phnt, wallee which she gave %o the niumamoo
until they grew big and fat. Her own beys grew big and fat,
%00, and she killedthose first and ate thea, The nimmemco Saw

her eating hexr own boys, and they seid to each other, "She might
kill ue aml eat ua too," When she wemt out agein, the nim-
memeo pulled the kerdimba (turkey "nese bone™) out of their noges
and blew through the hele ofthe bone at the bark, The older
nipaaneo tried fivst, but he oouldn't move the opeming. The




younger nimuamoo blew through his xardimba and the bark moved
away. Ngarree jendoo was a long way off hunting, and 80 the
‘“two pimmemoo ceme out of the baaloc and ren away Koonsean
(north) for thet was thelir Tather's booroo; and there wore
plenty of men Kooneesu. 2 |

Hgarres caume back in the afternoon, and saw the bark pushed
eway, and spe kpew then that the boya had gone, 20 she followed

- tham and tracked them and tracked theam, . koamaan BLWAYSe
~ As the boys weal along, $hey told all the womba they met
:that the ngarraa jendoo had buen keaping then &nd fathaning than _
'up to eat and they asked all the wouba theylpnssea ta spear hor
whey she came near, Fresently the ngarree came zlong leoking
for thé nimﬁanao,_ina she saw plenty w&mbn. --ihen she ceme wp
- to them they spuarﬁd hexr all ovcr.qndfhit.hsr with their nowloo
(elube) dus they couldn't ki1l h§¥¢‘béqquzg Qholwua rngarree snd
'diffarnnt", Jombs spesred her in the eyé. but it was like |
; .a atona. They wenrt on spearing her till hundhip;-but they
couldn't kill ﬁﬁr. . lgarree went along and met pore wombe,
and they tried Yo kill her andfilled, She tracked the boys
again and came Upon Some more Womba. 'They'haa been teld by
Yhe boys that she wes coulng, snd they speered her vil over,
enl one of tne spesrs hit her in the ryeewsl nimbal (instep)
where heor hear®was, and that killed her.

Fow ngerree jandoo are not allowed %o coue olono to the
wouba or jeera (1ittle doys), If they ceme close, they would
take the boys away and fatten them up, anl make them ngarree

boys, and them kill them snd eat them, lgarrer Joudoo alvays
turns the boys inte ngarrves whenm she killis snd eats thew.

You can see the ngarree showing iis teeth (neeringa nee-
lerr), oyening its mouth (neslery warrim), grinding 1ts tecth

© (moorunie nselerr) apd cpening its blg n;js (noemin bindain

ning'srra) .,




Tae Pirst wnlte men seon pesidlng in ships or bouts were
called ngarree, the Loats were mai'oor; cnd the sails man'ﬁoor,
ell of these belny gpirits. hgarree-uu-ngowef inma joonrree =
the ngarree¢ are showing themselves 0 the dead wan's spirit,
This wes snil when ships were seer alter the death of oné'of ;
their own peoplo. The Broume district people said, "Ngarree
ee'bilinga Loomurn 3abbco,"-- ngerree cening from Loomurn vey,

Jerdebe ie & spirit like a ngarree, ulsc belonging to the
boorduhgan (bush) , frequently tekirg children ard men awey to
| eat. A womba-(mun)‘who fears the wardaba at pight, will some«
tizes make uf & bundls of grass to regresent himself, uni placs
ing this besiie the fire, he goes homa dlstance awny and wotches.

" Soor the wardaba comes anld gpéars the wexya (grass), think-
ing it is = womwba, and then the womba throws his spear at the
wariata, bub in the norning he sees nothins; end ho finds the
" gpear ihere he bhad thrown it.

'Bili'-wf i3 a spirit like a Jooari‘eo. Sometimes the bvil-
yoor of & ohild will go inside its mother end talk through her,
but will pot burt her. Bilyoor mey be alse the living spirit
of & child, which will taks _th§ sﬁm of a bird and alight near
its father. Bllyoor appears to be rather the spirit of a liv-
ing, than of & dead pexson,

4 mayn may be staying for a time at & jlace some distance
from his home; and he dreams of & ngergalula, 4 short while
after his dreay » little bird, desiguated by s specisl name =
Jeerajesr (the gonerie name for @mall birds iz beerajoona),
alights near him., The man knows that the Jeerajeer is the
bilyoor of the ngargelula of his dresm, and he calls out 0 it,
"Tho'a, mecjala desbee ngan jee'a,” (Go snd stay with your
mother), ani the bilyocor goes to the boerco whers the man's wife
is, and enters inside her, |

Bilyoor-bilyoer is a term occasionelly applied to white
peopls, The biljoer of the north and the bulys of the scuth

are distinet from gach ether, for lulya is fire magic, but
bilgoer is & spirit,




A jalngengooroc womba will take the bilyoor from a man,
whe very soum gets 111, The sorcerey will put the bilyoor
into a cave, in mud, or in weater, amd he then puds magic in-
to the womba, across hig cheeks, breast, or anywhere, Then
the dardal (sick) womba's own tribal Julngangooreo sends his
own bilyoor after the bilyeor that has beon taien away, énd
the messenger vilyoor smells the other bilyoor'in the cave
and brings 1% back, The bilyoor can be heerd making a noise
like m-n-m=~@ 88 it 18 being brought back by the Jalungangooroo's
bilyoor. It is then put into the dardal womba, who soon gots
well, If, however, the womba's bilyoor has been put into mud
ox water, the jalngangooreo cannot got it baok, it has gone to

Locmurn, and the womda dies. "The neegarda (body) is only

PPlesh" or "akin", the bilyoor has already gone Jloomurn,"




Nalje i@ the nams given by the men to the sound of the
kalleogooroc. To the wouen, however, it is a "god", repre~

sented to thom as a "sulky old men with white nair", who is

oftaon soen coning acress the sea, and Lfrom the sound of whose
voice they must ily, for %o ‘see Nalja, or te be im his vicic-
1ty 18 to dies The word kallﬁ@gaorOo pust never be mention-
ed in the hsaring of women or boys; when cérembnias take place
in which the ¥alleegooroo iz sounded, the women und children
are told that "Halja is coming.” If a woman wilfully looked
%o see want llalje wes like, she either iied thraugﬁ feax, oxr
wﬁs xillad, The "voice of Kala;“ (the sound made by the twirle
ing of the kallsegdorco) is supposed te come from thg halr un-
der his srmpits or on his pubes,

Halja has several other chartatsra_which the following
legends will iliustrate :=-

el

Falja wap a yammlnga womba, and had two Jandoeo (woumen),

Ho used to go out hunting daily, bringing home plenty wallee
(£lesh food) in the evening., His Jandao'found nai (vegetmbde
food), yarrinyarree and other roots and seeds, aud so they
always had plenty to eat, Nalja, however, only went & short
distance, and lay down in the shade and slept,

There was another yamminga womba named Tchambar, or Jambar, |
who went out in the pindana (inlend) - he was & yindans wonbas =
every dey snd csught plenty wallee. Lvery evening lalja went
to Tehambar'e booweo (ground) and got walles fyom him, and tock
it howe %0 hiz jendoo, wile thought he had killed i%,

Thiz went on for & long time, end at last, ome evenling,

Tehambar, who had killed m fat opossum, tock its entralls out,
epd put doogul inside it, and cooked 1%, and seut it teo the
jandoo by Ealja, who did not know that the deognl hed been put
inside the animal, Balja gave the Jendoe the walise, and when
they cpened it and saw the deogul (red oohwre) they looked at each




other, for they knew then that Nal ja had not caught the opossum.
By and by they got up and went after Tchambar, and Tcehambar took
them away to the pindana. Nalja tracked them, and came up with
them in the pindana, and Tchambar fought with Nalja and killed
himg "If womba want to keep their own jandoo, they must not let
another womba feedthem."”

The Nalja of this story is appérantly not the Halja of the
kalleegooroo. The placing of the doogul inside the opossum
meant an invitation to Malja's women to become the wivee of
Tehambar. Hed ochre ies the principal 'phalliec " symbol in
all tribeé. for it is emblamatic in all of some form or other
of phallicism.

The next legend shows lalja as a cannibal :

Helje the Kabboowalla (cannibal) and the Two Jandoo

Nalja came from Yalmban (South) and he saw two jandoo
making ne'al'burnoo ("seed" cakes). They said to each other
when they =aw him, "Kogga ee'bilnga," (Uncle coming). The
Nal ja came up to them and eaid, "Maaboo ngooroo kogga jabbulyoo
koorong'oo koora janna." (I am & good old uncle and you are
glad to see me.)

The Jandoo asked him where he had been so long, and he said
he had been looking for them but could not find them. By and by
Hal ja went to the yalmee (umnarried men's camp) to sleep, and
the jandoo stayed in their joogannso (married people's camp)
and went koolin (%o sluep) too, ‘hile they slept, Nalja crept
over from the yalmee with his nowloo (eclub) and killed the two
sleeping jandoo, put them in the fire, cooked and ate them.

Then he went Yoonean (north) and found two more jJandoo, and
killed and ate themy; and many more he killed.,

By and by he came uron two more jandoo, but these ere
mirrooroo jandoo (women possessed of magic) and when they saw
him they said, "Xoggea ee'bilnga laa'nee," (Uncle coming clome),
and Nalje went up to them and spoke to them as he did to the

other jandoo. They said to each other, "Thie if kabboowalla,

he has killed end eaten our sisters and aunts.” ‘"hen MNal ja




went to the yalmee, the twe Jjandioo praténdod 10 go to sleep,
and they began to snore (ngoolar'raj'joo)s  Nalja heard them,
and he got up and took his nowloo and came over to kill them,
but the jandoo had their milgin (digging sticks), and theybeat
hin.with them, saying, "You have killed and eaten our sisters
and now we Will kill you, " and they beat him and yut him in
the fire, and burnt him uwp, - They 4idn't eat him because he
was kalloowalla, | '
The next legend shows Nalja belng assisted in his wo Tk
of man eating by some pupples :-

Jalja, Ksbboowalla and Xeglacullers (men with dogs o l/

yuppies) |
lalja was & yaumings womba and was alsc called Jesla~
gullera; because he always had several little pup.ies travel-
ling =bout with hiwm,
lalja came up to a camp one day, and the wouda saw him, and
called to him to come and have some wallee, mai and woola (meamt,
vegetables and water,) [Nalja said, "i'll leaye the yeela (dogs)
here," and he left his karrboorna (shield , yeelberding lanjee
(species of boomerang) and nowloo (¢lub) with the dogs. Then
he said to the womba, "Hit me," and they said, "What fory"
and he said again, "Hit me with a lanjoe,” anl they tried and
tried to hit him , but couldn't, When they had thrown all
their lanjee, Nalja got his yu;l.b'-runs lanjee, aud threw it at
the womba, and killed them all, and ate them. Then he travelled
koonsean, He was always a murderer and kabboowalla, because
he killed and ats the womba,
At last Nalja came to & camp which had two jalngangooroe
womba, and they sald when they saw him, "Here's a Xabboowalla
coming,? and they let him come .nte the camy, and the twe Jal-

ngangooroo said, "ie don't want to hit you, you throw the lanjee "
and he threw his yeelberding and missed them, and then they
eaught him and ohepped him up,saying, "Joearna kabboo wombe ,

» waalos yarreedes masn'bal'ngun’' Jin Joea kabboowalla, manja wembe

' kabboo Joon, wansloo yarreedee naabalongunjin,” (iou are a murderer,




you eet men, we didn't meet you before, you murderer, many men

you have eaten, we didn't meet you before.) Kogga or eehbala

(anele or father) can now coms to any cemp and not be mistaken

for kabboowalla, because the jalngangooroo killed the kabboo=-
walla,



Lengo figures in several northern legends, He was a
yemminge womba who died and went into the ground, but returned
40 sowe caves on his booroo, which belong te him, and which
conseguently may not be entered by enyonse except Jalngangooreo.
The caves are close by the spob where lLengo weni into the ground
and where he left his footprints., Lengo 1s suld %o have exe-
ecutel the cave paintings or drawings found in his distriet,

Marral was the wife of Lengo, who is said to haunt the
vieinity of rock shelters, and .s believed to have made the
drawings, etc., on the rock surfaces in her district., In
meny places throughout the Hor'West, the natives believe that
the ceves, roesshelters and islands are filled with the spirits
of the deau. !hlia are not re-incarnated, as all are evil
spirdtes, and all are avoided, |

A Jajjala (Broome district) legend showsthe relations of Lfff
Lengo, Marral and Mandabullabulla i-

wongo was & yamminga womba, and Marrel was his wife. They
hed a son ealled Mandabullabulla, who was maemboongana (fully
initiated man), and who showed the womba how to catoh fish by
torchlight, He made woondoongeo (torches), and at night time
he used to go down 0 the shore with his koorillee lanjee (boome
erang wade from the kcorilee tree), and kill wal'ooloo, beereen-
yengool and other "good" fish, Lengo however kept Mandabulla-
bulls ne'amoo (abstinent) from these «nd other fish, although
he was maasmboongana, 30 one day when he had caught a great
many fish, he ate some neamoo ones, and when he came to the camp
Lengo tried to spear him, but Mandabullabulla tumned into light-
ning and tlhd away from Lengo.over the sea, Lengo tried to
stop him with wirrgin (boughs), but he cvuld not, After a time
Mandabullabulle came back and turned into red stone, and now
when the tide is eut, you will see some yed roeks whioh look
a8 1if they were painted with docgul, and that is where Manda-
bullabulla went imto the ground, and turned inte stome, The
goft red stonme on the shore nsar Walaning, & ereeck nortn of
Brovme, is ealled Mandabullabullagoon,




In weeralboc (spring time) when the red sunset is reflected

in the ecalm waters of the ses, that is Mandabullabulla showing
his toreh (woondoongoo). .

When lLengo found. he couldn't cateh his son, ho bit Marral
on the head with a goocubara (stone or rock), and she turned in-
to stone. Lenaé'u, Marral's, anl many yeela's footprints can

be seen at lengogoon.

Lesberr was alsc a yamminga womba, who made the road from
the ground or earth to the sky, but there are no re-incarnations or
Leeberr, Winnimberree béelarra (Winnimberree spring) was the
place where the woman camped who burned the kalleegooroo, 1t
is a clear place surrcunded by mangroves, a wide plain between
two erceks, The woman stayed on the booroo where she had _
burned the kalleegooroo, she and her people always stayed there,
and they could never go koorrwal again, nor could the koorrwal
natives ocone kalboo, |

A legend of some stone figures which were once natives /
comes fromt he Nullagine district i- ' "

A man and & woman were once camped beside & river (the
ullagine) cooking kangarve, Tney looked over the hills and
saw some lightning caming, and presently they heard the thune
der close to them. The man ren away frightened, but the woman
was pregunant, and coculdn't got up, The men did not go very far
eway before he fell down and was turned into stone, The 'm
was also turned inte stone, and they are mow to be seen by the
rivers Then strange netives pass by, the wan and woman stand
up, and the strangers die soon afterwards, but if thelr cwn
countrymen pass and shout %o the man and woman who they are,
they can pass by in safety. (This legend is somewhat siuwilar
to that of the standing stone mentiomed by Jeobaiteh,)




The fellowing legend of ﬂéﬁ&o shows him to have existed
in the days when birds were possessed of human attributes, if
they were nbt entirely human. Lengo, however, was always a

man, Just as the tchooroo was always a Snuke,

Tenallingmer was & womba in yumm.nga time, und came from
yalmban (south), and Lengo was & Waddeeabbuloo or Kooneean man
(northern). Tehallingmer had a Jeereed lanjee, and Lengo had
a koolmee lanjee (both boomerangs, and both of similar make,
but the jeereeb wood is lighter than the koolmee wood, which
makna-a good fighting lanjee.) They caught waioolco, walga-
walga and many kinds of fish with their lanjee, but Lengo
used also to cateh them by breaking some junga and neebarda
(shellfish) into smwull pieces, und throwing it inte the sea
as balt. The fish came up to get the neebarda, and Lengo
speared many 1in this way. He also caught a little karrajoonoo
(sm2ll mullet) and cooked it and chewed it and spat the pieces
into the water, and all the fish came up, and he speured as
many as he wanted., Lengo was showing the womba how t0 cateh
plenty fish,

‘Tehallingmer suid to Lengo, "Nooroo wan bir dim walleejee,"
(Make & fire amd we'll cook the fish), and Lengo said, "Joongo

kanna bir dim,™ (I'll make the fire)., Waddeeabbuloo womba say
joongo (f£ire) and yslmban womba suy nooroo (fire).

Then they travelled koomvean, and one day Lengo said to
Tenallingmer, "Joongo wan bir dim," and Tohallingmer said,
"Nooroo kannd bir dim," uwnd by and by Tehallingmer said to Lengo,
"Yanga bunjee lanjee,” (you and I change lanjee) and Lengo
seld, "Arreeanga ngalla joo," (I won't give you mine), and
Tehallingmer sald, "lgowail" (Yes), and didn't ask Lengo sgain,
They both threw thedr lanjee at a rish, and they hit the fish,
and Lengo ploked the fish up, but Tehallingmer picked Lengo's

koolmee lenjee up, and put it in his binjin (boat shaped vessel),
Lengo piocked up Tehailingmer's jeereed lanjee, thinking it was

his own, und presently he felt it wes & bit light, and he seid,
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"Arreeang eejan na Jeed,™ (this is not wy lanjee), and he sald .
to Tehallingmer, "Jceo~-na meeba-ganda janne jeebee," (You've got
my lanjee), Tehallingmer said, "ligowsi, ngunnija ballaja,
maaloo milowana ngal lanjee," (Yes, I asked you and you wouldn't
give it t0 me.)

Lengo said, "Wannung ngal Jeebee," (give 1t to me)
"Loolbera kangara," (Let me throw it first), said Ichallingmer,
and he threw the koolmee and it went round, and round and round,
and Tehallinguer put & mungoorl (spear) meress to try and stop
the lanjee, but he couldn't, and 80 the lanjee went inte the sea.
Injalgoon lanjes koojoongoecroogoon = 1an:a§ has gone into the sea,.
Longo went intoe the sea after his lanjee; but the waves caught
nim and sent him back again, and he cried for his lanjee, and
tried again to swim out to it, but he was again swept haci.
Tehallingmer then saild, "lNgui kalgoree knnginr; kanginjee lanjee,”
(1'11 swim out and get it for you), but Lengo still eried for
his lapjee. Tohallingmer swam out for the lanjee, and ocaught
it in his mouth, and now he has the koolmee always in his throat
and he sald to Lengo, "Womba koomandanjee maala Jooranguja
wongal banjee lanjee, koclmee, ete,," (When men meet one another
they must not 4o that, the; must give to each other, or change
lanjees if they sre asked).

Tehallingmer becume a pelican and Lengo travelled north,
The ylaee where Lengo fished is now called Lengogoon, and womba
who fish in the same ylace must use the bait thet Lengo used,
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There are three kinds of ranjeé ‘-

(1) The invisible ranjee or spirit or soul, whieh is within
a man, and which enables him to dream of ngargalula Who
will eventually come to him as his children. |

(2) The ranjee or spirit of the thunder and lightning, whien
may take male or female snape, the male spape usually con-
trolling forked lightning, the female manipulating the
sheet lightning. Sometimes more than one ranjee will be
seen 1ln the lightaning. Both male and female ranjee are
left-panded (ngalgarraman).

(3) The ranjee oxr spirit of a dead native which, instead of
going to Loomurn, returns to its own ground, haunting
eertain shady places on that ground. Sometimes these
ranjee can be controlled bty a Jalégangooroo belonging
to the same booroo.

The last named ranjee were real womba at one time, the

- ranjee booroo heihg his real booroo and visible, unlike the

ungargalula booroo which is jimbin (underneath) and invisible

to all except in dreams. You avoid the ranjee booroo be-
cause it is ranjee beega (ranjee's shade), but you nay walk
over the ngargalula booroo, There is a decided difference
in the native mind between the ranjee booroo and the ngarga-
lula boorgo. Ranjee booroo is kalboo (above ground) and is
known and visible to the natives living in the district.

Strange natives inadvertently trespussing on sueh ground (al-

ways forbidden) are punisned with sickness snd death, and all

home people, except jalngungooroo, avoid tne vicinity of the

ranjee beega. In all the beega ranjee booroo, the name and

classof the man who died and changed into a ranjee are known

to the old people belonging to thai district, and some sgec~

ial jalngangooroo who is "brother stoek" to the beega runjee

has always a prior cleim on its services. The voice of the

beega ranjee is ealled lanbagoon, and sounas like thne tapping
of hard wood.




L

There are three kinds of ranjeé e
(1) The invisible ranjee or spirit or soul, which is within

a man, and which enables him to dream of ngargalula who

will eventually come to him as his children. |

(2) The ranjea or spirit of the thunder and lightning, whiech
may take male or female shape, the male shape usually con-
trolling forked lightning, the female manipulating the
sheet lightning. Sometimes more than one ranjee will be
seen in the lightning. Both male and female ranjee are
left-panded (ngalgarraman).

{(3) The ranjee or spirit of a dead native which, instead of
going to Loomurn, returns to ité'own ground, haunting
cértain shady places on that grouq@. Sometimes these
ranjee can be controlled by a jalngangooroo belonging
to the same booroo.

The last named ranjee were real womba at one time, the
ranjee booroo beiﬁg his real booroo and visible, unlike the
ngargalula booroo which is Jimbin (underneath) and invisible
to all except in dreams. You avoid the ranjee booroo te-
cause it is ranjee beega (ranjee's snade), but you may walk
over the ngargalula booroo, There is a decided difference
in the native mind between the ranjee booroo and the ngarga-
lula booroo. Ranjee booroo is kalboo (above ground) and is
known and visible to the natives living in the district.
Strange natives inadvertently trespussing on sueh ground (8l-
ways forbidden) are punisned with sickness and death, and all
home people, except Jalngangooroo, avoid the vicinity of the
ranjee beega. In all the beega ranjee booroo, the name and
classof the man who died ang changed into a ranjee are known
to the o0ld people belonging to tnat district, and some sgec~
ial jalngangooroo wno is "brother stock"™ to the beega raunjee
has always a prior cleim on its services. The voice of the
beega ranjee is called lanbagoon, and sounas like tae tapping
of hard wood.
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The ranjee beega of the north is similar to the winnaitch
places of the south. They need not always be shady trees or
places. They are called by various names : meerijool goombara
(or koombara ranjee or haunted rocks, to be avoided); minjooroo
baaloo (magic or ranjee trees); and ranjee beega (shady places)
ete. Whatever the name of the place may be, the ranjee of the
womba who died, "sits down™ there., It assumes the form and
belongs to the class of the womba whose ranjee it is, and just
as at Weld Range and other places, when strangers approach the
ranjee bcega or minjooroo baaloo, the ranjee of the place rises
up, stands facing them for a moment, looks at them angrily, and
they die very soon afterwards.

Minjooroo baaloo is a meerijool tree im the bush beyond
Walaning. All home people go near this tree, but far away Boo-
rong, etc., must keep away from the tree. A "far away" Kaimera
woman, ignorant of the locality, once went near the minjooroo
baaloo and-died shortly afterwards; the ranjee had looked at
her and killed her. When the home people pass this blace, the
ranjee turns its back upon them, but even they must not go too
close or they will get dardal (sick).

The ranjee of the beega is always a man. He is "kin" to
the ranjee of the thunder and forked lightning, the lightning
ranjee also taking the shape of a man, but there is this impor-
tant difference between the two : the ranjee beega was once a
man, while the ranjee of the thunder and lightning has always
been & 8pirit which assumes the form of a man at times, The
ranjee of the thunder is a Jamminga ranjee. #hen the thundeyr
is heard, the ranjee is coming out, and when the lightning
shows, that is the ranjes, The beega ranjee is the spirit of
a jooarrte womba (dead man), haunting certain spots. The
lightning ranjee gets up lallurn (summer) time, and can travel
far; the beega ranjee cannot leave his booroo and is there
through all the seasons.
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The jalngangooroo have a certain control over the lightning
ranjee in that they can sometimes stop the lightning, by catch-
ing 1t with their left hand, and they also hmuve control over the
beega ranjee who is one of their own ancestors, but they have no
control over the ngargalula who inhabit the jimbin booroo.

Koorrabarlbul is the néme of a place in the pindana (bush)
ghich 1s the booroo of a jandu ranjee (female spirit). The jandu
ranjee 1s sulkier than the womba ranjee. There is no water in
the pindana or be'ra'bul (inland) where the jandu ranjee sits
down.  She, however, belongs to the water (wo'la jaggoo) and is
lammar nalme and babbagoonoo (white haired and light brown in
colour.) ;

In some districts this Jandu ranjee appears to be identical
with the sheet lightning female ranjee. Sometimes she will
bring too much rain, and when this happens, the jalugangooroo
womba catches the jandu ranjee and takes the moon'deragool (rope
with which she pulls the lightning to and fro) from her, and
pulls the mirrooroo (magic) out of her ears, and puts tchooroo-
goorong (snake magic) inside her to make a proper jandu of her.
He then leads her to his booroo, catching her by the wrist, but
she usually disappears from him before he reaches the camp, and
he finds his hands empty. Uccasionally two or three jalmgangooroo
cateh the Jandu ranjee and make her all right, and will bring
her to the camp ihero'their own Jjandu are. She stays with the
women for a few days and then disappears and is not seen again
until the sheet lightning comes. She is often heard making g
crackling noise (ealled barr'bagoona) and then she flashes the
lightn;ng (wal'nge'ree) all round the sSky .

"Barr'bagoona ying'in'ya wo'la immering," ("The noise saygs
rain is finished,") is the remark the old men make when they
hear the thunder receding in the distance, and see the sheet
lightning hovering round the horizon. iIf a jalngangooroe catecheg
hold of the wal'nge'ree and holds it down with the left hand, it
will not hurt any one.
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njal'neg'ree marra marrin® is an instantaneous flash
showing where the jandu ranjee or womba ranjee have begun to
play the lightning. The beega ranjee is the sole guardian
of the jeerungoo mai (jamwood seed) of which mention héa
previously been made. These beega ranjee were generally
jalngangooroo when they lived, but instead of going to Loomurn,
they turned into ranjee, and came back to haunt certain places
on their own grouﬁd. They are the "bogies" of the natives,
and the cry of "Min'jala ranjeel™ or "Look outt see ranjeel”
is sufficient to scare a whole crowd of men, women and child-

rén.
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As in the South, the Lorthern natives believe that there
are three territories : Koorrwal, Kalboo and Jimbin; Koorrwal,
where the natives went up on the kalleegooroo, and where they
once could either stay or leave; Kalboo, the surface of the
ground, where the present day natives live; and Jimbin, where
the ngargalula and totems live. The Jimbin ngargalula become
Kalboo womba and jandoo, but neither when they are jimbin or
Kalboo can they see the Koorrwal womba, nor can they ever go
Korrwal, since the kalleegooroo was burnt., There is no evi-
dence that the thunder and lightning ranjee ever belonged to

the Koorrwal womba (sky men).



Tha Fitzroy term for the ranjee of the lightning waa said

ARSI

Yoo'ja'noon'go 1is the spirit of a mirrooreo Jjandoo (woman
possessed of magic), who comes out at night, looking.like a
:acarrée with eyes like me'lin (flame), In some districts
thalyaojanoongao is supposed to be able to shed her skin like
a snake, OUnly Jjalngangooroo can see these mirrooroo jandoeo,.

Kabboowalla, & cannlbal evil spirit which comes from the
ﬁeordnngan {bush) aata_avorybody it ean eateh., Jalngangooroo
will souetimes have control of a kabboowalla and can put it
inside @ wman, The kabboowalla tears at his vitals and eats
all his intestines, Jingarragee were yamminga Jjalngangooroo
womba who could fly, Sometimes three or four of these will
iy iogother. Certain trees which are meerijool (magic) bde=-
long to the Jingarragee who can sometimes be seen in the '
branches., They may take the shape of one of thelir bird to-
tems, as for instance, when a jalngangooroo who is nimmanbooreo
Jalnga (flying fox totem) wants to go a long distance he may
ehange his totem, leaving his body luing at his camp, and fly
wherever he desires, [They can also travel in thelir "astral
bodies™ so to speak,

When one of these men wanted to g0 to a distant part of
the country, he retired to a meerijool place, and drawing some-
thing from his stomh which locked like a shining picce of
shell, he plaooa thie on the ground, Then he put a little
loruuba (birds' dewn) on his forehead, nose and chin, and down
the eentre of his breast, a straight line from the %op of his
head to his stomach, On either side of this line he put some
reorrga (charconl). He then tied his lips back with string,
exposing voth teeth wnd guus. Ihen all these preparsations were
completed, he took a sort of magic raft (ocalled woorageo inm the
Roeburne distriet) out of his stomach, and sitting on this he
rese inte the alr, and went whevever he desired,
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Sometimes the woornd&b\wni'broken in descending, and if
another Jalngangooreo was near, & wooragoo was borrowed from

him, payment being made in lanjee, kexrboorns, muugoorl, yoon-
gara, etc., (boomerangs, shields, spears,, spearthrowers) for

the wooragoo is very valuable, He returnad on the borrowed
woorageo 1o the camp where he left his bedy, which he re~entered.,
12 he broke the wooragoo, and thore were no other Jalugzangcores
near, hs steod where he fell, and having no water, and no food,
he died, and as he died nis body went bad, He then either = |
became besga ranjee, ngerree, or he went Yo Loomuru, ‘

Flying in dreems like a bird from the hills to the valleys
is oalled "loe'ee ing'ala doombara ngan'ya,"

Yarrijﬁn was also the name of & yamminga jJalngangooroe wome
ba (now an evil spirit) who, when he wanted to punish someone -
belonging to another tride obtsined some ngerriban bacloo (bark
of a certain tree) which he pounded and softened and placed over
his feet in the form of a rough slipper, With these on his
feet he went to the camp which contained his enemy, VWhen he
reached his victim, he "'meera-meera~jooncc'd” him (half twigte
ing his neck). As soon as the man waked and felt that he had
besn' "meere'ed”, he went to the man he thought had meera'ed him
and mede a motion with his spear as though he would speer him,
but the yarrijen wombe said, "The'a koolsrra birrij wanjoo,"
(Shoo, you'll seon go westward,) Then the meera'sd men said,
"I'1l tell,"™ but the yarrijan struck a dry tree wath his yoon-
gara (spearthrower) and the beeraloola (little northern bifll
carried the noise to the meeranésd man's ears and deafemed him
so that he could not hear anything. When he came mgain to the
eamp to lock for the man who meera'ed him, the yerrijan took
some burndse(send) and threw it sbout him, so that the meera'ed
man logked in ancther divection. When dying, the meera'ed one
was asked who rilled him, but the yarrijan put an invisidle
warransu) jee (nosebone) through his tongue, so that he could
not mention the nsme of his murderer,



Jilling~Jjilling was the name given to the spirit of a dead
baby which went inside its mother and tried to kill her. ihen
geen by Jjalngangooreo this spirit was sald to be thin to atten~
uation, with claw-like fingers and sharp teeth, When it had
succeeded in killing its mother they went Loomurawards.

Some northern nafives believed that the roéidents of Loo-

. purn were spirits only, and that they remained always spirits,

but the returned spirits whnich are all white, und human in form,
suggests that some "white belief™ prompted this idea. The
Southern natives hold that the Kocrannup pooplé have bodies, al-
though these are not their earthly bodles, and that they hunt,
and have game and vegeteble food as they had on thelr own ground.
Tehoorov, the mythical snake of the norfhorn natives, was
never & man, even in yamminga timé when all other birds and
beasts and reptiles were men. He had power to punish those who
broke the food laws, and is sald to have made the estuaries and
inlets of the northern coast, and that is why the trees come
only to the edge of the tohoorco tracks. The tohooroo lived
in the sea, and when he cleared the kallungunjee (scrub) he
went back koojangooroo (seacoast) again. - In another district
yamminge womba made the lanjee (boomerang) clear all the ground

and they also made some creeks, by throwing the lanjee,

The legend of the carpet snake and the locust shows how
womba were made to stey in the ground after they weredead :-

The moolgurcorung (locust) was & womba in yamminga time,
and "game first." Every time it died it used to go down into
its own lbooroo o_.pd. get a new skin and come up again nloce and
news By and by the banningbooroe came along - he was also a
womba « and he saw the moolgurcorung changing its skin and
eoning up again after it had gome inte the ground, The weol-
gureorung alwaye sang, "M-m-m-m," when he came up again,



When banningbooroo saw the moolguroorung come up he said, "You
pust not do that;  when you go into the ground you must stay
there and not come out again." Banningbooroco said this because
he was Jjealous of the moolgurcorung being the same a8 himself,
andl so he bit the moolguroorung in the middle, and now the moocl-
guroorung is only a little fellow and when he goes iunto the
ground he never can come up again. The tchooroo are the only
poople now who can come up again fresh and new and with & new
gkin. If the banningboorco had not bitten the moulguroorunq/
womba would have been able t¢ come up again after they went in-

+¢ the ground.

(There are four species of carpet snakes - banning-
booroo, balleedee, goonda-goonda, and ngoomboo,)
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(Pigeon, Wagtail and Snake)

In yemminga time there were two girls, Kovlgooree-kool-
gooroo and Jindee~beerabeer, who came from the north. They
used to go out together to searqh for ne'al'burnce (seed).
Jindee-beerabeer found plenty mai (vegetable food) and gave a
share to Koolgooroo-koolgooroo, but the latter was greedy and
would not give any of her mai to her companion,

They both travelled wth firesticks. Ons aay, after Kool-

© £0oro0-koolgooroo had been eating all her own mel and some of

ner friend's as well, Jindee-besrabeer seid to her, "You got
your milgin (digging stick)?"  "No," said Koolgooroo-koelgooreo,
anl she went to feteh 1%. hile she was awsy, Jindee-beerabeecr
male a big tehooroe willch stretched fight across the track. :
When Koolgooroo-koolgovroo came back, Jindee-beerabaer sald,
wYou come round this way," and she pointed to the head of the
tehooroo. Koolgooroo~koolgooroo tried, but the tehooroo moved
forward every time she tried to pass him. "Come this way,"
sald Jindae~beerabeer, pointing to the tail, but the tehooroo
movel backwards. Then Kooisdoroo-koolsooroo tried to jump over
the techooroo, but he arched his back and pravontod her, and when
she tried to ereep underneath him, he flattened himself on the
ground and would not let her pass.

Then Jindee-beerabeer said to her, "1 gave you a share of
the mal I gathered and you never gave me any of yours, XYou
stop there now and I'll etop here,"and then they all turned
into stone and you can see them mow, one at each end of the
tohooroo, lNear the point beyondi Broome the stone snake lies
h‘iido the water, The woman said, "You must always give one
another mai, and not keep it for yourself,” and that is why all
jandoo now must divide their mali with eaeh other,
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The tchooroo is shown as punisher in the following legend :- |

At Yardocgurra, a place south of Broome, there were &
great meny Jandoo who used to go out by themselves andl get
wallee and mal and eat by tﬁemaelvea. This was wrong, and the
tehoorec turned the jandco inte Jjiddeejoonoo (ents'nests), Qf
because he said that meat hunting was men's work, not women's,
they should only get mai, All the ants' nests at Iardoo-
gurra were once jandoo.

Ding'arra lives "where the sun com s from,” He takes
womba eway and mekes them jalngengooroe, He is a Baaneeab-
buloo (eastern) womba, and on his booroo all the womba stand
up when oooking their food,  While the womba whom Dingarra

. takes away remain with him, they can also do as he does, stand

up to cook their food, and also sleep while they stand,

The Beagle Bay natives belleved that 1f they abaorbed the
breath of a dying man, his spirit or soul entered into them,
ani they thus became possessed of his personal prowess as
well as his spirit, in addition to their own, R r

- } a.".(,&f(fﬂ.{ =N

Father White, a priest of the G.rman‘rllat1n¢K0raor at
Beagle Bay, stated that, while tending & young man who had
fallen from a tree and fatally injured himself, having ocoa=

sion to leave the room where the dying man lay, was horrified
on hig return to see the young native clasped tightly in the
aras of the most powerful of his relatives, who, holding hin
close t0 his breast, orushed the lingering spark of life that
remained in him, After he had accomplished his purpese, he
laid the corpse back on the bed, with a grunt of satisfaction,
When remonstrated with for his eruelty, he told the priest that
by bis absorption of the native's soul, he wes now in possess-
ion of an additional spirit, whieh would make him deudly pow-
erful, and that he would henceforth be very successful ia
hunting, ete., In some instances, net ome, but many natives
have thrown themselves upon the dying man, each endeavouring



t0 absorb his last breath, which to them is associated with
his spirlt.

4 falling or shooting star emcngst the northern native
18 usually & mirrcoroo womba., "Bool'yool'yoo™ is the name
given to these stars, and "koolooloo" the noise is called
which they make when they have hit the womba they are chas-
ings. Sometimes they will hit a womba in the camp, and
ghough ke lies sleeping there, the boolyoclyce has chased
khim, and by and by he gets sick and dies., When the bool-
yoolyoo has come down to the ground, he falls upon koombara
(rock) and then the rock splits and makes the koolooloo
noise. Some of these bYoolyoolyoo are jandoo and they will
go to a campy and when they are near it, they go into the
ground, and then come up again where the womba whom they want
t0 kill i3 sitting cooking wallee, They put mirreorco inte
him, and by and by that womba dies. GSometimes a Jalngangooreo
in the camp will see and hear them, and will not only prevent

then from putting mirrocroo into the womba, but will put mire
rooroc into them and kill them.




‘nnny fish still retain the markings whbich adorned them
when they were human. Giideh-giddan (parrot fish) was a
womba in yamminga time, and used to paint himself with doogul -
(red) and goomberees (yellow). Loolooloo (whale) was also a
womba and still retains the scars (moogurdal) which his bro-
ther~in~law had out upon him. All fish with red colouring
are called Lergo wallee (Lengo's fish).,

The kangaroo was a womba in yamminga time, and showed the
womba how to make jammunungur, He took the small bone out
of his leg, sharpened i1t and pierced the boys' noses with it,
aend that is why all warrangujjee (nose bones) are kangarco leg
bones. Then he tied up his arm, and the womba's armus, and
showed them how to piaro; these with the warrangujjee, and
bring blood for the Jjemmunungur to drink. The woolgardain
(whip snake) and banningbooroo (carpet snake) cirecuseised and
gubincised the yamminga wogbu. |

When the womba changed into birds and animals, many of
them "ate themselves®™. At some yamminga period the natives
beliove that the great transformation took place, some Womba
being changed inte birds (beerajocnoo), some into animals
(wallee - game or flesh food), some into stoue 6koonbtrt).

and some into ngarree, ranjee, wardaba, ete,

Fhen the northern nativus first saw.white men, they reerr-
gaed (put charcoal) on their faces and walted on the beach for
the ngarree, as they thought the visitors were, to approach them.
The reerrga was put on to show the ngarree of theiy dead rela-
ti?;l. who they thought were returning to them, that they had
not forgotten them,



A Kaimera man transmits the legends and beliefs received
from his Boorong father to his Boorong son, that Boorong again
transnitting them to his Kaimera offspring. Thus ome set of
legends depleting the yamminga days, and the prowess of yan-
minga eancestors is peculiar to the Aaimera-Boorong people
(fathers and sons), while another set will pass from Banaka
father to Paljeri son for ever, ~ The renowned ancestors of
each are Lajumersand Boorong or Banaks and Faljeri, according
to the class of the narrator. A Banaka man does not repeat
¢0 his sons a legend orzKaimora or Boorong womba, his "haréeu“
veing of his own or his son's class. & Banake man hascontrol
over a Banaka beega ranjee on his own ground, and so on, dut
although he will have heard of Kaimera and Boorong yomuings
people who performed great deeds, or inaugurated apeein; laws,
ete,, he will generally mention only the deeds that his own
| male ancestors - who were Banaka or Paljeri - have performed.

The following legends of the days when birds were men were
related by Boorong-Keimers and Banaka-Paljeri respectively :=-

. ’(ir
Jdopleaxdain and Koolexding  (Banaka-Paljeri /
W/

narrators )

Woolgardain was a whipsnake but had no poisen in yamminga
time, He belonged to the land side., Koolerding said to
Woolgardain, "How far oan you runf Canm you runm to that tree?"
Woolgardain said, "Yes," and he ran to the treec and came back
quickly., Then he said teo Koolerding, "You run," but Koolerding
was %00 heavy anl could notrun, Then Woolgardain said to him,
"If you give me your poison I ean kill and run teo,m M will »w
sald Keolerding, "if you give me your teeth." S0 he gave Woole
gardain his poison in exchange for Woolgardain's teeth, and now
Woolgardain has poison, but no teeth, and Koolerding has testh
but he ecamnet kill,



£ ad_ii 2 (Kaimera and Boorong
narrators )

In yamminga time, a guarrel rose between the winninee
(emu) and kalbain (pigeon). Winninee c¢ame from Baaneeabbuloo
or Banneegup (east) and Kaelbain came from koolarrabul (west),

Kalbain put a stingaree mung'ala (point or bard) on his
spear, and Winninee obtained a stoneheadeéed (tchimbula) dbamboo
spear; he had also a joongara (spearthrower) and a jJarrongur
lanjee (boomerang from jarrongur tree). Kalbain had no spear-
thrower; but he had a koorilee lanjee (fighting boomeran& made
from the koorilee tree), They fought with these weapons.
Wirninee tried to hit Kalbain with his jarrongur lanjee, but
missed him. Kalbain threw his koorilee lanjee and cut off
Winninee's arms, and when they changed into birds, Winninee
could not fly because his arms had been cut off. Xalbain
said to him, when he ¢ut off his arms, "You must always run
along the ground now, and you will be caught easily, while I
can always fly away."




(Teld by Beejlee, a Rosburne Banaka)

Tehallingmer (pelican) was a seacoast womba, and Wanberr
(crane) was a rindana womba, | One day they went together to
the river to catch some fish, and when Wanberr caught & big
xing fish he broke it in two, and put 1t aside and 4id not let
Tehallinguner see it, By and by he put i% in his net (Jjaggoora)
and was going home with it when Tehallingmer called out to him,
f"hat have you in your jaggoorat?" "Only a little fish," sald
Wanberr, and he sat down and made a big fire where he camped,
Tehallingmer camped on the sea side, wheré he also made & fire,
Wanberr put his fish in the fire, and Tchallingmer said, "Let
us make a nooloc (corrobores)." -

Anothey little bird called Koonboorn or Jeeco, which be-
longs to the mangroves, sang the song for the moocloo, and while
he sang, the fish made & noise in the fire. Koongoorn said,
"Koo," but Wanberr didn't;anawar. By and by they finished the
nooloc and Tehallingmer said, "You must have a big fish., Leave
your spear and let us fight with a firestieck," and he picked!
up & firestick and threw it at Wanberr, and burned his legs,
and that is why Wenberr's legs are always red, Wianberr threw
his firestiok at Tehallingmer and broke his thighs, and that
is why Tehallingmer can't walk fast, Tehallingmer hit the
koongoorn and broke his arm, and now the koongeorn eannot go
into deep water; he must stay in shallow water always,



Ihe Stoxy of ithe Kool'loowan
(A species of Northern wattlebird) (IDoorong-Kaimers)

Xooljoowar was once & woepba and was kabboowalla, He made
a large cave (nyeerrwa), and then he went to another camp and
called all the womba, jandco and Jeeragurfa'(man, women and
children) to him, It was rainy weather, and he said to them,
"All you come inside my nyeerrwa."

They came and stood in & row outside the ﬁyaerrwa, and he
lighted a fire in front of them and he sang himself.  Presently
he £8id to them, "Now stend," and they stood, and then he said,
"Fow 8it in a vow," He had a mungoorl betwesn his toes, and
while they were all sitting, he spearsd them with his mungcorl
end cocked and ate them,

He 4id this agaln and again, always during rain.  Another
time he put them all inside ths nyeerrwa and made a fire outside
and burned and ate thenm,

One day he came to & camp where some jalngangooroo were
and they saw him coming, and said, "Here is kabboowalla coming "
He came up %o them and said, "I've got a nyserrwa up there; com
out ofthe rain." They sll went up with him, and he acoompanied
them inte the nyeerrwa. The jalngangooroe watched him, and when
he was $rying to go out and make the fires, they pulled him hy
the legs and jut him into the fire, and then he changed into the
kooljoowan and cried, "Kool'yee, kool'yee, kool'yee," as he flew

away .

(The kool®joowan makes an arched enclosure having two en-
trences, 1t gathers the green seeds of the birrida-
birrida tree and other bright objeects, and plays with them
during the day. It does not sleep in the nest but on the

_branch of a tree, using the nest as a playreom only.)




Jhe lanzoor aud Jalkoo (Boorong-Kaimera) &/

The little hawk (geerr-gesrr) had put fire into jimmain
and wilga baaloo (two species of trees), alao'reerr'wal, kool' -
ingirrud (paparbark), kan'deeleedb (mangrove) én_d kal'gal, and
womba can g8t the fire kallibur method (sawing) from éll these
trees,

Langoor (opossum) was a pindana womba, and ho tried %o
make a Pire woongalga method (upright method), dut could not..
He tried and tried all these trees, but falled %6 get fire from
any « Then he tried the nsalleﬁungal. and by and by he got the
woongalga fire, 1% is . . only the ngalleemungal tioq that
can make the woonzalga fire. P8

| Langoor ate himsslf, and he got his fur and used to put it
in the stomachs of the other langoor, and afterwards he put it
on a baggal (bark "bea"), mixed 1t with kajjoordoo (ashes), beat
it with a burdong (stick), mixing it well until it was all white.
Then he made with it won'dong'oo (forehead band), koondil (amm-
band), mindil (pubie tasssl) and jeerrjee (woman's Mapron") etc.
langoor made all these "first time”,

Jalboo (native cat) was Jealous of Langoor, feor Langoor
had got bunderung (erackling fire), aud he had enly Jagzsl
baaloo (no good, dry weod), Langoor hit Jalbeo with the
bunderung, apd that iz why Jalboo has white on him and haa ne
bandal (fur}, and can't make amything, mo minjil nor jeerrjee,
nor uvth.tnsl. If Jalboo had hit Langoor with a bunderang
firestiek, fiangoor would also have had no banlal, but Jalgeo
ploked up the Jjaggal bYaaloo by .llltllO and hit Langoor with 1%,
and that aade Langoor's bandal nice and white.

When Langoor hit Jalbee with the bunderung, he said to him,
"You ean't make snything and you ean't slesp in the tree, you
can't do anything." Only opossum fur is used in makismg eertain

objeets used at initiztion,







koollzooron : (Boorong-Kaimera)

Geerrgeerr (aparrowhawk) had two jooga~jooga jandoc (wives).
One morning he left his jandoo in the camp, where they had some
ne'al'burnoo (seed) to eat, telling them that he was going'too
far away to take them with him, _ |
Geerrgeery went yalmban (south), but did not govery far,
Hy and by he eame t0 a wide plain, ani he stood in the widdle of
the plain and spraad'himaelf out, and made & nunber of geerr-
geerr come from him, north, south, esst and west, and he fought
with these, which were himgoelf all the time. |
In the afternoon he came back to the Joogu-jooga, all thed-
ing, lame and cut, When the jahdoo saw him, they asked him
where he had been, and he told them he had gone & long way, and
had met brothers, brothers-in-law, uncles, fathers-in-law, and
they had a great fight and that was how he got wounded,
Lext day he went yelmban again, and came back bleeding and
wounied, Te did this for several days, and every day the jan-
doo asked him 1f they could come with nim. "Ho," he always
replied, "l go marrabooroo (far away country) and you would bdbe |
too slows I want to go Quickly."
One day, after he had gone, Joovga=jooga sald to each other,
"Let us follow him and see where he goes." So they folluvwed
Georrgeerr and found him fighting with himself, and they went
up to him and said, "Iun*ga soo'gul mee'mar inj':" (wWhat do
you want to fight with yourself forY) and then they rushed at
hi'u end said, "Wa'ow, wa'ow," and raised thj.t_r milgin (digging
sticks) to hit him, but he oried out, "Geerregeerr, geerr-gaerr,"
and went up into a tree, and he is a geerr-geerr now,
Jooga-joogn sail, "If womba want to fight, let them s emd
nilan or nimmerdec (messengers) and bring merow'era womba (fighte
ing men) and fight properiy snd not fight amongat themselves,
The "moral"™ of this legend is that members of a family group must
Bot fight smengst theuselves, If they are desirous of fightimg,
they wust go outside their own family for their oppononts,
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Meerilal or Koonyooloo (man) was a man in yemminge time,
and he said, "Egal inja,” (I'm going). He was talloor (fully
initiated men), The womba said t¢ him, YYou go with that
boyi" and he said, "No," and ‘then they sald, "Xou go with gar-
pil? Jjallooroo?™  Meerijal sald, "Ho," "You go with bal-
ellee?" they asked him, "No," he salid, "they might make me
minjil" (pubic tassel, emblem of ciroumeision),

Then they said, "Joo ngaﬁ'ga letan," {You say what you
want), but ﬁearijal said nothing; he wanted %0 take a young
girl sway with him,  The womba pointed to s big women and
sald, "Do you want this.one?"™ ®No," he said, "she might look
too much for bal'ngan'jceonjoon (grubs). They peinted to a
young girl and sald *®You like this one?® and Meerijal laughed
and said, "Yes," ani he took the girl away with him,

They travelled westward, and when the glrl stretched ocut
her arm & lot of girls cawe, ani when she stretched hexr other
arm & lot more came, and then she sitrstohed her legs and
brought & great many more girls, and Meerijal put doogul on
his forehead, and now he has a light - kalgnl - that won't
burn you, but walga the sun has got a fire,

It 18 the sun's daugnter who always comes up,. for Af the
mother walga came up, all ths womba would be burnea, so walga's
daughter always keeps hexr mother down, and comes up iu her
place,
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The Sundey Island natives appear to have beliefs and
legends somewhat simller to those of their western neighbours,
¥r. Sydney Haedley, Manager of the Anglioan Mission on the Is-
lamd, contributes the following legend, which is a mixture of
the ngargelula with other spirit bellefs, It differs, however,
from the western ideas of the ngargalula, for amongst all the
$ribes on the Northern mainland where the ngargalula beliefs
are current, these little spirit children are entirely harmless,
incepable of injuring anyore, ani only appearing to those who
are jalngangoorco or whe are to be their adopted fathers, and
who have a ranjea;

nThe twe little islets," write Mr, Hadley, "known as the
Twins, off Swan Point, are the abode of the ngargalul who are
Pagoinating little fairies, There is a huge ragged or caver-
nous blowhole at Suniay Island, in which they live by day, but

 at night they come oﬁt apd disport, and play and sing, as
fairies should, They are very small and their moveme nts
sound like the wind amongst fallen leaves, This is8 the form
in which babiu exist before thay are born, If the natives
sleep there, these fairies hover round them, and whisper te
each other and laugh and leck at the sleeping natives, but
never hurt them, but shnould a strange native sleep there, they
would enter his body and paralyse him,"

Mr, W.H,Bird, who was Resident Schooluaster omn Junday le-
land for sowe twWo yeurs, relataed the following legend of the
nwythical spirit cannibal, kabhoowella or serpent, known on the
western nsinland as the tohooreo, but amongst the Sunday Island
natives ag Kurrada-kurrada,

"Eurrada-kurreda 18 & terrible monster, that preys on men,
When he catches a man, he makes a smsll inoision in his abdomen,
ani draws out the entrails Whioh he eats with great gusto, We
then closes the wound ani tells the man he will only live three
deys, The mative imnvariably dies at the eud of that time ,»

Al




¥Mr. Eird also contributed the next legend, which'is Uhl=
doubtedly an outcome of guestions that naturally led the'na-
tive in the direstion indicated by the questioner,  Reference
to the vocabulary ¢f the Sunday Island natives shows that the
term kallaloong, which Mr, Bird calls & deity, 1s oompoﬁnda&
of kalla = past, apd cong = future ("1" teing inscrted'for
the sake of euphony), This is in itself sufficlent to denote
¢he scope or drift of the interrogatious.

ngallaloong was nn'all-powarful Deity whe could cunvey
himgelf through space, who gave them their tribal leaws, and
also gave them the boomerang, After living amongst them for
some time in the body, he eventually ascended o heaven froﬁ
the top of a high roek, Kallaloong was evidently the Creator
and Father of the tribe, le possessed supernetural powers,
He could xill two dugong with one blow of a ﬁoomorans, which
was a great feat, considering that the dugong at tnat.tina
was a huge land apnimal,

n{allaloong had twe sons, who, Just after being circum-
cised, committed a great nﬁn, for while still ballel, (the
period during which all flesh food is forbidden), they went
out fishing, anl having caught some big white fish, and being
very hungry, they made a fire, and cooked and ate some, saying
to themselves that their Father would not know, However, when
they went back %0 camp, the wind began to rise in thelr stom-
achs and their Father noticed it at onmce, and accused them of
having eaten fish,

nThey 444 not deny 1%, and pleaded that they were very
hungry, and eould not resist the temptation, Kallaloong got
very angry and tbld them that they had dome a great wrong, and
he would bring fire snd burn them up.

"They were at that time at & small island called Chooloom,
Eallaloong left this islend immedintely and oressed over to
Sundey Island, leaving his sons, who were very frightened, be-
hind . :




uext day the two boys and those that were with them, saw
a thunder storm approaching, btut instead of waln, it contained
pive, Kalleloons was behind 1%, sending it along, and es it
came closer it became hotter and hotier, Some of the nutives
ineluding the two sons, crossed over to amother islend, and as
it still becume hotter, they gol under the baryen trees, and
-then bruised the bark and allowed the juice to drip over them,
This saved them, for by this time the sen was teo hot, and the
caves were no protection. All those that rerained behind at
Chooloom perished, these being mos tly women and children,

"The sons seved themselves under the banyasn treeo, Kal-
laloong How sent the fire away, &s his anger was appessed, and
he setiled down amongst thew once moXe, .

"Now Kallaloong was the sole ,osséssor of the boomerang,
and liyssn'ya, his fathorein- aw, asked him for ii, Kallaloong
promised to give it to him bime after time, but kept putting
him 2£f until he wearied of it., 5o one day when Kallaloong
was out fishing, Nyeenya went %o his camp ani stole the boon-
erang.

"In the joy of possession he threw it inte the alr, but it
never cams dowu,

"Soon after this, Kallaloong showed them the wounders of the
boomerang by throwing 1t up at eventide, whaen it nover came down
wntil next ﬁorning. He thaen prosented 1% to them, and before
long he left them for anothex sphere,

_"Ha nade tlres attempis to depart, each iime asceniing
precipitous rocks, anl the third time he went to a rocky islet
elose to the shors, and then, throwing up nis dog firss, he
ascended imb space, and disappeared from the sight of his people.n

Mr, Bird stated that "deperted sp.rits were called ngyries

(ngai'ree) who apparently walked about the earth, as the natives
wore afpald of them, Their ultimate abode was in sither the
sun oy the moon, but a murdered mative went half to the sum and
half te¢ the mooh,"




135a From Notebook 23B, P. 62
W.H, Bird's information, Sunday lsland y
BELIEES, £adelool
The tribes inhabiting those islands on the eagtern side of the
Sound were hostile and our natives were always imn dread of them.
Padalool was a woman who was loved by all the rest of our tribe
and one day, while she and some other women were fishing op the
eastern side of the island they saw several catamarans approach.-
ing from across the Sound. There were a number of men opn the )
catamaran, and were all painted white with pipeclay. As they
came closer, all the women ran away to the camp except Padalool j
who stopped behind and made friends with the strange natives,
As soon as this was done, all the Sunday Island natives came

up and had some merry-making and corroborees for two days, but

the strangers cast longiung eyes on Padalool and decided to ab- |
duet her. This they did on the dawn of the third day. They
dragged her to their catamarans while Padalool cried for her
father to come and help her, A2 the tide was out the catamarans 1
were high and dry and so as help was approachipng the strange

natives all dived into the water, taking Padalool with them.

They dived a very great distance but when they came up to breathe
their hands were changed into flippers. They dived again and

on thelr next appearance their legs and feet had given place to

a tail, and after the next dive the head had changed its form

and they became complete dugongs. ‘
- T Y e Po ‘

Rexraway
This i8 the children's bogie man and is oceasionally impersonated
by a woman, Twe or three women will go off guietly and dress
one of thelr number with grass. The body, limbs and head aye
completely swathed in long grass, making a fearful looking figure.
She then enters the camp, generally just about sundown ana armed
with spears and beoomerangs, stalks round the camp, frightening
all the children. Of course neme but the youngest of the enilad.
ren are in the least bit frightened and the elder ones laugh at
the anties of the lerraway and the screams of the infants,

&larjee is & seusual old wonster that lives in the swamps, He igs

generally painted white and is the terror of all young maidens.




(Page 67)

Some little time ago a native got wounded badly in a fight.
He had received a nasty gash over the eye with a boomerang,
That evening 1 heard them sing a welrd incantation over him,
and next day inguired the reason. They told me it was done
with the objeet of preventing the wound from bedoming bad.
They then volunteered the information that thut was another
kind of song altogether, that they could kill a man witn it.
1f they wished to injure a man in another tribe the men would
go out from the camp and dig a hole in the sand. The men
would then sit around and begin this chant, and the man they
wished to injure would develop a raging fever, which if he was
unaware of the magic being worked against him woula kill nim
within twenty four hours. If however he suspected magic, he
would call for water and have it continually poured over him.
This could always ward off the magic, Also, if the weathey

was damp or rain came on, the magic would not work.




These then are the religious beliefp of those of the
Jyestern aborigines asmongst whom ilnvestigation was made, their
statements being given, as far as possible, in their own simple
language without any embellishment.

It is seen that they have no good spirits, yet they have
a moral code whoze tensts they obey through fear of mggical
consequences from the sorserers of thelr own tribe, Their
whole lives are hedged yound with restricticus upheld through
their superstitious fear of th& anger of these sorcerers, and
of the certein punishment that will follow & breach of any
native law, _

By some writers, the Initiation ceremonies of the Har thern
and Central (Western) natives might be termed religions, al-
though there is no deity connscted with them, The lengthy and
elaborate rites in comnsetion with the initintien of the young,
have obviously saored tendency, andi the precepis and laws ex-
pounded to him during this period take deep reot in his b;ing.
But the laws have not the sanction of any individuel "All-Fether"
beyond the yemmings ancestors of the young man, and these it
hed been shown are many, Neo "God"'prnnidaa ever the ceremonies,
other than the slders of his own and other families, all of whom
will be more or less soreerers, He is told by these which laws
came from human yamsings encestors, &nd which were inavgurated
by yauminga animals, but there is no half<beaat, half-human
ancestor amongst the Western people, as far as inguiries have
extended, len were men, or they were birds, or animals, or
birds and animals were mem, as the case might be, dut if they were
animals, they were altogdther animals; the mythical semi-human

ancestors of the Central Australian tribes, are unknown %o the
Western people, The kalleeguoreo might be sald te be eleveted
to the dignity of & Ged as the name is kept absolutely suered
and secret from women and ohildren, and the dances round the
wooden figures of Mssman, together with the saored elosing cere-
mony, might be defined as reiigious ceremenies, but that the




581200 or wanna wa coyemony in which thes® figures play a prom-
ipent part, is entirely phallie in i@ essentials, o definition
of their beliefs has been attemptede

Contradictory &s some of these SPPE8Y to be, and vague as
many of them are, they represent the enbire aystem of belief
of the natives of those distyicts wher? PoTsonal and detailed
inquiries were rendered possible.

The myths and legenis connected with these beliefs and the
nemes and mttributes of the various "SpiTil beings" have been
as accuratsly interpreted as the Erglish langusge will allow,

The most important snd general belief amongst them is the
existence, in all deep pools and in hills, valleys, ete,, of
the huge mythieal snake, veriously deseribed by the different

tribes, some giving it "wings and fenthers", others a hairy
mane, ard S0 ou,

it exacts tribute, compels propitiatory services om pain
of sickness and death, and is g,n,rglly evilly disposed except
wowards those who are its husan totem kin. 1% is held in fear
and awe by all and in this resyeot is a8 much a deity as any
of the suyernatural beings of other peoples.

lwages of suakes .as well ag obther objects) outlined on
rogk surfaces in the vicinity of pools and waterholes, may be
found in wost parts of the Northwest, and the Kimberley distriot.
These may be outlined by ohipping, or puinted with charccal or
red ochre, or some looel sigment;, but wherever the images are
limped, that place is sacred.

In many parts of the Kimberley these "sacred® sgots ave
rendered doubly so by bveinz used as the repositories for the
pones of those of the dead who receive burial,

The mext important belief amongst them is the survival or
the 9pirit alfter deanth, and the oizlilnac of a "home" beyond the
gen Tor the apirits of dead matives, The latter belief may
probﬂbl¥ be confined to the native tribes liviag within a cere

tain distance of the comet, but I have found it oxlstiug amongst
most ©f the tribes visited.
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The ‘Belief that birds, agc., were human, and that humans
were once bi}ds, etc., is also generul, and leganls of enmity
2 and friendship betweean birds, beasts; ete., arc currsnd throurh-
out the known pertion of the State.

The eaglehawk is credited with being the oreator of the
gouthern natives, as well as the founder of some of their imp-
ortant laws, but he .z despised rather than déified.

As will have been seen, munylbr thelir wyths sre setlolog-
joal, or explenatory of certain pecullaritles ia birds and beasts,
or in their own lives,

The ceremoniss in connection with the burial of their dead
have for their object the remdering of the spirits powerless
to infiiet injury upon them, when such spirit eomes out Irom
the grave.

The thumbd and forefinger of the Scouthern native holds the
gpear when &bout to propel it from the spearthrower, the latter
being ceught and held in the palm of the hand by the three re-
maining fingers. On the death of a Houthern native, his thumb

—= apd forefinger nails are burnt off, and as if tnis were not sul-
ficient to prevent him from using his spear, the forefinger and
thumd are tied together with fibre or hair string, only the fine
gers of the right haanls being tima treatoed,

There may also be a sacred or religious side o the totem-
ism of the Western natives, particularly when it is remembered
ghat the death of a totem animal involves the dsath of its hu-
wan totewm kin, as ln the ocase of the porpoises whioh wers found
desd on the beaech in the Broome district, Just before the death
of the porpoise totem wan, and of the belief amongst the Southe
ern natives that ths death of a lizard, ete., was followed by the
death of a iizard totea man,

The statenent of Bail'Wrin, the Southern Cross native, that
pis dream of the ewus walking fewards him and then tumbling dewn
before they reached him, meant the death of a toten mam in his own

’ canp, was verified by the death of the mam Xoolong, & ngalboo bite

tangal (emu totem) man, shertly after Deilberin'e dream,




